
chapter four

Introduction
1. Paul begins chapter 4 with the inferential conjunction ou=n (oun--therefore), which is designed to appeal to all that he has taught in the first three chapters of this book, which provides an overview of the status and blessings that come to those in union with Jesus Christ.
2. Paul has informed believers about the fact that they have become the beneficiaries of every spiritual blessing, the key to which being the matter of positional truth.  Eph. 1:3

3. He has informed the Ephesians that the plan of God began for them in eternity past with the matter of their election; that plan will culminate with them being holy and blameless before Him in love.  Eph. 1:4

4. They presently possess the blessing of redemption, which results in the forgiveness of their transgressions/trespasses.  Eph. 1:7

5. The Ephesians have become the recipients of the knowledge of God’s secret counsel, which was based on God’s kind intention and eternal purpose.
6. Paul has also indicates that the primary eschatological purpose for all God’s efforts involves the unification of all things in Christ.  Eph. 1:9

7. This involves nothing less than the restoration of the divine creation to the state of unity and perfection that existed prior to the angelic or human fall from righteousness.

8. Part of God’s eternal purposes for the believer involves the additional matter of an everlasting inheritance, which comes to the believer in accordance with God’s own purposes, plans, and supernatural activity.  Eph. 1:11

9. Paul notes three times that all God’s activity in eternity past and in time is designed to result in praise for His glorious person.  Eph. 1:6,12,14

10. In fact, the entire plan of God is designed to reveal the glory that is the eternal God, which should elicit praise for Him from those objects of His creative power, His grace, mercy, and love.

11. Paul has indicated that the same mighty power that was evidenced in the resurrection, ascension, and session of Jesus Christ is presently available to His children.

12. The exaltation of Jesus Christ has placed Him in a position that is superior to every created being (angelic or human); additionally, God has placed Jesus Christ in the ultimate position of rulership and leadership with His body--the Church.  Eph. 1:22-23

13. Paul spent the first part of chapter 2 informing the Ephesians (and all Gentiles) about their pre-salvation condition; he follows that with an explanation of God’s surpassing love, mercy, and grace that provided their salvation.  Eph. 2:1-4

14. That deliverance from Adam, sin, spiritual death, and domination by satanic and cosmic forces also included an exaltation with Christ that comes as the result of a spiritual resurrection, ascension, and session in the heavenly places in Christ Jesus.  Eph. 2:5-6

15. This heavenly exaltation of the Church will be an ongoing feature of God’s plan; the Church will be His masterpiece that will be on display for all eternity as a witness to the surpassing riches of God’s grace.  Eph. 2:7, 3:21

16. While all this involves the entire body, the individual is not swallowed up or lost in the plan of God; each believer has been created in Christ Jesus with a pre-designed plan for his life, which he may (and should) choose to fulfill.  Eph. 2:10

17. Paul acknowledged the somewhat inferior position and relative lack of advantages the Gentiles had under the Mosaic Covenant, while stressing the privileges that God had provided for the nation of Israel.  Eph. 2:11-12

18. However, all that is changed in Christ, Who has removed the dividing wall (the Mosaic Law in its entirety and its particulars), establishing peace between the two groups (Jews and Gentiles), which He had previously reconciled to God.  Eph. 2:13-16

19. The Gentile believers now have become part of the commonwealth of the new humanity and are all members with equal standing in God’s own household.  Eph. 2:19

20. The new position in Christ makes it possible for believers to be built together simultaneously into the individual local churches, which will ultimately culminate in the formation of the entire Church.  Eph. 2:21-22

21. In the first part of chapter 3, Paul continues to emphasize the very privileged and exalted position that Gentiles now occupy as a result of their faith in the gospel.  Eph. 3:6

22. The mystery dispensation of the Church Age, which had been kept secret from even the most astute and oriented of believers in previous ages, is now being made public through the ministry of the apostle Paul and other recipients of God’s revelation.

23. Paul concludes chapter 3 with the content of his prayers for the Ephesians, which focus on the matter of God’s working within them to provide the inner dynamic of spiritual growth, which is to result in the indwelling of Christ Himself.

24. The matters of God’s love and His power are emphasized at the end of chapter 3, where Paul indicates that God’s power, which is already at work within the believer, has unlimited capability to accomplish all that God desires for the Church.

25. Finally, Paul emphasizes the fact that glory is to be offered to God once again, with an emphasis on the relationship between His glorification and the duration of that praise; glory and honor are to be given to God throughout the generations of human history and the endless ages of eternity.

26. Paul bases the exhortations and commands that follow in the next three chapters on the understanding of the unique position in which believers now find themselves and the ability of God to fulfill His plan in their individual lives.

27. However, one must recognize that the omnipotence of God, which available to all believers, is not something that operates automatically apart from the believer’s volitional cooperation with God’s will.

28. One should recognize that changes in lifestyle, which are repeatedly addressed in Paul’s writings, only come as a result of one’s new identity in Christ; proper behavior follows the reality of a changed life, it is not the cause of it.

29. The division between the two parts of this book also serves to emphasize that doctrinal knowledge is critical to the matter of a doctrinal lifestyle.

30. Just taking in the doctrine, merely agreeing with it mentally, without putting it into practice will not have any real impact on individuals or on the corporate body of Christ (James 2:14-20); in fact, doctrinal knowledge without application too often results in spiritual arrogance (ICor. 8:1), or worse.  Jn. 15:6; Heb.6:8

31. On the other hand, practice that is not based on the knowledge of sound doctrine will lead to legalism at best, and perhaps to heretical practices at worst.

32. The first portion of this chapter extends through verse 6; it is readily divided into two sections that are linked by the subject of unity.

33. The first section (Eph. 4:1-3) essentially begins with a command to unity, while the second section (Eph. 4:4-6) provides a confession of unity.

4:1 Therefore I, the prisoner in the Lord, exhort you to walk in a manner worthy of the calling with which you have been called,  {ou=n (ch) inferential, therefore--parakale,w (vipa--1s) lit. to call alongside; to summon, to encourage, to exhort--su, (npa-2p) you all--evgw, (npn-1s) I--o` de,smioj (n-nm-s) the prisoner; apposition to ego--evn (pd) in--ku,rioj (n-dm-s) the Lord--avxi,wj (ab) denotes that which is done in a suitable or worthy manner; modifies peripateo and forward for emphasis; takes a genitive--peripate,w (vnaa) to walk; indirect discourse--h` klh/sij (n-gf-s) completes the thought of axios; the calling, invitation or summons contained in the gospel--o[j (aprgf-s) genitive by attraction, but has the sense of “with which”--kale,w (viap--2p) you were called, invited, summoned}
Exposition vs. 1

1. As mentioned in the introduction, Paul begins this section with an inferential conjunction, which certainly reaches back to the matter of the unity that exists in Christ and perhaps to everything he has said in the first three chapters.

2. He begins this section of the epistle with the same three words that he used in the epistle to the Romans; here, as well as there, it signaled the transition from the instructive portion of his letter to the hortatory portion.  Rom. 12:1

3. The first part of Ephesians has been characterized by the indicative mood (the mood of reality), which extolled the nature of God’s grace and detailed the blessings and privileges that have been bestowed on believers because of their union with Jesus Christ.

4. Paul has detailed the reality that the Gentiles have been highly exalted in God’s plan, he now moves on to address the matter of what is expected from those that have become the recipients of God’s power, grace, love, and mercy.

5. The purpose for placing the doctrinal exposition first is to emphasize the reality that effectively living the Christian life is dependent upon knowing the pertinent doctrines; only when the believer is grounded in his position in Christ and aware of doctrinal realities is he capable of effectively living in such a way as to please God.  Col. 1:10

6. Believers should recognize that great truths of the first three chapters must be understood, believed, and acted upon if one is to fulfill God’s pre-designed plan for his life. 

7. Paul has strongly emphasized the matter of God’s omnipotence, which is mediated through the Spirit to strengthen the believer in living the Christian life that God planned for him.  Eph. 2:10

8. The matter of God’s power being available to the believer is extremely important; it would be ludicruous to make demands upon believers and expect them to fulfill those commands by means of their own strength and power.

9. However, Paul has already indicated that God’s plan is to strengthen the believer in the inner man so that he can live out the demands of the Christian way of life. 

10. Paul begins with an explicit reference to himself with the emphatic use of the pronoun evgw, (ego--I), which is followed by the appositional phrase the prisoner in the Lord.
11. This phrase is similar to the way Paul identified himself at the beginning of chapter 3; the difference being the genitive of Christ Jesus is replaced with the prepositional phrase in the Lord.
12. The locative of sphere indicates that in spite of his imprisonment, Paul still belongs to the Lord and is still united with Him.

13. For Paul, the whole of the Christian experience involved the believer’s union with Christ; the matter of his imprisonment was no exception, it belonged to that same sphere.

14. Paul likely references his imprisonment once again to underscore the fact that his commitment to the cause of Christ, specifically to the Gentile cause, was a costly one.

15. Paul was not only imprisoned because of his commitment to the Gentile cause; his imprisonment came about as a direct result of his attempts to promote the very unity among believers that he will now enjoin them to pursue and preserve.

16. As one who has promoted unity among all believers, Paul the prisoner certainly has the moral ground (as well as the authority) to exhort and command others to pursue and maintain the unity God desires within the Church.

17. The verb parakale,w (parakaleo—to call alongside) is used in a number of ways in the New Testament that provide a breadth of nuances and meanings.

a. It is used of calling, inviting, or summoning someone.  Acts 8:31

b. It is used of calling someone for help or aid.  Matt. 26:53

c. It is used of persistently asking or appealing for something.  Acts 16:9

d. It is used of comforting someone or cheering them up.  IICor. 1:4

e. It is used in a general sense of exhorting or encouraging someone.  Acts 27:33

f. It can be used with a tone of authority in order to urge someone to some action or some course of action.  ICor. 1:10

18. The final option is how it should be understood in our verse; Paul is not merely suggesting that the Ephesians do what he urges them to do; he is providing the directive will of God for their Christian lives.

19. The verb parakale,w (parakaleo—lit. to call alongside) is followed by an infinitive of indirect discourse, which is a very common construction in Paul’s writings.  Rom. 16:17; Phil. 4:2; ITim. 2:1
20. This structure allows the author to exhort his audience without have to use the imperative; it is a way of softening the request by not communicating in a more forceful or authoritative tone.
21. The verb peripate,w (peripateo--to walk, walk around) first refers to the reality of using one’s legs to move about from place to place; it is used figuratively to denote how one conducts his life, his habitual way of living.
22. It was first used in Ephesians to describe the ongoing nature of the lifestyle of the unbeliever (Eph. 2:2); it is now used to deal with living the Christian way of life, living a lifestyle consistent with the works that God had planned.  Eph. 2:10
23. This concept will continue to be a significant motif throughout the rest of this letter.  Eph. 4:1,17, 5:2,8,15
24. This is a comprehensive request (the direct statement would be a command), which is designed to address every aspect of the reader’s lives; it provides the general theme, which is then defined by some of the specific aspects of a worthy walk in verses 2-3.
25. Paul qualifies the verb peripate,w (peripateo--to walk, walk around with the adverb avxi,wj (axios--something suitable or worthy).
26. The adverb is placed forward for emphasis; it provides the standard to which the lifestyle of the audience is expected to conform and that standard is a walk that demonstrates action with honor.

27. In this case, the standard is the call with which you have been called; the call is a reference to the invitation to accept God’s plan as found in the gospel.

a. As was seen in the book of Romans, the call is the means that God uses in time to effect what He had predestined in eternity past (Rom. 8:30) with regard to bringing men into fellowship with His Son.  ICor. 1:9

b. The passive form of the verb kale,w (kaleo--to call, summon, invite) is another example of the divine passive; God the Holy Spirit may use believers to present the call of the gospel.
c. The past tense of the verb supposes that the Ephesians had responded to that call at some point in the past; they had responded by exercising faith in the good news.
d. The cognate construction is designed to emphasize the importance of the call, which will again be emphasized in verse 4.
28. As many have observed, the use of this language in the context of an ethical exhortation clearly demonstrates that Paul understood that God’s initiative in eternity past and human responsibility in time should not be separated.

29. There is every evidence that Paul believed that God’s initiative and actions did not in any way lessen the human responsibility to respond to His initiatives and order one’s lifestyle accordingly; in fact, God’s activity forms the very basis for the human response.

30. As mentioned above, the reference to the call with which you have been called indicates that the call is quite important; being called into God’s plan brings great privileges along with great responsibility.

31. There is an irony here that is not to be missed; the very high position to which God has exalted the believer (seated with His Son in the heavenly places) is to be expressed in the form of a humble lifestyle.

32. This should not be surprising since the eternal Son of God did precisely the same thing!  Phil. 2:8

33. Since God has called believers to share (in one body) all the privileges and blessings that come through Christ, Paul exhorts the Ephesians to demonstrate their cosmic unity in Christ by means of their lifestyles.

4:2 with every form of humility and gentleness, with patience, showing tolerance for one another in love,  {meta, (pg) with, among, accompanied by--pa/j (a--gf-s) every, every form or type--tapeinofrosu,nh (n-gf-s) 7X, humility, modesty--kai, (cc) connective--prau<thj (n-gf-s) 11X, gentleness, meekness, consideration--meta, (pg) accompanied by--makroqumi,a (n-gf-s) 14X, lit. long to anger; patience with people--avne,cw (vrpmnm2p) 15X, to put up with, to endure, to show tolerance toward; only found in middle voice in New Testament; manner or imperatival--avllh,lwn (npgm2p) reciprocal pronoun, one another; object of anecho--evn (pd) in, with, or by means of--avga,ph (n-df-s) love}
Exposition vs. 2

1. Verse 2 begins with a prepositional phrase that modifies the infinitive peripate,w (peripateo--to walk) from verse 1 and describes the manner in which believers are to walk.
2. The preposition meta, (meta--with) is used with the genitive case to convey the idea of association; it is used here instead of the more recently used preposition su,n (sun--with) since the latter is used of personal association while the former is used of attendant circumstances and manner.
3. Paul uses this preposition twice to describe the manner in which the believer is to conduct himself if he is to walk in a worthy way.
4. Paul then uses the anarthrous form of the adjective pa/j (pas--all, each, every), which should be understood to mean every form of humility and patience.
5. The first quality that Paul desires believers to model is seen in the Greek adjective tapeinofrosu,nh (tapeinophrosune--humility), which is a compound formed from the adjective tapeino,j (tapeinos-- lowly, low places, of little or no account) and the noun frh,n (phren--thinking, understanding).
6. The term literally means lowly-minded and has the idea of one that perceives or judges himself to be relatively unimportant as opposed to one who exhibits the mental attitudes of pride and arrogance.
7. Plato (who, as far as is known, denied the Creator) defined humility as that state of mind which submits to the divine order of the universe and does not impiously exalt itself; this is a good starting place for defining true humility.

8. The Greek world, which was largely focused on man and his importance, viewed this quality as undesirable, something that was shameful, something to be avoided, and something to be overcome in the thought processes and in the actions.

a. The Greeks tended to focus on freedom as the goal of humanity, which meant that they tended to despise anything that worked against or seemed to restrict freedom.

b. Since humility was something that was associated with lowliness and subjection, they looked down on those that exhibited this type of behavior; for one to willingly subject oneself to others was something to be avoided.

9. Aristotle expressed his view that humility was one quality that was undesirable and that actually worked against the development of human beings.

a. He believed that the model for man was the megalopsuchos (great or large souled man), who is described in some of the following ways.

b. He is one who claims much and deserves much; anyone who claims less that he deserves is considered to be “small-souled”.

c. The greatest claim among men is the claim to honor; the megalopsuchos is one who seeks honor because he believes that he is only receiving what is due to him.

d. Because he is indifferent to things other than honor, he appears to be somewhat haughty; however, it is not simply the appearance of haughtiness, he has a certain contempt for those that are less than he is.

e. He is not interested in being in places or situations in which someone other than he has priority or precedence; he is not interested in submitting to the will of others.

10. Barclay concludes that this view Aristotle puts forth as a model for humanity is actually the antithesis of the quality expressed by the adjective tapeinofrosu,nh (tapeinophrosune--humility).

11. The Greek view was still common in Paul’s day as witnessed by Epictetus (55-135 AD), who indicated that this quality of humility was not one that was to be commended.

12. In spite of these cosmic views, the New Testament, with its focus on God and His plan, uses this term to describe the proper mindset for orienting to God and for relating to others.  Acts 20:19; Phil. 2:3

13. In fact, it should not be overlooked that when Paul begins to address the matter of unity he begins with the foundational quality of humility.

14. The second term Paul links with humility is the Greek noun prau<thj (prautes--gentleness, meekness), which is a term that does not really have a single English equivalent.
a. Aristotle made a distinction between intellectual virtues (like wisdom and intelligence) and moral virtues; he placed gentleness in the moral virtue category.

b. He also defined it as the median between excessive anger and excessive lack of anger; it is the quality of the man whose feelings and emotions are moderated and kept under control.

c. Commenting on Aristotle, someone else wrote that this term denoted moderation in regard to anger; it denoted one that was not controlled by emotion, but controlled his emotions as reason dictated.

15. This term describes the attitude or overt demeanor of a person who is forbearing and patient; it refers to one who is slow to respond with anger, one who remains in control of himself in the face of insults or injuries.

16. However, one should not think that the meek or gentle person lacks the strength to act on his own behalf; rather, the meek person is one that has and keeps his power under control.
17. One of the ways that this term was used in the ancient world by Xenophon and Aristotle (c. 350-400 BC) was to describe the result of an animal that had been broken or tamed.
18. A horse which was once wild, but which had been broken and was now subject to the bit and to the bridle, was referred to as one that had been meeked. 

19. Given these facts, the term does not refer to one who is weak or spineless, passive, or overly emotional; it deals with the person that has power, but does not necessarily use that power to assert his personal rights before God or men.

20. Jesus modeled this quality (Matt. 11:29) and Paul charged all those who would follow Christ to manifest this moral virtue.  Eph. 4:2; Col. 3:12

21. It is one of the virtues produced by the Holy Spirit in the advancing believer; as such, it should be evident in the life of one who is being led by the Spirit.  Gal. 5:23

22. Therefore, it would be wrong to say that the believer who is meek is consistently self-controlled; it would be far more correct to say that he is consistently Spirit-controlled.

23. However, one should recognize that an accurate understanding of doctrine and walking in fellowship is necessary if he is going to truly model this virtue.

24. When the believer who is gentle is slighted or wronged, he does not immediately assert his rights and powers; he does not seek his own good by pursuing revenge tactics, or his own personal vindication.

25. On the other hand, when others are the objects of wrong, the meek/gentle believer will use his power to address that wrong, whether it be a wrong at the individual level or at the corporate level of the Church.

26. Paul continues with another use prepositional phrase using meta, (meta--with), which is coupled with the noun makroqumi,a (makrothumia--patience).
27. The noun literally means long to anger; it refers to one that remains calm or tranquil in the face of provocation, one who is forbearing, one who is patient with regard to other people.

28. Thus, like his Father, the believer who is wronged or provoked does not immediately react with impatience; he does not verbally or physically retaliate against the offender.  Rom. 2:4, 9:22
29. Given the differences between believers in any local church (particularly Jews and Gentiles), all these qualities are not only considered to be virtues, they are absolutely critical to the life and unity of the Church.
30. Paul continues to describe the worthy walk by means of two participial phrases, the first is found in verse 2 and the second in verse 3.

31. The first is participle of the verb avne,cw (anecho--lit. to have or hold up, to bear up, to endure or show tolerance), which means to exercise self-restraint when dealing with others.
32. While there is a difference of opinion as to how this participle should be understood, the two primary views categorize it as either denoting the manner in which one walks or as having the force of an imperative.
33. In this case, both views have some merit and neither really detracts from the meaning; Pau essentially exhorts them with an indirect command, which is to be fulfilled in the manner described in verses 3-4.
34. This verb is only found in the middle voice in the New Testament and Robertson classifies it as a direct use of the middle (one in which a person acts on himself) and translates it holding yourselves back from one another.
35. This verb, as do some other verbs of sensing, emotion, sharing, and ruling, often takes a genitive to complete its meaning; it does so here with the genitive of the reflexive pronoun.
36. The reflexive pronoun avllh,lwn (allelon--one another) is used forty times by Paul and emphasizes the mutual responsibility that believers have to practice self-restraint toward all other believers in the local church.
37. This certainly indicates that there can and will be differences among believers, which are to be tolerated by those living the doctrinally worthy lifestyle.
38. This is not an exhortation that believers are to tolerate negative volition, rejection of doctrine, flagrant sinning, failure to assemble, or other critical matters of the worthy walk.
39. Rather, it deals with tolerating weaknesses, failures, lack of understanding, spiritual immaturity, personality peculiarities, or other matters that may irritate or exasperate the believer.  
40. The final prepositional phrase relates the issue of tolerance in the local church to the matter of Christian love; as usual, interpreters are once again divided as to the emphasis.

a. Some (Bruce, Larkin) understand it to express the manner; they translate it as lovingly.

b. Others (Best, Hoehner) understand it to express means; tolerate one another by means of love.

41. The fact is that Christian love is the cause, means, manner, and the sphere in which believers are to order their conduct; additionally, love is to be the identifying (Jn. 13:35) quality of believers as well as the motivating factor for the entire Christian way of life.  ICor. 13:1-3; Gal. 5:13; Eph. 4:15; Col. 3:14

42. In fact, doctrinal love provides the motivation for believers to put up with one another since concern for the best interests of others is one reason the believer can have and exhibit a tolerant attitude toward others when they sin.  IPet. 4:8

Doctrine of Humility

4:3 being diligent to preserve the unity of the Spirit in the bond of peace.  {spouda,zw (vrpanm2p) 11X, lit. to go quickly, hurry, to speed up, to expedite; to be conscientious, diligent; manner or imperatival--thre,w (vnpa) to watch over, to guard, to protect or keep intact; complementary infinitive--h` e`no,thj (n-af-s) 2X, only in Ephesians; a state of oneness, peace, harmony, unity--to. pneu/ma (n-gn-s) unity, created or produced by the Holy Spirit--evn (pd) in the sphere of--o` su,ndesmoj (n-dm-s) 4X, uniting bond, that which binds or unites things together--h` eivrh,nh (n-gf-s) the peace; genitive of apposition}
Exposition vs. 3

1. Paul continues to detail his expectations for the Ephesians, again using a participle that should be understood to have imperatival force.

2. The verb spouda,zw (spoudazo--diligent) first means to move quickly, to hurry, or to speed up; it has the secondary meaning of being conscientious, being careful or meticulous in performing some task or obligation.  IITim. 2:15
3. It carries with it the added ideas of zeal, eagerness, and the willingness to exert the effort necessary to do whatever is in view.  Gal. 2:10
4. Thus, believers in the local church must not only have the desire for unity, but they must be willing to exert themselves in whatever ways are necessary to safeguard their unity.

5. Several interpreters have commented on the fact that this verb conveys an element of urgency; there is little doubt that that this should be a matter of constant practice in church.

6. The verb spouda,zw (spoudazo--diligent) often takes a complementary infinitive to complete its meaning, which it does here (to preserve).
7. The verb thre,w (tereo--“preserve”) first meant to keep someone or something in custody, to keep a watch over someone, or to keep them under guard.
8. It is used in a secondary sense to cause some state, some condition, or some activity to continue; it is also used to convey the idea of holding on to something that already exists so as not to give it up or lose it.

9. Therefore, believers are to willingly, eagerly, and conscientiously exercise themselves with regard to the matter of maintaining the unity of the local body.
10. The noun e`no,thj (henotes--“unity”) is a relatively rare term that denotes a state of harmony, oneness, or unity.
11. The articular genitive of the noun pneu/ma (pneuma--spirit, Holy Spirit) should be understood as a reference to the Holy Spirit and not the human spirit.
12. The genitive may be classified in a couple of ways, but the idea here is that the Holy Spirit is the origin or source of unity; He is the one who produces unity among those who are being led by Him.

13. It is important to recognize that the matter of unity is not something that believers have created or engineered; nevertheless, they are charged with the responsibility to guard that unity and let nothing disturb it.

14. When believers are entered into union with Jesus Christ by means of the baptism of the Holy Spirit, they are likewise entered into union with one another in the body of Christ.

15. The new humanity of the Church is reconciled into a single body, in which all believers have a single access to the Father through the one Spirit.  Eph. 2:16,18

16. Paul has already informed his audience that God’s eternal plan is to unify all things in Christ; this certainly begins by unifying believers in the Church.  Eph. 1:10

17. Since the Church is God’s masterpiece on which the future unification of all things is modeled, believers within the local church are expected to live in ways that are consistent with God’s eternal purpose.

18. The final prepositional phrase has likewise divided interpreters; some understand it to express the means by which unity is maintained, but most classify it as a locative of sphere.

19. The noun su,ndesmoj (sundesmos--bond) refers to that which holds something together, that which fastens or connects one thing to another.
20. Most have recognized that the qualifying genitive of the noun eivrh,nh (eirene--peace, lack of conflict) is in apposition to the preceding noun bond.
21. This means that peace is the bond, the fastener or glue that binds believers to one another; thus, it is in the sphere of peace that the unity of the Spirit is guarded and maintained.
22. While one might ask how believers can be certain to be at peace with one another, Paul has made it plain that humility, consideration for one another, patience with one another, and a tolerant attitude toward other believers are critical components of living in peace.  Eph. 4:2

23. If one is going to exercise the requisite diligence with regard to maintaining the unity produced by the Spirit, he is going to have to learn how to resolve conflicts that will arise with others in the local church.

24. The Church lives in a fallen world and every member has a functional and active sin nature; this makes it certain that conflicts will occur from time to time within every local body.

25. The key element to maintaining peace is the commitment of each individual to the greater good of the bod; this involves maintaining the unity of the Spirit rather than selfishly pursuing only what is good for the individual.  Phil. 2:3-4

26. This means that when one encounters conflict, whether intentionally or unintentionally provoked, he must recognize that the peace of the local body is more important than seeking retribution, restitution, or vindication for slights or wrongs suffered. 

27. Believers should also recognize that their own perceptions can be in error; the believer should not immediately assume that he has been slighted simply because he thinks he was.

28. The adjusted believer’s response to most slights/conflicts/mistakes is to absorb the blow and move on, faith-resting the issue to God.  Ps. 35:1; Eph. 4:32; Col. 3:13

29. Particularly when dealing with negative (unbelievers or negative believers), a believer will often have to commit the issue to God and recognize that a certain amount of undeserved suffering will come his way.  Gen. 26:20-22; IPet. 4:19

30. On the other hand, each believer in the local church should recognize that when conflicts erupt, he has the personal responsibility to get the conflict resolved and not allow it to result in further irritation or bitterness that may cause it to be spread to others.  Heb. 12:15

31. There are two distinct types of conflict; the first is the one in which a believer is offended by something another believer has said or done toward him.  Matt. 18:15-17

a. Once again, the first reaction to most problems should be to absorb the offense and move on, faith-resting the matter to God.  

b. However, if the issue is one that is of such a magnitude that a believer simply cannot forgive and feels must be addressed, the Bible states that the offended party is to approach the offender privately.  Matt. 18:15; Lev. 19:17

c. This is not only consistent with the principle of privacy, it also conforms to the principle of grace, allowing the offending party the opportunity to deal with the matter himself.

d. This also should help eliminate the desire that people have to involve others and win them over to their view on the matter; it does not allow for gossip, slander, or other things that proceed from a bad mental attitude.  Eph. 4:31; Col. 3:8; IPet. 2:1

e. If the offender acknowledges the problem, repents and apologizes, conflict resolved!

32. If the offending party refuses to acknowledge the problem, the believer must determine the actual severity of the problem before proceeding.

a. If the problem is not one that is significant enough to involve the local church corporately, the believer must be willing to be wronged, forgive the offending believer, and move on without resentment.  ICor. 6:7

b. If the problem is so significant as to demand church involvement, the offended party may proceed to the next step in the process.

c. It should be noted that even in serious matters the goal is to win the offending party back to the truth, not to engage in personal vendettas.

33. The next step occurs when a person refuses to deal with the sin the beliver has brought to his attention; essentially, this believer rejects the charge against him or refuses to address it.  Matt. 18:16; Deut. 19:15

a. Assuming private confrontation does not resolve the problem, the believer is then to enlist the aid of one or two witnesses; these witnesses should already be aware of the situation since the believer should not to attempt to involve others in the conflict.

b. At this point, the offending believer forfeits the strict right of privacy before those that serve as witnesses.

c. One purpose in taking witnesses is to confirm to the offending party that this is a serious issue that does not concern just one believer; it may have ramifications for the local body.

d. If the offender changes his mind and acknowledges his offense, conflict resolved!

34. The final step occurs when the offended party cannot effect reconciliation; at that point, the believer must make the sin public before the leadership of the church.  Matt. 18:17

a. Even more privacy is now forfeited since the issue has been escalated into the public arena.

b. The offended party must take the conflict to the leadership of the church and they must address the matter; this should begin with a private investigation, continue with a public inquiry if necessary, and culminate in a just decision.

c. The witnesses must be consistent in their testimony and if the testimony is sufficient, the leadership should allow the guilty party a final oppportunity to change his mind.

d. If the offender refuses to acknowledge the sin or offense and will not reconcile the issue, the leadership has no choice but to recommend removal from the assembly.

e. At this point, the leadership of the local body must instruct the membership to separate from this person.  

f. This does not allow for abuse and persecution of the offending believer; however, even though the goal of separation is restoration that is always contingent upon the repentance of the offender.  IIThess. 3:14-15

g. Further, it should be clear that the decision of the church leadership is final (this is based on the presumption that they have done their jobs correctly and that everyone abides by the bylaws of the local church) and all parties are expected to abide by it.  Matt. 18:18

35. While any believer may take offense over an issue or issues that are not serious (in a sinful sense), it is clear that removal from the church requires an offense of some gravity.  ICor. 5:1,11ff

36. Therefore, every believer should recognize that he should not appeal to this process, beyond the first step (or possibly the second), for less serious offenses.

37. Even if a believer has been offended and desires to escalate this to the level of involving the church leadership, he should recognize that the leadership may not necessarily decide in his favor, or think that corporate discipline is in order for the offender.

38. The second type of conflict deals with situations in which a believer becomes aware that another believer has an issue with him that has not been resolved.  Matt. 5:23-24
a. This is set in the context of the worship of God, which indicates that hostility toward and conflict with other believers are not consistent with rendering homage to the Father.

b. In this case, a believer remembers that something has occurred that has resulted in creating a problem for another believer.

c. The first believer knows that the second believer is upset with him, but the source of the irriation or even its validity is not addressed in this passage.

d. It seems that the presumption is that the other believer is upset because of something the first believer said or did toward him.

e. The believer is to leave off his worship of God, play the role of peacemaker, be the bigger person, and do what is necessary to effect reconciliation and harmony.

f. This principle provides one reason why believers ought to apologize to others when they become aware of any wrongdoing on their part; this demonstrates real humility, some evidence of maturity, and removes the basis for any further conflict.

39. These matters of peace and unity are key elements that will either make or break a local church; if believers are not ready and willing to resolve conflict, unity will be destroyed.
40. Once the harmony of the body is disrupted, which is most certainly one of Satan’s schemes, Satan can simply use his divide and conquer strategy with greater effectiveness against those that are at odds with one another.  IICor. 2:11; Eph. 6:11
4:4 There is one body and one Spirit, just as also you were called in one hope of your calling;  {ei-j (a-cnn-s) cardinal number one--sw/ma (n-nn-s) body--kai, (cc) connective--ei-j (a-cnn-s) one--pneu/ma (n-nn-s) Holy Spirit--kaqw,j (cs) just as, even as--kai, (ab) adjunctive, also--kale,w (viap--2p) you were called--evn (pd) in, sphere--ei-j (a-cdf-s) one--evlpi,j (n-df-s) hope--h` klh/sij (n-gf-s) the calling; genitive of source or producer, the call produces hope--su, (npg-2p) of you; objective genitive, you were called}  
Exposition vs. 4

1. In the first three verses of this chapter, Paul has instructed the Ephesians to make every effort to protect the unity that the Holy Spirit produces among believers.

2. Paul concludes his appeal to unity and issues a series of statements that serve as the transition from the matter of unity in the body to the matter of the diversity that exists within the body.

3. These seven statements serve as the theological basis for the exhortations Paul had just given and provide balance to the following section that deals individuals and their place within the one body.

4. He begins these confessional statements without clarifying their relationship to the previous context; this lack of conjunction or other type of formula is known as asyndeton (lack of connection).

5. Most consider this to be intentional since it places a stronger emphasis on the seven statements regarding oneness.

6. Interpreters often make much more of these types of material than is necessary, seeking to provide some background for why the author wrote the way he did; very often they suggest that these were the whole or parts of some creed, baptismal confession, or some early hymn.

7. However, none of that is necessary if one simply recognizes that Paul is functioning under the ministry of the Holy Spirit and that he was free to compose his material using anything and everything at his disposal. 

8. When one compares those creeds that are actually extant, it becomes evident that Paul is not following any of the traditional forms.

9. Early creeds typically begin with some statement about God the Father, move to material about the person and work of the Son, and close with references to the Holy Spirit and/or Church.

10. Paul’s structure in this section is completely opposite that sequence since he begins with the Church and the Spirit, moves to the Lord in verse 5, and closes with the Father in verse 6.

11. The appeal to unity (Eph. 4:1-3) is followed by Paul’s confession of faith that deals with the extent of the unity as Paul understood and envisioned it.

12. In that regard, Paul is speaking of a very specific type of Christian unity that transcends the types of unity that may exist among those in the cosmos.

13. Cosmic unbelievers may band together and unify for any number of reasons, but their unity is not grounded in Christ and often not consistent with the truths of the Bible.

14. The structure in these verses is one in which there is no verb, so most recognize that the translator should supply a present indicative of eivmi, (eimi--there is) as the New American Standard does at the beginning of verse 4.
15. The first assertion of unity begins with the matter of the one body, which must be interpreted to be a reference to the Church.
16. Paul seems to have originated the metaphor that the Church is the body of Christ, but there is little doubt that his understanding of the matter came from direct revelation.  Rom. 12:4-5; ICor. 12:12-13; Col. 3:15
17. Paul has focused on this reality since the beginning of this letter and will mention it at least two other times.  Eph. 1:22-23, 4:4,15-16, 5:29-30

18. This leads to the second statement that there is one Spirit since it is the Holy Spirit who incorporates believers into the single body of Christ (ICor. 12:13); further, that one Spirit marks believers as the property of God (Eph. 1:13) and provides them all with a single access to the Father.  Eph. 2:18

19. Given the religious climate of Asia Minor, those that had been involved in the occult, magic arts would have accepted the idea that there were many spirits that were available, which could be sought or summoned to provide help.
a. Arnold, who has done significant research on the religions of that time, notes that in the magical papyri helper spirits are mentioned, who could be summoned to aid one in obtaining what he desired.

b. These spirits were subordinate to the gods, but accessible to people; they functioned as familiar spirits, assistants who would take up residence with the supplicant.

c. The Greek text goes on to describe the power, abilities, and gifts this spirit brings and then reveals that if one summons this spirit, it will bring many other spirits.  Matt. 12:45

20. For the Ephesians, converting to Christianity, becoming part of the one body, and recognizing the one Spirit led to many of them renouncing the magic religions that promoted and relied on these familiar spirits.  Acts 19:18-19

21. Paul uses the comparative adverb kaqw,j (kathos--just as, even as) to reintroduce the subject of their calling from verse one; just as there is one body and one Spirit, there is a single hope that should serve to unite believers.
22. Paul has already mentioned the reality of God’s call in chapter 1; while the former deals with it in terms of God issuing the call, this verse deals with the matter of the hope for the future. 

23. Paul has already reminded his audience that their pre-salvation existence was one that was characterized by a lack of hope regarding the future.  Eph. 2:12

24. Essentially, the hope of the believer (the hope of the gospel) is that he will participate in the kingdom of God and will become a sharer in the glory of God.  Rom. 5:2

25. In the initial creation, man was created in the image of God and shared in the glory of God, living in a world that reflected the glory of God's essence and creative genius (which the physical creation still does to some extent).  Ps. 19:1; Rom. 1:20

26. That glory was lost through sin, but the confident expectation of those that have been justified is the restoration of God's glory in man at some point in the future. 

27. This consummation was something that Christ looked forward to in His life; He prayed that believers would be with Him to share in that glory.  Jn. 17:24; Rom. 8:17 

28. In regard to the matter of hope it has been observed that this does not deal with the prospect of what might come to pass, but the confident expectation of something that is already guaranteed.

29. The expression of that glory will be seen when believers are conformed to the image of Christ; the Ph2 process of sanctification will eventuate in the Ph3 conformity to the image of His Son, which is referred to as glorification.  IICor. 3:18; Rom. 8:29-30

30. God’s call to glory will involve all that accept the invitation participating in and sharing in the same type of splendor, majesty, and glory in which God perpetually resides.  Rev. 21:11,23

31. The idea here seems to be that there is an eschatological dimension to the unity of the people of God, which should serve as another motivation for believers to experience and preserve that unity during the present time.

32. It is clear that the matter of oneness is not something that is individual and private since those in the local church can only participate in this unity in conjunction with all the others that have been called with one hope.
33. On the other hand, the matter of unity cannot be accomplished apart from believers each having and maintaining the proper priorities, attitudes, and sharing a common motivation to maintain unity.

4:5 one Lord, one faith, one baptism,  {ei-j (a-cnm-s) one--ku,rioj (n-nm-s) Lord--ei-j (a-cnf-s) one-- pi,stij (n-nf-s) faith--ei-j (a-cnn-s) one--ba,ptisma (n-nn-s) baptism}

Exposition vs. 5

1. Paul continues his confessional statements with a shift in emphasis from the Church and Spirit to the Lord Himself.

2. At this point, Paul seems to pick up the pace since he does not use any conjunctions or qualifying phrases in the next three statements.

3. Many interpreters have noticed that Paul uses the numeral ei-j (heis--one) in all three genders in the Greek of verse 5; this repetition emphasizes the matter of one rather than the form.
4. As Thielman correctly noted, this should caution interpreters against finding some subtle or hidden significance in the order of the terms; further one should not question why Paul chooses these specific terms and not others.

5. Although the first term ku,rioj (kurios--lord, Lord) is clearly a reference to Jesus the Messiah, who is the focal point of God’s entire redemptive plan for the universe, it could be used other ways.

6. The noun ku,rioj (kurios--lord, Lord) is not technical for deity; it can be used in non-technical ways that have nothing to do with God.

a. The first way it was used was as a term of polite address that implied a somewhat greater status to the person being addressed; it that regard, it is to be understood as being similar to the English term sir.  Jn. 12:21

b. The most common way it was used was to refer to one who owned property or slaves; in that regard, it should be rendered as master.  Matt. 10:24

c. It can be used metaphorically to refer to “a master” to whom a person renders effort, allegiance, or obedience.  Matt. 6:24

7. However, the most frequent way it is used in the New Testament is to translate or serve as the equivalent of the Hebrew term hwhy (YHWH), which boldly identified Jesus of Nazareth with the God of the Hebrew Bible.  Gen. 15:7-8; Deut. 6:4; Ps. 110:1

8. While the term ku,rioj (kurios--lord, Lord) could be used of men and God, the Christian confession that Jesus is Lord was undertood to exclude or prohibit anyone else from a legitimate right to use the title in the sense of deity.  ICor. 8:5-6

a. In 42 BC, Roman law had deified Julius Caesar (two years after his death); at that time, the status of Octavian, who took the name Augustus, was strengthened by adding the phrase son of God. 
b. Poets celebrated the divinity associated with Augustus; across the empire coins, monuments, temples and artwork promoted the cult of Augustus and other emperors who adopted Caesar as an honorific title.
c. The Theological Dictionary of the New Testament notes that there was an inscription in honor of Nero (c. 60-70 AD) that ascribed the title Lord of the world to him.

d. This was a new development since Tacitus (56-120 AD) notes the fact that divinity had not generally been ascribed to Roman emperors until after their deaths.

e. By the time of Domitian’s rule (81-96 AD), who was controversial since he was one of the emperors to declare himself a living deity, he used the terms "master and god" (dominus et deus) in imperial documents.
f. Titles like “Son of God,” “King of Kings,” “Savior of the World,” “Prince of Peace, and “Lord of All” were already in circulation as imperial titles on Roman coins. 
9. When Christians began assigning and limiting these titles to a crucified Galilean Jew, it was viewed a dangerous and provocative move since the refusal to venerate Rome and the emperor in even benign and symbolic ways was viewed as unpatriotic.
10. Christians did not necessarily suffer for their religious beliefs in terms of their theological views about God; however, when they announced the reality of the kingdom of heaven, this posed a challenge to the dominant idea that Rome had a manifest destiny to rule the nations and a divine right to shape history. 
a. Since believers thought that Jesus was the last, best, and only hope for the world, they were essentially saying (or so it was construed) that Rome was not the divine kingdom that would save the world.
b. The Romans were likely suspicious of the Christian refusal to sacrifice to the Roman gods, which was considered to be an insult to the gods and which potentially endangered the empire by angering those gods, who were supposed to protect it. 
c. Additionally, the Christian refusal to offer sacrifices to the emperor, a divine or semi-divine monarch, only added to what was certainly beginning to be viewed in terms of treason.
11. Since the apostles were aware of the charges of subversive activity, which was viewed as a possible political threat to the stability of society in general and to Rome specifically, they provided specific guidelines as to how believers were conduct themselves.  IPet. 2:11-3:17

12. Although Paul makes seven statements here, this one is the one that would inevitably prove to be the most controversial and ultimately, the most dangerous.

13. He moves on to state that there is one faith, which has again divided interpreters as to whether the term faith is to be taken in the subjective or objective sense.

a. Some (Hoehner, Bruce) take it in the subjective sense of the faith or trust the individual places in Christ.

b. Others (O’Brien, Best) understand it in the objective sense to refer to the body of belief that is common among Christians.

14. To this point in the book of Ephesians, Paul has used the noun pi,stij (pistis--faith) to refer to the matter of subjective faith, the faith one places in Christ.  Eph. 1:15, 2:8, 3:12,17

15. However, later in this same chapter, Paul addresses the matter of the unity of the faith, which the vast majority have understood in the objective sense of what is believed.  Eph. 4:13

16. Given the proximity of that phrase, it seems best to understand this in the sense of the faith.  Jude 1:3
17. The faith refers to the body of convictions that were taught by the apostles and acknowledged among Christians throughout the Roman Empire.

18. Although Paul does not go into any detail about what beliefs constituted the faith, this statement refers to the common set of orthodox beliefs that were supplied by Christian leaders such as Paul.

19. Although some modern interpreters suggest that there were competing schools of thought (John’s, Paul’s, and Peter’s) that existed in the churches of Asia Minor, Paul’s assertion indicates that there was only one form of Christianity that reflected the apostolic faith.

20. As will be noted later in this chapter, this belief does not indicate that all were loyal to the faith; in fact, it will be made clear that there were deviant teachings that arose from time to time.  Eph. 4:14; IICor. 11:3; Jude 1:3ff.

21. The final assertion in verse 5 is that there is one baptism, which has again divided interpreters over the matter of whether water or Spirit baptism is in view.

22. However, even those who see the primary emphasis being on water baptism often acknowledge that Paul’s usage of the ba,ptisma (baptisma--baptism, immersion, identification of one thing with another) family of words may not be limited to water baptism.

23. These men suggest that Spirit baptism apart from water baptism was likely an anomaly since the biblical record suggests that water baptism was regularly observed by those who had been saved and had experienced Spirit baptism.  Acts 2:38.41, 8:38, 10:47-48, 16:15, 33; ICor. 1:13-16

24. They conclude that the ritual of Christian water baptism represents the reality of conversion; it was done in the name of Jesus and symbolized the death and resurrection of the believer with Christ.

25. While they admit that one cannot rule out the reality of Spirit baptism, those who hold to the view that this refers to the reality of the baptism of the Holy Spirit also acknowledge that the readers would likely have at least thought of water baptism.  ICor. 12:13

26. Given that this is the only ritual mentioned in a list of six other spiritual realities, it is probably best to understand this as the baptism of the Holy Spirit (the reality), which would likely bring water baptism (the ritual) to mind.

4:6 one God and Father of all who is over all and through all and in all.  {ei-j (a-cnm-s) one--qeo,j (n-nm-s) god--kai, (cc) connective--path,r (n-nm-s) Father--pa/j (ap-gm-p) of all, genitive of subordination and relationship; only refers to believers--o` (dnms+) the One--evpi, (pg) over, above--pa/j (ap-gm-p) of all--kai, (cc) connective--dia, (pg) through--pa/j (ap-gm-p) all--kai, (cc) connective--evn (pd) in, inside--pa/j (ap-dm-p) all}
Exposition vs. 6

1. Paul now brings his confession to a climax; the seven unities that characterize God’s plan for the Church Age are concluded with a statement extolling God the Father.

2. His statement about God is pretty similar to and likely reflects the primary Jewish conviction regarding monotheism; this is something found in the Shema (Deut. 6:4) and has been confessed by Jews throughout their history.  
3. Although the Old Testament does occasionally speak of God in terms of fatherhood, the New Testament revelation is much more explicit with respect to believers being part of the family of God via the new birth and adoption.  Jn. 1:12-13; Rom. 8:15; Eph. 1:5
4. The exact phrase God and Father is used some fourteen times in the New Testament, but is predominantly found in Paul.  Eph. 1:3

5. The structure first emphasizes the reality of monotheism since there is one God and Father and not two, three, or more gods.

6. Additionally, the use of the noun path,r (pater--father) personalizes the nature of God’s existence and the believer’s relationship with Him; other religions generally speak of God apart from gender and hardly addressed their god or gods as father.
7. There is no doubt that the genitive of the adjective pa/j (pas--all) should be construed as a genitive of relationship; other options have been advanced since there is a division among interpreters as to how the adjective pa/j (pas--all) should be parsed.
8. The problem in verse 6 is that the four usages of pa/j (pas--all) may be parsed as masculine plurals or neuter plurals since those two forms are identical.
9. There is a minor textual issue since some manuscripts supply the dative plural of the pronoun evgw, (ego--us, of us) following the last use of pa/j (pas--all) at the end of verse 6 to clarify that Paul had people in view.
10. That addition is likely a gloss, which is an attempt of a copyist to make the author’s intention plain;  it is only found in a few of the Greek texts and in some of the Patristic witnesses.
11. While the majority prefer to parse this as a neuter and relate it to the entire creation, their view has few problems.
a. The first problem with their view is the use of the noun path,r (pater--Father); not one interpreter explains how God is the Father of all animate and inanimate creation.
b. No one seriously looks at a rock, grass, or a tree and thinks that God is the Father of the rock, grass, or tree; those things are almost exclusively spoken of in terms of God’s creation, not in terms of any sort of relationship with Him.
c. The second problem is that the entire context surrounding this verse is dealing only with the single matter of unity within the Church.
d. A third problem arises if this is parsed as a neuter since the final statement indicates that He resides within all people, which is patently false since God the Holy Spirit does not reside in any unbeliever.

e. To support their view, they appeal to other passages that use pa/j (pas--all) to refer to all things, but the verses they cite are often related to the matter of creation and not the matter of personal unity.  ICor. 8:6; Col. 1:16-17
12. Given the context, which is clearly dealing with the single subject of unity within the local church, it is correct to see the all as referring to all Church Age believers; if one recognized the genitive of relationship, this debate could be avoided.

13. This understanding is not only appropriate to the context, it is consistent with all that Paul has taught to this point in Ephesians; God is only the Father of believers.  Eph. 1:2,5; Jn. 8:38-44

14. The matter of God’s relationship with those Jews and Gentiles that comprise the Church is defined in three specific ways, using the different prepositions to elaborate on the one God and Father of all.
15. The first prepositional phrase addresses the sovereignty of God, which is to be understood as a reference to God’s rule over all; however, here it should be limited to God’s sovereignty over those in the Church.  Rom. 14:12; Heb.12-23

16. In fact, the first prepositional phrase deals with God’s transcendence, which is that aspect of His omnipresence that deals with God’s infinite exaltation as the sovereign creator and ruler over all that He has created.  Ps. 47:2,8, 103:19, 113:5-6; Isa. 55:8-9; Dan. 4:17

a. The latter two assertions deal with that aspect of God’s omnipresence known as His immanence; this deals with the reality that God is personally present within the creation, acting and working with His creation.

b. These two aspects of God’s omnipresence are both true simultaneously and both must be acknowledged if one is to have a proper view of God; pantheism denies God’s transcendence, while deism denies His immanence.

17. Paul has already addressed the fact that God’s plan involves God ruling over the Church by giving Jesus Christ as its head.  Eph. 1:22-23

18. From his initial assertion that God rules over all in the Church, Paul goes on to say that God also operates through all those in the Church.

19. The preposition dia, (dia--through) is used with the genitive (as it is here) to denote the instrument, agency, or circumstance by which something is accomplished and/or achieved.

20. Essentially this short phrase indicates that those that comprise the Church are the agents through whom God is presently choosing to accomplish His eternal plan within the world.

21. The final prepositional phrase also addresses the matter of God’s immanence since Paul states that the one God and Father is in all.

22. This should be understood as a reference to the indwelling ministry of God the Holy Spirit, who took up permanent residence in all Church Age believers (with only a few exceptions in Acts) at the point of salvation.  Jn. 14:17; Rom. 8:9,11; James 4:5

23. While the Holy Spirit indwells believers individually, Paul has already indicated that the Church corporately is being constructed into a dwelling place for God.  Eph. 2:22

4:7 But to each one of us grace was given according to the measure of Christ's gift.  {de, (cc) adversative, but, now--ei-j (apcdm-s) to one; indirect object of didomi--e[kastoj (a--dm-s) distributive adjective, each one, every one--evgw, (npg-1p) of us; partitive genitive--di,dwmi (viap--3s) was given--h` ca,rij (n-nf-s) the grace; last reference was in 3:7-8, grace for ministry--kata, (pa) according to--to. me,tron (n-an-s) 14X, first, an instrument for measuring; then what is measured, the extent or portion measured off; takes genitive of the thing measured--h` dwrea, (n-gf-s) 11X, gift, free gift--o` Cristo,j (n-gm-s) the Christ, the Messiah; subjective gentive, he measures out the grace, or ablative of source}

Exposition vs. 7

1. Having addressed the matter of unity and the need for believers to order their lives in such a way as to guard their unity in Christ, Paul moves on to acknowledge the matter of the diversity that exists within the unity that comprises the body of Christ.

2. This section extends from verse 7 through verse 16 and deals with the matter of diversity as it impacts the ministry of both leaders and individual believers within the body of Christ.  Rom. 12:4-5; ICor. 12:12-14

3. The use of the adversative conjunction de, (de--but, now) marks a slight change in emphasis since Paul moves from the idea of all and unity to the matter of the individuals that comprise the all in verse 6.
4. While verse 7 is connected to the preceding emphasis on unity by means of the repetition of the numeral ei-j (heis--one), Paul modifies that term with the distributive adjective e[kastoj (hekastos--each one, every one), which emphasizes individual believers.
5. Some interpreters desire to limit the genitive pronoun of evgw, (ego--of us) to Paul and other communicators, but it makes better sense contextually to recognize that we identifies the apostle with his believing audience (as he has been doing throughout this letter).
6. The grace of God that had been given to Paul that placed him in the ministry and provided the means to carry out all that was involved in that ministry is now attributed to every believer in the body of Christ. 
7. The subject of the sentence is grace, which has been identified in at least three ways.

a. The first is the grace of God in salvation.  Rom. 5:15

b. The second is to equate the Greek noun ca,rij (charis--grace) with the related term ca,risma (charisma--grace gift, spiritual gift) and translate it as spiritual gift.
c. The third is operational grace, which is given for the purpose of executing the requirements of a ministry.  Eph. 3:7-8

8. While there are arguments for each position based on similarity to the language used in verse 7, saving grace would be out of place in this context since the previous exhortations to unity presume one is dealing with believers.

9. While the second view has its supporters, Paul uses the noun ca,risma (charisma--grace gift, spiritual gift) a total of 16 times and could have readily used it here if he wanted to address the matter of spiritual gifts explicitly.

a. The fact that he had a specific term for a spiritual gift makes it less likely that he would have used the more general term grace instead of the more technical term ca,risma (charisma--grace gift, spiritual gift).

b. In that regard, there is there is no evidence of the noun ca,risma (charisma) being used before Paul; thus, it appears to be another doctrinal term that he coined.  

10. This leaves the grace of God that is provided for service, which involves the operational grace given to each believer within the body for the purpose of ministering to others.

11. This is confirmed by a couple of things; the first is that the last usage of ca,rij (charis--grace) dealt with the matter of operational grace in the life of Paul.  Eph. 3:7-8

12. The second evidence is found in the closing portion of this section, which clearly addresses the contributions of individual believers to the growth of the body as a whole.  Eph. 4:16

13. Although the general idea of grace is in view here, one should not attempt to separate that from the fact that part of the grace given to individuals does involve the bestowal of a spiritual gift that is to be exercised for the benefit of the body of Christ.  Rom. 12:6; IPet. 4:10-11

14. However, there is no passage that uses the noun ca,rij (charis--grace) or the noun dwrea, (dorea--gift, benefit) to refer specifically and explicitly to the matter of spiritual gifts.

15. If Paul were doing so in this case, one would expect some further explanation regarding the nature and type of the spiritual gifts as well as some command or exhortation to apply under a spiritual gift.  Rom. 12:6-8

16. The noun dwrea, (dorea--what is given, a gift) is used eleven times in the New Testament to refer to the supernatural gifts that God offers or provides; again, it is not explicitly used of spiritual gifts.
a. It is used of the gift of eternal life.  Jn. 4:10; Heb. 6:4

b. It is used of the gift of the Holy Spirit.  Acts 2:38, 10:45

c. It is used of the gift of imputed righteousness from God.  Rom. 5:17

d. It is used of the gift of enabling or operational grace.  Eph. 3:7, 4:7

17. While the language of Romans 12:6 is very similar to the language here, Paul focuses explicitly on the specific matter of spiritual gifts in Romans.

18. Here, he speaks in a more general way about God’s comprehensive grace, which includes all that He provides the believer so he can fulfill the ministry toward the body of Christ.  Eph. 4:16

19. The standard by which the grace of God was bestowed on each believer is according to the measure of the gift Christ gave.
20. The term me,tron (metron--measure) first denoted an instrument for measuring and came to refer to the result of measuring; it is used figuratively to convey the idea of the limit or extent of something.
21. The final genitive of the noun Cristo,j (Christos--Christ) should be understood in a subjective way (or as an ablative of source); that simply means that Christ is the subject who bestowed the gift of grace.
22. Jesus Christ administrates the bestowal of grace (the kind, amount, etc.) for every believer; He provides grace as a gift in proportion to each believer’s particular need for grace.
23. The need for grace differs from believer to believer based on several factors, which includes the pre-salvation status; greater sinners need more grace in terms of God’s forgiveness.  Lk. 7:47; ITim. 1:12-16
24. It also includes the particular spiritual gift one received, one’s place in the body of Christ (whether one is placed in an office), and the type of ministry/function that God has assigned.  Rom. 12:4-6; ICor. 12:11-12,18
25. Operational grace includes all that is necessary for each believer to effectively fulfill the niche he was assigned and function properly within the body of Christ for the ultimate spiritual good of the body.

26. This would include all the forms of grace necessary handle all the things that are necessary in the believer’s life (aging, suffering, testing, persecution, etc.), which would include the grace to apply under one’s spiritual gift.

27. One should recognize that there is a particular sort of grace God provides if the believer is to function under the gift of teaching, while there is another sort of grace one must have if he is offering service or showing mercy.

28. There is a certain level of grace needed to apply in general, but one should recognize that grace is given in proportion to the difficulty of the niche that God assigns.

29. There is the general grace given to every believer to execute God’s designed plan for his life; however, one may require more grace if he has been placed in a position within the body that involves authority or responsibility.

30. Thus, additional grace may be provided to the deacons and the pastor-teacher in order to execute their respective ministries; this is clearly seen in the life of the apostle Paul, whose niche demanded a special portion of God’s grace.  Acts 9:15-16; Rom. 15:15; ICor. 3:10, 15:10; IICor. 12:7-9; ITim. 1:13-14

31. Paul’s emphasis on each one of us indicates that each believer should recognize that all other believers within the local body have likewise become the recipients of God’s grace and are all equally important in God’s plan.

32. If the Church is to fulfill its divine purpose, it involves the proper orientation and function of each part of the body.  Eph. 4:16; I Cor. 12:14-27 

33. As will become evident, the grace God provides to each believer (including his spiritual gift) is 
designed to work in harmony with the communicators that occupy the offices that God also 
bestowed upon the Church (they are also part of the grace given by the Lord).  Eph.  4:11-12

4:8 Therefore it says, "WHEN HE ASCENDED ON HIGH, HE LED CAPTIVE WHAT WAS HELD CAPTIVE; HE GAVE GIFTS TO MEN."  {dio, (ch) inferential, therefore, on account of which--le,gw (vipa--3s) it says; the Scriptures say--avnabai,nw (vpaanm-s) having gone up, having 
ascended--eivj (pa) into--u[yoj (n-an-s) 6X, a high place, the heights; 4X=heaven--aivcmalwteu,w 
(viaa--3s) 1X, to take prisoners or captives during warfare--aivcmalwsi,a (n-af-s) 3X, the state of 
captivity, or those in it, prisoners, captives--di,dwmi (viaa--3s) he gave--do,ma (n-an-p) 4X, general term for what is given, gift, present--o` a;nqrwpoj (n-dm-p) to the men=to men, to mankind}

Exposition vs. 8

1. The problems with what is cited in this verse have been discussed at great length, but what is clear is that Paul is quoting Psalm 68:18 in order to support his argument regarding Christ giving gifts of grace to believers in the Church Age.
2. What is evident is that Paul does not follow the Greek of the Septuagint completely; while the 
citation is similar, there are at least three differences between the Psalm and how Paul quotes it.

3. The first difference is that there is a change in the subject of the statement so that it no longer 
explains what God (You) has done in the second person; rather, it explains what Christ (He) has done in the third person.

4. The second difference is that Paul changes the anarthrous collective singular noun man to the 
articular plural noun (the men).

5. While these first two changes are somewhat understandable and do not materially affect the meaning of the Psalm Paul cites, the third change is significant and alters the meaning significantly.

6. The most notable problem with the interpretation of this is that Paul changes the Hebrew verb xq;l' (laqach--to take or receive), which is translated by the Greek verb lamba,nw (lambano--to take or 
receive) in the Septuagint, to the Greek verb di,dwmi (didomi--to give).
7. As several interpreters have noticed, this is a significant change that reverses the meaning of the original Hebrew and the Septuagint.

8. There have been at least five ways exegetes have attempted to understand and explain exactly what Paul is doing in this verse.

9. These include the ideas that Paul was citing the passage from memory and simply misquoted the verse in view; another view is that Paul had read an unwarranted interpretation into the Psalm and changed the verb to provide his own documentation.

10. However, if one accepts the reality of inspiration, the first view must be rejected; additionally, any thinking believer would recognize that altering the text to prove one’s preconceived point is not 
doctrinally acceptable or permissible.

11. Another group believes in what is called the Jewish interpretation theory, which connected Psalm 68 with Moses and the giving of the Law to Israel; however, there is no mention of or comparison to Moses in Ephesians.

12. Those that adhere to this view often suggest that Paul is citing some pre-existing Christian text to counter the Mosaic interpretation; however, there is no evidence of such a text.

13. There are others who attempt to resolve the problem by suggesting that the Hebrew verb xq;l' (laqach--to take or receive) can convey the idea of either receiving or giving; however, such is 
simply not the case.
14. While that might solve the problem, that view suffers from linguistic problems and the fact that Paul clearly knew the difference between the opposite concepts of giving and receiving.  I Cor. 2:12; 
Phil. 4:15

15. Some have suggested that Paul did not change the word but was familiar with a Targum (an Aramaic translation or paraphrase of some portion of the Old Testament), but this view suffers for several reasons.
a. The Targum of Psalm 68:18 reads, “You ascended to the firmament, O prophet Moses; you 
captured captives, you taught the words of Torah, you gave gifts to the sons of men” 
b. First, the words in italics are added by the interpreter and do not at all reflect the content or flow of the Hebrew or the Greek translation of this Psalm.

c. Secondly, the Targums were generally recorded later than the 1st century AD, with most being dated to between the 2nd-7th centuries AD; in fact, most date the Psalms Targums to the 4-6th 
centuries AD.

d. However, one might concede that there was an oral tradition that may have been known to Paul, but that is impossible to prove.

e. Thirdly, it would seem odd for Paul to expect his largely Gentile audience to be familiar with Aramaic commentaries on the Hebrew Bible.
16. The view that best explains this is that Paul is citing Psalm 68:18, but focuses on the overall thrust of the Psalm, which is one that exalts the Divine Warrior and His victory.

17. After every conquest in the ancient world the conquering king became the recipient of tribute from those he had conquered; additionally, the king would often distribute the spoils from his victory.  Gen. 14:21-24; I Sam. 30:26-31
18. Therefore, under inspiration and with the added understanding of God’s mysteries, Paul sees a 
Christological reference in this Psalm that supports his view of Christ distributing gifts following His victory in the angelic conflict.  Eph. 4:11

a. In that Psalm, David speaks of God leading out the prisoners into prosperity, which employs language similar to the concepts of captives and giving gifts.  Ps. 68:6

b. Additionally, the language at the end of the Psalm continues to deal with the ongoing blessings being distributed by the Warrior King.  Ps. 68:34-35

19. Verse 8 begins with the inferential conjunction dio, (dio--wherefore, for this reason), which 
introduces an Old Testament citation used to support the previous assertion about Christ distributing 
operational grace to His people.
20. The formula dio. le,gei (dio legei--therefore, he or it says) is only used three times in the New 
Testament.  Eph. 5:14; James 4:6
21. Depending on whether one identifies the third person of the verb le,gw (lego--to say) as a reference to the author David, or as a reference to the scripture as a whole, makes little difference.
22. It is clear that Paul (and other New Testament authors) identified the author and/or his work as the inspired work of God Himself; thus, any appeal to an author or to an individual scripture is 
essentially an appeal to the Word of God.
23. The first statement deals with the matter of His ascension to the heights; the original reference in the Psalm was to Yahweh’s triumphant ascent of Mount Zion after he had delivered his people. 
24. In the light of Paul’s previous discussion of Christ’s exaltation (Eph. 1:20-22), the language here should be readily understood to refer to His exaltation to the third Heaven following His death and resurrection.  Rom. 10:6
25. In that regard, the literal understanding of Psalm 2 indicates that on the day of the resurrection Jesus appeared in the third heaven and was commanded by the Father to ask for His inheritance.  Ps. 2:7
a. Today I have begotten You refers to the resurrection of Christ; it does not refer to the 
generation of His humanity or to the concept of eternal generation.
b. This would help to explain what happened on the morning of the resurrection since Christ seems to imply that Mary is somehow hindering His ascension on the day of the resurrection.  Jn. 20:17

26. Thus, it would seem that one has to account for at least two ascensions into Heaven, one on the day of the resurrection and one 40 days later.
27. However, that does not rule out the possibility of one or more additional ascensions since Christ had some 40 days to do all that was necessary before His final ascension.
28. The reason for this suggestion is that there does not appear to be any mention of anyone appearing with Him on the day of His resurrection; further, there is no mention of anyone but Jesus ascending in Acts.  Acts 1:4-9
29. In the end, there were very likely two ascensions, separated by a period of forty days, but neither of those rules out the potential for a third trip to Heaven.
30. While most interpreters understand the singular noun aivcmalwsi,a (aichmalosia--captive, captivity) as a collective singular, the term is used only three times in the New Testament and means captivity, or what is captive.  Rev. 13:10
31. The subject of how to identify the captives in view has left interpreters divided, but in this case there are only two distinct options.

32. The first would be the enemies of God, which were somehow taken captive; according to some 
interpreters, this includes Satan, the demons, sin, and death.

33. The second refers to those God has redeemed, who were confined in some sort of captive situation that Paul does not explain; this would suggest that his audience was already familiar with this 
subject.

34. What is obvious is that Paul does not take the time to specifically identify who these captives are; based on this and the context of Ephesians, a large majority understand this to refer to the spiritual powers that oppose God.  Eph. 1:20-21

35. However, this would suggest that those spiritual demonic forces are somehow being held captive following one of the ascensions of Christ, which is completely contradicted by the New Testament.  Matt. 12:43; Mk. 1:23; Acts 5:16, 8:7, 19:12-13; Eph. 6:12ff; I Tim. 4:1

36. Therefore, this leaves those that had been redeemed prior to the ascension as the only real candidates for those being held captive.

37. Some who hold this view believe that the captives refer to the souls of Old Testament saints, who were held captive in some way by Satan in Hades before Christ’s death and resurrection.
38. That view is incorrect since there is no biblical evidence that Satan controls the fate or destiny of those whom God has redeemed.

39. The correct view is that the captivity refers to their temporary abode, which is referred to as 
Abraham’s bosom in the story of the rich man and Lazarus.  Lk. 16:22

40. Although the Bible offers no explicit explanation as to exactly why, it is apparent that the souls of those who had been redeemed in the Old Testament were not permitted to appear in the presence of God, but were temporarily housed in the Paradise compartment of Sheol.  Lk. 23:43

41. Following the strategic victory of Christ and His bodily resurrection, He went to the underworld, which was divided into three compartments, and did at least two things (perhaps at the same time).

a. The first was that He made a public proclamation to the demons that had been confined to 
Tartarus for their involvement in the sexual invasion of the human race.  Gen. 6:1-4; II Pet. 1:4; Jude 1:6; I Pet. 3:19-20

b. The second was removing all those believers that resided in the Paradise compartment of Hades and relocating them to the third Heaven.

42. As the victorious conqueror, Christ led those who had been confined in Hades in a victorious 
procession to the third Heaven, which is likely the same event referenced in Colossians.  Col. 2:15

43. If that is the case, then Satan and his demons were witnesses to the very public spectacle of Jesus Christ leading all the Old Testament saints through the heavenlies (the sphere of the demons’ power, authority, and activity) into the third Heaven. 

44. Paul closes this verse with the disputed statement about giving, but it clearly means what it says in the New American Standard translation.

45. Although Paul uses the definite article with the plural noun a;nqrwpoj (anthropos--men), it should be understood to refer to men in general or to mankind; this is consistent with Paul’s use of the 
plural of a;nqrwpoj (anthropos--men) in other places.  Rom. 2:16; I Cor. 1:25; II Tim. 3:2
46. While many have identified this giving of gifts as a reference to spiritual gifts, that must be rejected for a couple of reasons.

a. The first is that the noun do,ma (doma--gift) is only used four times in the New Testament, is a general term for a gift of any kind, and is never clearly used of spiritual gifts.  Matt. 7:11; Lk.11:13; Phil. 4:17

b. The second is that the term gifts will be defined by Paul’s use of the cognate verb di,dwmi (didomi--give) found at the beginning of verse 11, which follows the parenthetical explanation in verses 9-10.
47. Although Christ is viewed as the source of and dispenser of grace, the believer should recognize that He mediates His will through the Holy Spirit.  Acts 20:28; I Cor. 12:4-6

4:9 (Now this expression, "He ascended," what does it mean except that He also had descended into the lower parts of the earth?  {de, (cs) but, now--to. (dnns) translated as this, used to mark a quote--avnabai,nw (viaa--3s) He ascended--ti,j (aptnn-s) what?--eivmi, (vipa--3s) is; what is=what does it mean?--eiv (cs) if--mh, (qn) not; if not=except or unless--o[ti (cc) that--kai, (ab) adjunctive, also--katabai,nw (viaa--3s) to go down, descend--eivj (pa) directional, into--to. me,roj (n-an-p) the parts, 
textually questioned, but likely original--katw,teroj (a-man-p) 1X comparative of kato; the which is lower in position or location--h. gh/ (n-gf-s) partitive genitive, of or from the earth}

4:10 He who descended is Himself also He who ascended far above all the heavens, so that He might fill all things.)  {o` (dnms+) katabai,nw (vpaanm-s) the one having descended--auvto,j (npnm3s) emphatic, He Himself--eivmi, (vipa--3s) is--kai, (ab) adjunctive, also--o` (dnms+) avnabai,nw (vpaanm-s) the one having ascended--u`pera,nw (pg) above; takes the genitive--pa/j (a--gm-p) all--o` ouvrano,j 
(n-gm-p) the heavens--i[na (cs) so that, in order that, introduces purpose--plhro,w (vsaa--3s) to fill, 
to fill up--to. pa/j (ap-an-p) the all things}
Exposition vs. 9-10

1. Following his citation of Psalm 68, Paul elaborates on the specific ideas of ascending and 
descending; this explanation is peripheral to his main point of Christ bestowing gifts and is correctly treated as a parenthesis in the New American Standard translation.

2. Although verse 9 is commonly recorded as a question in many translations, the question should be understood as being rhetorical in nature; the apostle is not soliciting information, he is providing an explanation.

3. The verse begins with the adversative conjunction de, (de--but, now), which is used to transition to the specific matter of Christ’s ascension.
4. The neuter form of the definite article is used and functions as a marker that serves to introduce the quote using the verb avnabai,nw (anabaino--to ascend).
5. Although only one word from the preceding citation is mentioned, Wallace indicates that the idiom suggests that the whole verse is under examination.
 

6. However, many others correctly recognize that the article is focusing specifically on the concept of His ascension and not the entire quotation; this is seen in the minimal question that follows--what is it?
7. The hypothetical conjunction eiv (ei--if) is then coupled with the negative particle mh, (me--not), which literally means if not, but is often translated as except or unless.
8. The entire clause has the idea of what does it mean that He ascended, which is pretty well expressed by the New American Standard translation.
9. The conjunction o[ti (hoti--that) follows, but is not translated by some (the New American Standard does) since it introduces the content that follows He also descended…
10. There is a textual issue in verse 9 since some manuscripts contain the adjective prw/toj (protos--first); Metzger indicates that it was likely added to clarify the sequence and the shorter reading is strongly preferred here.

11. Although there has been significant discussion regarding the matter of the descent and to what it 
refers, what follows in the text really does not allow for such debates.

12. In spite of the fact that Paul clearly asserts that Christ descended into the lower parts of the earth, interpreters are still quite divided over what that means and how this descent should be understood.

13. There are three basic approaches to this problem; however, based on what is said here, two of the options should be readily eliminated.

a. The first is the descent at the Incarnation, which is viewed as God the Son coming down from Heaven.  Jn. 3:13,31, 6:38,42

b. The second is that Christ descended at Pentecost in the person of the Holy Spirit.  Acts 2:1-4

c. The third involves a descent into Hades following the resurrection.

14. There is a textual issue regarding the presence or absence of the noun me,roj (meros--a part), but in this case it does not affect the general sense; even without the noun, the neuter form would suggest the idea of parts, places, or regions.
15. The adjective katw,teroj (katoteros--lower) is the comparative form of the adjective ka,tw (kato--down, downwards) and is correctly translated as lower.
16. One key element to interpreting what Paul is saying here is found in how one classifies the use of the genitive noun gh/ (ge--earth).
17. The two most common ways of classifying this genitive have been that of apposition (the lower parts, that is, the earth), or a partitive genitive (lower as a part of a whole) as the New American Standard translates it.

a. Those that opt for the genitive of apposition tend to do so because they desire to make His 
descent refer to His descent as deity to become Incarnate.

b. Nevertheless, some have admitted that to refer to the earth with this expression is very unusual; the phrase the lower parts of the earth is an odd way of referring to the surface of the earth.

c. Since that is the case, some, like Wallace, incorrectly translate this as the lower parts of the universe, which is the earth.

d. Another factor to be considered is the use of the directional preposition eivj (eis--into); if Paul were speaking of the surface of the earth, it is likely that he would have used pro,j (pros--to, 
toward), or even more likely that he would have used evpi, (epi--on, upon).  Eph. 3:15 upon the earth
18. The language here is such that it effectively rules out the first suggestion about the descent referring to God the Son descending from Heaven.

19. The emphatic use of the pronoun auvto,j (autos--he, him) that follows in verse 10 demands that the same person is in view (the glorified God/Man, who distributes grace); this rules out the descent of the Third Person of the Godhead at Pentecost.

20. The reality is that the vast majority of the Church Fathers (and a few notable modern interpreters) have understood this to mean a descent into the lower parts of the earth itself prior to His ascent 
beyond the heavens.

21. Therefore, the partitive genitive is the preferred view; the descent in view is Christ’s descent into Hades, which is located somewhere within the earth, following His resurrection and prior to His 
final ascent into the third Heaven in Acts.  Acts 2:1ff

22. The language Paul uses here communicates some concepts that his audience in Asia Minor would likely have recognized; those in Ephesus were surrounded by a culture engulfed in pagan religion, magic and occult practices.  Acts 19:26, 35

a. The two verbs avnabai,nw (anabaino--go up, ascend) and katabai,nw (katabaino--go down, 
descend) and their cognates are found in pagan religious writings, which regularly portray the theme of a hero going to the underworld.

b. The hero or deity descends to the underworld, the land of the dead (Hades or Hell), and returns with some greater knowledge, or with a loved one that he rescued.

c. The ability of the hero to enter the realm of the dead while still alive, and then to return to the land of the living, is a proof of his exceptional status as one who is more than mortal. 

d. When a god returned from the underworld, it often demonstrated some eschatological themes, such as the defeat of death and the possibility of immortality. 

e. In that regard, the descent must be followed by an ascent in order to qualify as an actual descent and not simply be understood as a figure for death.  Num. 16:30; Ps. 49:17

f. Ancient Egyptian, Greek, Mesopotamian and Roman mythology all include characters, who are often persons of the local mother/son cult, who have made visits to the underworld and 
experienced a rescue or resurrection.

23. In contrast to the mythological heroes, Paul presents the Christ as the unique resurrected Hero of the angelic conflict, who had in fact descended into the lowest parts of the earth and victoriously 
ascended to the right hand of God with His loved ones.  Rom 8:34.

24. Verse 10 begins with a statement that uses the emphatic use of the pronoun auvto,j (autos--He, Him), which again stresses the fact that there is only one person involved in the matter of descending and ascending.
25. The wording in this verse also indicates that the sequence involved the descent into the lower parts of the earth first, which was followed at some point by His ascension.
26. As mentioned previously, there are likely at least two ascensions and perhaps three; while it seems impossible to state with dogmatic certainty which ascension is in view, the fact that it happened is clearly taught in these verses.
27. Although Arnold and some others state that this is identical with what was stated in chapter 1, the facts associated with His descent into Hades and His ascension to the third Heaven are not 
referenced in those verses.  Eph. 1:20-21

28. However, the place to which He ascended was specifically declared to be the right hand of God in the heavenly places; here, it is far above all the heavens.
29. Paul uses the adverb u`pera,nw (huperano--lit. beyond above), which functions as a preposition and takes the genitive case to complete its meaning.
30. Although interpreters still debate the significance of the plural heavens, the Bible is clear on the three-fold division of the heavens; the first heaven being the atmosphere around planet earth 
(Gen. 1:20), the second being stellar space (Deut. 4:19), and the third being the residence of God.  
II Cor. 12:2

31. Paul concludes verse 10 with the final prepositional phrase so that He might fill all things, which was stated as a present reality in chapter 1.

32. This filling should not be considered only in a spatial or physical sense; rather, one should 
understand that Christ pervades all things with His deity, His Spirit, power and authority, overseeing every detail of the universe and directing all things to their proper end.

4:11 And He Himself gave some apostles, and some prophets, and some evangelists, and some 
pastor-teachers,  {kai, (cc) connective--auvto,j (npnm3s) emphatic, He Himself--di,dwmi (viaa--3s) gave--me,n (cc) introduces a sequence, which is continued by the 3 uses of de that follow--o` avpo,stoloj (n-am-p) the apostles, some apostles--de, (cc) and--o` profh,thj (n-am-p) the prophets--de, (cc) and--
o` euvaggelisth,j (n-am-p) the evangelists, some evangelists--de, (cc) and--o` poimh,n (n-am-p) 18X, one who herds sheep, a shepherd--kai, (cc) and--dida,skaloj (n-am-p) governed by the article with 
shepherds}

Exposition vs. 11

1. After having addressed the matters of Christ’s descent to the lower parts of the earth and His ascent beyond all space to the third Heaven, Paul now returns to expound upon the final portion of verse 8.

2. This verse actually begins another long sentence that runs through the end of verse 16, which is 
constructed in an ABCBA pattern.
a. The first emphasis is on growth that comes from the source of Christ.  Eph. 4:11-12

b. The second is an emphasis on growth toward Christ.  Eph. 4:13

c. The third is an explanation of the alternative to spiritual growth.  Eph. 4:14

d. The fourth marks a return to the matter of growth toward Christ.  Eph. 4:15

e. The fifth closes with the same emphasis as the first; Christ is the source of growth.  Eph. 4:16

3. Paul continues with a connective use of the conjunction kai, (kai--and), which introduces his 
explanation regarding the matter of gift-giving from verse 8.
4. As in verse 10, Paul uses the pronoun auvto,j (autos--He, Himself) in an emphatic way to underscore the fact that the same resurrected Christ in the previous verses is the one who has provided gifts to men.
5. The risen Christ has demonstrated His power and authority over all things, which includes those 
satanic forces that have opposed His plan.

6. As the exalted God/Man, He has manifested His sovereignty over all creation and now invites and equips the Church to participate with Him.

7. As will become evident, He does this by providing offices devoted to the communication of His word and then providing the men to fill those offices.

8. These offices/men are to be understood as the gifts that Christ distributes based on His position as the Lord of the entire universe, which position had been confirmed by His victorious ascent into the third Heaven and His session at the right hand of God.

9. Although Jesus Christ has bestowed grace on every member of his body to various degrees, He has selected certain individuals within the community to fill the offices that are ultimately designed for the purpose of equipping others to fulfill God’s directive will in their lives.

10. This should not be construed to mean that Christ provides these offices and men to execute the work of the Church alone; rather, they are provided to prepare and equip each believer to actively serve in whatever ways God’s grace has equipped them to serve.

11. Although this section should NOT be confused with the matter of the individual spiritual gift that each believer received at salvation, it should be recognized that these offices are designed to 
complement and equip each believer to function under that grace gift.

12. One should recognize that the men who fill these offices are not elected and do not attain to these offices by serving in more menial roles until they are promoted; rather, Christ sovereignly chooses them, enables them, and places them in their respective office just as He did Paul.  Acts 20:28

13. The very fact that the men who fill these offices are gifts from the glorified Christ should elevate their status within the Church (certainly in the eyes of those they serve) since their position is not 
derived from men.

14. On the other hand, to state that everyone who has ever occupied any of these offices is prepared, equipped, or even divinely intended to be in that office is assuming facts that are beyond the scope of Paul’s discussion.

15. Additionally, one may be divinely sanctioned as a communicator, but may lose that position or be removed from it because of a failure or failures that result in becoming disqualified.  I Cor. 9:27; 
III Jn. 1:9-12

16. While the sentence structure is pretty straightforward, there is great disagreement over what is 
actually stated here; the debate focuses on how each group is to be identified and how many offices are in view.

17. This section has provided problems for some regarding the matter of spiritual gifts since so many interpreters have failed to make the very necessary distinction between offices and spiritual gifts.

18. An example of this can be found in many doctrinal churches, which have frankly done less work in the area of spiritual gifts than their fundamentalist counterparts (although both groups are almost uniformly confused).

a. An example, which is consistent with what many state, is O’Brien, who notes that although the number of gifts in his five lists (Rom. 12:6-8; ICor. 12:8-10,28-30; Eph. 4:11-12; IPet. 4:10-11) in the New Testament add up to more than twenty, each list diverges significantly from the other lists.
  

b. He states that no list is complete, but each is selective and illustrative; thus, he makes no effort to force the various gifts into a cohesive scheme. 

c. He goes so far as to say that even when one considers all five lists, they still do not present a full catalogue of the gifts.

d. In other words, believers cannot even really know how many spiritual gifts there are and, 
according to him, there is no way to understand and categorize these things effectively.

e. Arnold also betrays some lack of understanding in this matter since he indicates that this list is not a complete enumeration of all the leadership roles within the church.
 

f. Part of his failure to understand this properly is that he does not recognize that the terms pastors, elders, and overseers are different titles for the same office (he also manifests a failure to 
distinguish between gifts and offices). 

g. He suggests that Paul highlights the five listed here because they were foundational to the 
establishment of local churches and because they are the principal ministers responsible for the proclamation and application of the Word of God to peoples’ lives.

h. While his last suggestion is on point, it fails to acknowledge that these four (not five) offices are designed to provide the spiritual diet that results in believers growing to maturity.  Eph. 4:13

19. Unfortunately, this confusion is quite consistent with what one finds when he does any investigation into the matter of spiritual gifts; all too often, there has been no distinction made between temporary gifts, permanent gifts, Church offices/officers, and other functions of ministry.

20. Paul uses a construction that is often used to provide a contrast; however, BDAG points out that the me.n…de (men….de--on the one hand, on the other hand) construction is also used to separate one thing from another in a series so they can be easily distinguished.
21. In this case, the first office Christ provided and filled is that of apostle, which should be understood here in its technical sense to refer to the twelve apostles to the Church (the initial twelve, minus 
Judas, plus Paul).

22. In order to occupy this position, one must have been chosen by Jesus Christ to occupy this office and must have been a witness of the resurrected Christ.  Mk. 3:14-19; I Cor. 15:6-8

23. Although apostles have been mentioned previously with regard to the foundation of the Church, the emphasis here is their office and function as an ongoing necessity within the Church (at least at the time of writing).

24. Likewise, the second office of prophet was mentioned in the previous chapter along with apostles as forming part of the foundation of the Church; the term profh,thj (prophetes--prophets) is to be 
understood in a technical sense of those men who occupied the office of New Testament prophet.
25. This office and the one that follows are still somewhat shrouded in mystery; there is no indication of how many Church Age prophets or evangelists existed, for precisely how long the offices even 
functioned, or whether there were any sort of qualifications one must have to occupy these offices.

26. What may be safely said is that one would expect the New Testament prophets to function in a similar fashion to the Old Testament prophets since both offices were instituted by the same God.

27. The primary function of a prophet was to be the recipient of divine revelation (IIPet. 1:20-21), which he was to communicate to the audience that which God had revealed.  

28. There also appears to be a correlation between the office of prophet and the matter of written revelation; once the Old Testament prophets passed from the scene (around 400 BC) there is no historical evidence of any further written revelation.

29. One very clear purpose for the office of prophet was providing revelation for the foundational era of the Church Age (Eph. 2:20, 3:5); once the New Testament revelation was complete, one reason for the existence of this office was removed.

30. At this point, many interpreters part ways theologically; the majority of orthodox interpreters acknowledge that the offices of apostle and prophet have passed from the historical scene, but some individuals still claim to hold these offices.

31. The third office God provided men to fill was that of evangelist, which is an office about which 
almost nothing is said in the New Testament.

32. The noun euvaggelisth,j (euangelistes--evangelist, one who proclaims good news) is only used three times in the New Testament and only applied to one individual.  Acts 21:8; Eph. 4:11; 
II Tim. 4:5

33. Although very little is known about this particular office, like the previous two offices, it appears to be confined to the foundational period of the Church Age.

34. It may have been quite widespread in the early years of the Church Age and if so it was likely this office (along with the function of adjusted believers) that resulted in the conversion of many during that time.

35. In that regard, the role of the evangelist was regularly fulfilled by ordinary believers, who did not occupy the office (Acts 11:19; Phil. 1:17; I Pet. 3:15); the function of an evangelist was later made incumbent upon pastor-teachers.  II Tim. 4:5

36. Although Paul does not elaborate on what the work of an evangelist was¸ it should be recognized that it was likewise part of the work of ministry. 

37. The final two offices are united by a single definite article and connected by the conjunction kai, (kai--and); this construction indicates that there is a close connection between the two. 
38. That connection normally indicates at least some sort of unity, but at a higher level it may denote equality.

39. Many have been guilty of teaching that Granville Sharp’s rule (actually the first of his six rules) is to be applied to this text; this mandates that only one office is in view.

40. However, that is incorrect since that rule was written only with regard to singular nouns and does not necessarily apply to plural nouns.

41. Since a single article governs these last nouns, one can safely say that Paul is not clearly 
distinguishing between an additional office of teacher apart from the office of pastor; that would 
require another article before the term teachers.

42. That is not to say that there are not believers with the spiritual gift of teaching that can fulfill a teaching function within the Church (Rom. 12:7); however, that is very much different than an authoritative office (like pastor-teacher or deacon) within the Church.

43. For instance, a believer may have a gift of teaching that he employs in a one-on-one setting with another believer who lacks information (or even the pastor-teacher); additionally, those with this gift may function in an organized setting like prep school.

44. The only two offices within the Church for which there are clear requirements and mandates are the offices of overseer/elder/pastor-teacher and the office of deacon.  I Tim. 3:1,8

45. What is evident from other passages is that the office and function of the pastor/elder/overseer must also include the function of teaching in order to fulfill that office.  Acts 20:17, 28, 32; I Tim. 3:1-2, 4:13,16, 5:17; Tit. 1:7,9

46. While Wallace and most other interpreters see this in terms of two offices and state that pastors is a subset of teachers, this would mandate that there is a distinct office of teacher, for which no 
qualifications are found in the New Testament.

47. He goes on to state that those who see a single office here with tandem functions do so “because they erroneously thought that the Granville Sharp rule absolutely applied to plural constructions.”

48. While there were certainly teachers within the early church (Acts 13:1; ICor. 12:28-29) and the spiritual gift of teaching is still valid, that is very much different than advocating a separate authoritative office of teacher today.

49. Many have recognized this may well be an hendiadys, which is figure of speech that uses two nouns that are connected by a conjunction to form a single idea that could be expressed by a noun and an adjective; this would then be translated as teaching pastors.
50. In that regard, the grammar and syntax should not be appealed to alone as proof of the singular 
office of pastor-teacher; that must be demonstrated by other biblical means.

51. The noun poimh,n (poimen--“pastor”) first referred to one who herded sheep for a living 
(Lk. 2:8, 15, 18, 20); it came to be used figuratively for one who functioned as a guardian, leader, or 
shepherd of the people.
  
a. It is suggested that the term is related to the Sanskrit payu, which means protector.

b. The term is used of the captain of a military troop by Euripides and of political rulers in Plato.

c. In the ancient Near East, this term was used from early times as a title of honor that was applied to rulers and divinities alike.

d. However, it was never applied to Israelite kings and only rarely was it used for the Lord.  
Gen. 48:15, 49:24; Ps. 23:1, 80:1

52. The Old Testament uses the term in both direct and indirect ways to indicate that the Messiah was viewed as a shepherd sent by God (Isa. 40:11; Micah 5:4; Zech. 13:7), a reality that Jesus affirmed in His teaching.  Jn. 10:11-16; Heb. 13:20

53. In the gospel of John, the authority to fulfill the task of shepherding God’s people is delegated to His followers; this fact is addressed by several other New Testament authors.  Jn. 21:15-17; Acts 20:28; Eph. 4:11; I Pet. 5:2-4

54. The ministry of the pastor/shepherd includes providing for the nutritional needs of the sheep, which is accomplished by means of his teaching ministry.  Acts 20:20; Col. 1:28; I Tim. 4:13-16, 5:17; 
Tit. 1:9

55. However, while the teaching ministry is foundational to the ministry of the pastor-teacher, he is to function as a shepherd over the flock that God allots to him.

56. Obviously, this involves watching over the spiritual condition of each believer in the flock, being generally aware of the circumstances of each sheep.  Prov. 27:23; Jn. 10:3

57. God will bless the diligent pastor-teacher that wants to do his job properly (in fact, any authority) by providing the information that is necessary to properly fulfill this function. 

58. One key responsibility of the shepherd was to be on the alert for predators; this is analogous to the pastor-teacher being aware of those that teach false doctrine, alerting his flock to the spiritual 
dangers, and protecting them from false teachers.  Jn. 10:10-13; Acts 20:28-30; Rom. 16:17-18

59. As seen in Paul’s speech to the Ephesian elders, the pastor-teacher must be aware of the external dangers as well as the potential for internal danger that may be posed by those that abandon sound teaching.  I Tim. 1:3, 4:1ff

60. This involves the additional requirements of reproving (telling his sheep when and where they are wrong), rebuking (expressing strong disapproval by means of sharp and pointed language), and 
exhorting (urging the flock to follow his example in doctrine).  II Tim. 4:2; ICor. 11:1; IIThess. 3:7,9

61. While the pastoral ministry involves observing and looking after the sheep, the pastor should avoid the temptation to become a micromanager; the pastor-teacher should generally allow the biblical text to address the failures and shortcomings in the lives of believers and in the congregation at large.

62. That is not to say that there is never a time for deviating from the text and addressing some pressing matter in the lives of individuals or the congregation; however, the pastor-teacher should be aware that his primary practice should focus on moving through the text. 

63. The shepherding function not only includes dealing with believers that are slumping spiritually, it also involves overseeing all the administrative functions of the local church, administering the 
ordinances, and ongoing prayer that believers will excel spiritually and gain maximum glory.  
Phil. 1:9-10

Doctrine of Spiritual Gifts
4:12 for the purpose of equipping the saints leading to the work of service, leading to the building up of the body of Christ;  {pro,j (pa) directional, to, toward; introduces the first goal or purpose--o` katartismo,j (n-am-s) 1X, the process of preparing by means of equipping, teaching, or training--o` a[gioj (ap-gm-p) the saints; objective genitive--eivj (pa) into, leading to, resulting in Christian ministry--e;rgon (n-an-s) work, what is done, an action--diakoni,a (n-gf-s) service, ministry; epexegetical genitive; executing the ministry is the work--eivj (pa) into, leading to, resulting in--oivkodomh, (n-af-s) process of building or constructing; fig. of spiritual strengthening, edifying--to. sw/ma (n-gn-s) the body; objective genitive, the body is being built--o` Cristo,j (n-gm-s) possessive}

Exposition vs. 12

1. Paul continues his thoughts on the offices and the men who fill them by means of three prepositional phrases, which has resulted in considerable debate as to how these three phrases are related to one another.

2. Before attempting to interpret what the three phrases involve, it seems wise to consider how these phrases relate to one another since that issue affects who is actually involved in each one of the phrases.

3. There are only two basic views in regard to the controversy, but the manner in which these three phrases are interpreted has profound theological implications since this impacts the matter of Christian ministry and who is involved.

4. The first view is that the three prepositional phrases are all coordinate; they all modify the verb gave from the previous verse and are to be limited to the offices/men who are listed in verse 11.

5. This interpretation means that the three prepositional phrases that follow are all the responsibility of the leaders; this means that only those in these offices (aka the clergy) are expected to engage in Christian service.

6. This view then emphasizes the difference between the clergy and the laity and places all the 
responsibility for ministry only on the clergy; this is the view of the Roman Catholic Church and many of the High Churches (Anglican, Episcopalian, Lutheran, Presbyterian, etc.).

7. The second view is the subordinate view, which means that Paul is not using parallel statements 
regarding those in Church offices; this view indicates that the second and the third prepositional phrases are dependent on the first.

8. This interpretation means that the Church leaders are to prepare the saints, who are then individually responsible to cooperate with those leaders and fulfill the ministry of God in the local church.

9. This has been the dominant view throughout the Church Age, continues to be the view of most Protestant denominations, and is reflected in most English versions of the Bible.

10. However, there is a third option that most have not seemed to consider, which is that the first 
prepositional phrase provides the primary purpose of having men in these offices, while the two phrases that follow apply to both the Church leaders and to individual believers who have been 
prepared.

11. This view would teach that the saints must be equipped by those in positions of leadership, but once they are prepared doctrinally they cooperate with the leadership in performing the work involved in the ministry, which eventuates in the building up of the body of Christ.

12. In that case, the first prepositional phrase would then to be applied only to the spiritual leaders that God has placed in offices of leadership within the Church, while the second two phrases are fulfilled by all involved. 

13. At this point in the dispensation, one should recognize that the first three offices (and the men who filled them) have passed from the historical scene; God has chosen to continue His work in the Church through the final office of pastor-teacher.

14. Although there are some that still hold to the position that the first three offices are extant, there is no significant biblical evidence for that view; given the lack of bibilcal information on this subject makes it unlikey that they could satisfy the burden of proof.

15. Thus, the focus for the majority of the Church Age is on the pastor-teachers, who are to continue the the ministry of preparing believers by promoting, teaching, and holding fast to the apostolic doctrines of the faith.

16. The first prepositional phrase beginning with pro,j (pros--to, toward) is linked with the accusative case to denote motion toward a person or thing; it then could to be used to introduce the purpose or goal of some action.
17. This phrase is used here to provide God’s immediate purpose for providing these men and for placing them in their respective offices.
18. The noun katartismo,j (katartismos--“equip”) is only found here in the New Testament; it is 
derived from the verb katarti,zw (katartizo), which first meant to cause something to be put in 
order so it would function well, or to mend or restore something to a previous condition.  Matt. 4:21
19. It was also used to mean to prepare something for some purpose, to make something ready, to outfit, or equip something or someone for a specific function.
20. When used of people, it has the idea of preparing someone by means of teaching, discipline, and 
instruction so the person is fully trained, equipped, and prepared.  Lk. 6:40; Heb. 13:21
21. Those who were gifted to the Church have an obligation to the Church to provide all that they can to prepare and equip believers to engage with the leadership in the work of ministry.
22. The term diakoni,a (diakonia--service, ministry) is used of various types of service, but the 
emphasis is generally on service to others; believers are not here to live for and serve themselves, they are here to engage in ministering to others.
23. In that regard, Jesus Christ serves as a model for all believers, who are to engage in voluntary 
self-sacrifice as they render service to one another in the sphere of Christian love.  Matt. 20:25-28; Gal. 5:13; I Jn. 3:16
24. In this context, the anarthrous noun diakoni,a (diakonia--service, ministry) should be understood here in the broadest sense of all that is required of those within a local church.
25. As the pastor-teacher (at this point in the dispensation) provides the spiritual nourishment that is necessary, believers are instructed in the godliness code, the royal imperatives, the matter of spiritual gifts, and other pertinent truths relating to the Christian way of life.

26. The goal of any sound teaching ministry is to doctrinally prepare the saints so that they can 
recognize God’s will and order their lives in such a way as to perform the good works that God has ordained for them.  Eph. 2:10; ITim. 1:5

27. Those who consistently assemble to listen and then obey the teaching are being equipped to engage in the various aspects of Church ministry; this includes instruction on how the believer is to deal with his life by first establishing and maintaining correct priorities in order to continue advancing spiritually.

28. It also includes having the wisdom and ability to provide a witness to anyone who might show 
interest in Jesus Christ; this may involve Ph1 evangelism with the gospel, or Ph2 evangelism with sound doctrine.  I Pet. 3:15

29. The work of ministry also includes knowing how and when to deal with other believers in the body; this includes interacting with others, praying for them (Col. 4:12), and providing what they may need spiritually, which can range from mercy or comfort (II Cor. 1:4) to exhortation or rebuke.  Heb. 3:12-13

30. It also involves providing any logistical support that may be needed in the local body, meeting the needs of the Church at large (grace giving), or providing aid to those believers who have come under living grace testing.

31. On a spiritual and emotional level, it may involve providing comfort and encouragement to those that are suffering and may be in need of grace and mercy.

32. A local church may even have to administrate a specialized widow’s ministry.  ITim. 5:3ff

33. The work of the ministry also involves the reality that each believer has been provided a spiritual gift and is expected to apply under it as he renders service to others within the local body, with a view to their spiritual edification.  Rom. 12:6-8; IPet. 4:10-11

34. At this local church, it also involves the physical matters that are incumbent upon many local churches; this involves the things necessary for the assembly (setup, breakdown), proofing and providing notes, setting up and observing the Lord’s Table, dealing with Church finances, keeping accurate and legal records for the governmental authorities, and the many things necessary to provide a witness on the internet.

35. In short, the idea of biblical ministry should not be limited in any way (that is consistent with the clear teachings of the Bible); the potential types of service that may be required are varied and numerous.  

36. The Greek noun e;rgon (ergon--work) refers to that which displays itself in activity of any kind; this indicates that the Christian life is not automatic since it requires conscious effort of the part of 
believers.
37. Obviously, there are variations among believers in terms of their commitment to the truth and 
willingness to apply toward others; God recognizes this and the rewards will be commensurate with the effort one has put forth (actually, they will surpass the effort expended).  I Cor. 15:10
38. As mentioned in the exegesis, the shift to the preposition eivj (eis--into, leading to) in the final two phrases is designed to focus on the two final purposes (which can shade into result) for which God provides communicators and equips saints.
39. Both those preparing the saints and the prepared saints should work in harmony to perform the work of ministry/service and build up the body of Christ.
40. The final prepositional phrase provides another purpose (also the result) of the pastor-teacher’s 
efforts in preparing the saints (and their cooperation with the doctrine), which is the building up of the body of Christ.
41. This phrase combines the metaphors of the body with that of a construction project; as such, there is an external component (the addition of new believers to the body) and an internal component (the spiritual growth of those within the body). 

42. As those placed in their offices execute their doctrinal assignment and prepare believers for the Christian way of life, those leaders and those they have prepared then participate in and contribute to the growth of the body as a team effort.

43. The New English Translation takes the final preposition eivj (eis--into, leading to) as being epexegetical and translates it as that is; this indicates that all the work of ministry has a single purpose with regard to edifying the body. 
4:13 until we all attain to the unity of the faith, and of the knowledge of the Son of God, to a 
mature man, to the measure of the stature which belongs to the fullness of Christ.  {me,cri (cs) used of space=as far as; when used of time, up to a point, until--katanta,w (vsaa--1p) 13X, to get to some place, come to, arrive at; of a goal, to attain--o` pa/j (ap-nm-p) lit. the all, we all; limited to believers--eivj (pa) introduces the goal or final destination--h` e`no,thj (n-af-s) 2X, only in Ephesians; a state of oneness, peace, harmony, unity--h` pi,stij (n-gf-s) genitive of reference, with reference to the faith; the Christian belief system--kai, (cc) connective--h` evpi,gnwsij (n-gf-s) 20X, 2nd genitive of reference; lit. upon knowledge; full or complete knowledge--o` ui`o,j (n-gm-s) of the Son; objective genitive--o` qeo,j (n-gm-s) of the God; genitive of relationship--eivj (pa) 2nd coordinate goal--avnh,r (n-am-s) an adult human male--te,leioj (a--am-s) 19X, meeting the highest standards, that which is complete, fully grown, mature, or even perfect--eivj (pa) 3rd coordinate goal--me,tron (n-an-s) an instrument for measuring or the result of measuring, the measure--h`liki,a (n-gf-s) 8X, lit. the time of life; used of the stature one attains as he ages; genitive of apposition; the measure is the age or stature of Christ’s fullness--to. plh,rwma (n-gn-s) the fullness, the totality--o` Cristo,j (n-gm-s) what fills Christ, objective; what He fills, subjective genitive; possessive genitive, His fullness}

Exposition vs. 13

1. Verse 13 begins with the conjunction me,cri (mechri--as far as, until), which some have mistakenly construed with the verb gave from verse 11.
2. However, that would imply that God was still giving apostles, prophets, evangelists, and pastor-teachers until the time in view, which is certainly not the case.
3. While it is true that God is still providing pastor-teachers (and only pastor-teachers) until the very end of the Church Age, this conjunction should rather be construed with the ideas of equipping, working, and building up from verse 12.
4. This indicates that the work of preparing believers, engaging in the work of the ministry, and the building up of the body of Christ will continue until we all attain…
5. That Paul, as one whose responsibility it was to equip the saints, is involved with the saints in the work of the ministry and the building up of the body of Christ is made evident by the use of the 
articular form of the adjective pa/j (pas--the all, we all).
6. The use of the article with pa/j (pas--all) indicates that the whole (the Church) is comprised of 
individuals that are all to share in the work of the ministry and advance spiritually toward the three goals that are found in this verse.
7. It also means that Paul viewed himself as a growing Christian, who grew and functioned alongside those he served and equipped for service.
8. These three goals are therefore something that all believers are to pursue and attain; they are not something that are reserved only for the clergy (those whose primary responsibility is to equip the saints).

9. The verb katanta,w (katantao--come, arrive) is first used of moving from one location to some 
other destination; the emphasis is on the conclusion of the journey, the actual arrival.  
10. It is only used by Luke and Paul in the New Testament; further, Luke only uses it in the literal sense of arriving at a geographic destination.  Acts 16:1, 18:19
11. Paul only uses the verb four times and each time it is used figuratively to convey the idea of reaching a particular goal or attaining a specific condition.   I Cor. 14:36; Phil. 3:11
12. The use of this verb indicates that while the unity of the Spirit is already something that believers are to protect (Eph. 4:3), there is also a sense in which believers are also growing toward a unity that comes as the result of growth in a shared set of beliefs and practices.

13. The three goals are each introduced by the preposition eivj (eis--into); these three goals should be 
understood in a coordinate way as three different aspects of a single goal rather than building upon one another.
14. The first objective is for believers to come to a unified understanding of the faith, which should be understood here in the objective sense to refer to that which is believed rather than in the subjective sense of believing.
15. Paul has already indicated that there is only one faith (Eph. 4:5), one body of beliefs that had been revealed by God and expressed through the apostles’ doctrine, which has been recorded and 
preserved in the books of the New Testament.  

16. The passage in Jude indicates that by the time he writes, there was a normative set of apostolic 
beliefs and doctrines that had effectively been delivered to the Church.  Jude 1:3

17. Two things are evident if there is a need to attain to this standard; the first is that since this is a goal for the Church it indicates that not all believers have understood or accepted the various principles of doctrine that are characteristic of the Christian belief system.

18. The second is that there is growth required among all those who have believed (Paul includes 
himself); there is a need to advance in their understanding of the doctrines of the faith.

19. In that regard, the faith should not be limited to those basic doctrines related only to the matter of soteriology (salvation) since the believers in Ephesus had already understood and embraced those truths.

20. Rather, the faith encompasses all those teachings/doctrines in the New Testament that are necessary for a believer to understand and apply so that he can make all the adjustments to God’s plan.

21. From what follows, it is evident that the matter of spiritual maturity is in view; however, it should be equally evident that Paul first addresses the matter of spiritual growth to maturity in terms of one’s belief system.

22. Since the matter of the faith is given such prominence, it should serve to remind believers of the 
necessity of devoting themselves to the systematic exegesis and exposition of the Bible under the system of face-to-face teaching that God has established.  Rom. 10:17

23. The function of the pastor-teacher is to faithfully and accurately teach the principles of the apostolic faith, exhort believers to accept and apply them, and reprove and rebuke those who reject or ignore these crucial matters.  II Tim. 4:1-2

24. He is to do so in such a way as to impress upon believers the critical need to embrace the same 
biblical doctrines he embraces, which should result in believers emulating his approach to the 
Christian way of life.

25. While the Christian way of life is not strictly a matter of imitation, there is a sense in which believers are to understand that they are responsible to embrace the same doctrine that their spiritual leader teaches and emulate the priorities of his lifestyle.  I Cor. 4:16, 11:1; Heb. 13:7

26. Presuming that one is dealing with an adjusted pastor-teacher and positive believers, this imitation is part of what is involved in ultimately imitating Christ.  ICor. 11:1

27. The emphasis on the unity of the faith, embracing the doctrines of the apostolic system of teaching, also equips the local church to recognize and combat the many forms of false doctrine being 
espoused by false teachers that are so rampant in the Devil’s world.  Eph. 4:14; Jude 1:3; 
Rom. 16:17-18

28. As Paul had already warned the Ephesians, attacks on the apostolic faith would come from false teachers outside the local church, who would invade the church with their destructive teachings; 
additionally, he indicated that attacks would arise from some of those within the church.  
Acts 20:29-30

29. Paul continues the thought regarding unity with a connective use of the conjunction kai, (kai--and) and another genitive of reference; the conjunction kai, (kai--and) links the unity of the faith with the knowledge of the Son of God.
30. While the term gnw/sij (gnosis--knowledge) deals with that which is comprehended or grasped, the related noun evpi,gnwsij (epignosis--full or complete knowledge) deals with a more precise or 
thorough knowledge; it is often followed by the objective genitive (as here) of the one who is known.

31. The title Son of God is not used often by Paul (4 times), but is one that encompasses the entire 
person of the God/Man; it functions in an objective way to indicate that He is the object of knowledge.

32. Based on his few other usages, this phrase points to Jesus as the one being raised from the dead (Rom. 1:4), the one having ascended to Heaven (Eph. 4:10), seated at the right hand of God (Eph. 1:20), and who now is Lord over all things.  

33. Although Paul has all this in mind (and perhaps more), his emphasis here involves a comprehensive and intimate understanding of the person of Jesus the Messiah, all those things that make the God/man who He is.

34. The second parallel goal, which is again introduced by the preposition eivj (eis--into), has left 
interpreters somewhat divided since some think Paul is referencing the maturity of individual 
believers and others see this as a corporate reference to the maturity of the Church.
35. While both make some good points regarding their respective view, the fact that the singular (mature man) is used has led most to view this in terms of the corporate maturity of the Church.

36. Those who view this as a reference to the Church believe that it is a reference to the Church in its completed state as a finished, corporate entity.

37. First, it should be obvious that the corporate growth and maturity of the Church is dependent on the growth and maturity of the individuals in it; thus, it seems difficult to imagine corporate maturity apart from the matter of individual maturity.

38. Additionally, what follows in verses 14-15 deals with the purpose for attaining to these goals, which is not expressed in corporate terms but in terms of individuals, who are no longer spiritual infants, but who still need to continue the maturation process.

39. Therefore, it does not seem that the mature corporate Church is in view here, but rather the 
individual believers in time that should be striving to attain the goals of verse 13.

40. In that regard, the phrase a mature man does not use the more common noun a;nqrwpoj (anthropos --man, mankind), but the noun avnh,r (aner--an adult male) is.
41. This term is used to denote the full, mature, robust strength of adulthood, which the more generic noun a;nqrwpoj (anthropos--man, mankind) does not; babies and children are part of mankind, but are certainly not mature examples.

42. Paul likely uses this form to remove any confusion regarding the corporate body of Christ, which he previously referenced with the noun a;nqrwpoj (anthropos--man, mankind).  Eph. 2:15
43. Additionally, this term sets the stage for the contrast that is introduced in the next verse; the mature man is contrasted with the immature believer, who exhibits some degree of doctrinal instability.  Eph. 4:14

44. Lastly, it is evident in the prepositional phrase that follows that Paul has a specific man in mind; the ideal mature male is Jesus Christ Himself.
45. The modifying adjective te,leioj (teleios--complete, perfect, mature) is derived from the verb tele,w (teleo), which means to complete some activity, to bring to an end, or to accomplish some task or process.
46. This adjective is a term that is used in a variety of ways; however, the root sense of it seems to be that which meets the highest standards.

47. Aristotle defined the word as that beyond which there is no further advance in excellence or quality, that which lacks nothing in terms of its own excellence. 

48. In this context, it denotes a level of spiritual growth that results in the believer being a mature 
example of a doctrinal believer, one who has a grasp on the faith, and one who shares an intimate 
relationship with Christ.

49. While the believer will never fully attain perfection in these areas in this life in time, these high standards should not be lowered or altered in order to make those who are not striving toward these goals more comfortable.

50. As will be evident in the final goal toward which believers are to strive, the ideal believer is one that has made conformity to Christ his pursuit; this specifically involves the matter of self-sacrifice and service to others.  Mk. 10:45

51. The final goal is given in terms of measuring up to a particular standard; in this case, the standard is the stature of the fullness of Christ.
52. The term measure is followed by a genitive of apposition, which more closely defines what has been or is being measured.

53. The noun h`liki,a (helikia--“stature”) is used of both physical size (Lk. 2:52; Jn. 19:3) and of the age or time of one’s life.  Matt. 6:27
54. It is used specifically to convey the idea of being a sufficient age for certain things (Jn. 9:21, 23); here, it is used to mark the time of spiritual growth when one attains to the fullness of Christ.
55. While Paul could have said all this with fewer words, the idea is that the measure of the stature is used to denote the concept of continued spiritual growth (which may be objectively 
evaluated/measured) toward the goal of Christ’s fullness.

56. The idea of a fixed and attainable stature should encourage believers to continue their pursuit of excellence in Christ, to consistently run the marathon that is the Christian way of life.

57. It is not as though Paul desires believers to attain a certain bodily size, or to reach a certain age; 
rather, to attain the growth to the fullness of Christ is to reflect the full measure of what fills Christ Himself, His graces, virtues, wisdom, love, and more.

4:14 So that we might no longer to be children, tossed here and there by waves and carried about by every wind of doctrine, by the trickery of men, by craftiness in deceitful scheming;  {i[na (cs) introduces negative purpose clause--mhke,ti (ab) not yet, no longer--eivmi, (vspa--1p) we might be-- nh,pioj (a--nm-p) 15X, an infant, a child not of age, a minor--kludwni,zomai (vppnnm1p) 1X, to be tossed about on the sea; fig. for being unstable; circumstantial--kai, (cc) connective--perife,rw (vpppnm1p) 3X, lit. to bear or carry around from one place to another; circumstantial--pa/j (a--dm-s) every; instrumental of means, by means of--a;nemoj (n-dm-s) moving air, wind--h` didaskali,a (n-gf-s) of the teaching/doctrine; genitive of apposition--evn (pd) instrumental of means or association--h` kubei,a (n-df-s) 1X, English cube; lit. dice playing; fig. for playing with loaded dice, craftiness, trickery, cheating--o` a;nqrwpoj (n-gm-p) the men, those involved in trickery; subjective genitive, men trick others; attributive genitive=human trickery--evn (pd) instrumental of  means or association--panourgi,a  (n-df-s) 5X. lit. all work, capable of anything; cunning, crafty--pro,j (pa)  lit. to, toward; used to denote the idea of direction or tendency, according to--h` meqodei,a (n-af-s) 2X, lit. method or procedure; used in the New Testament of evil schemes or strategies--h` pla,nh (n-gf-s) 10X, lit. one who roams or wanders about; fig. wandering from the truth; error, delusion, deceit, deception; attributive genitive=erroneous scheme; descriptive, a scheme characterized by error or deception}

Exposition vs. 14

1. Verse 14 begins with a purpose clause that is negated by the adverb mhke,ti (meketi--lit. not yet, not still); this introduces a negative purpose as to why the offices (and the men who fill them) were given.  Eph. 4:11
2. Although it has the form of a purpose clause, many of the English translations treat it as a result clause as reflected in the New American Standard version.
3. The reason for this is likely due to the fact that the previous temporal clause in verse 13 (until we all attain…) is viewed as having been completed; once believers have grown to maturity, they are, as a result, no longer children.

4. There is some question as to what this purpose clause modifies, but some of the suggestions that 
interpreters have put forth are not totally convincing

5. Grammatically, it makes the most sense to link this purpose clause with the main verb from verse 11, which provides an additional purpose for God providing these teachers, taking all that is said in between as being necessary to accomplishing this purpose.

6. God’s purpose for assigning men to particular offices is to equip the saints so that they may grow from spiritual infants into mature believers who reflect all Christ is.

7. There is no doubt that the adjective nh,pioj (nepios--child, infant, toddler) is to be understood as contrasting with the adjective te,leioj (teleios--complete, mature) from the previous verse.
8. In this case, it is not to be understood literally; the concept of a young child is used figuratively to refer to immature believers, who have not been rooted and grounded in the truth.  I Cor. 3:1; 
Heb. 5:13

9. While this term is used in contexts of rebuke to address believers that have continued to be children in spite of the fact that they have had the time to grow up spiritually, one should understand that all believers go through the childhood phase in terms of spiritual growth.

10. All believers (no matter their age) begin as newborns (per the doctrine of the new birth; Jn. 3:3,7), but God’s plan is for them to continue to grow to spiritual maturity.

11. As a spiritual infant, the believer is to desire the pure (lit., without deceit; truthful) Word of God, the intake and application of which leads to Ph2 sanctification and spiritual growth.  I Pet. 2:2; Jn. 17:17

12. As the believer continues to grow, he should pass through the normal stages of spiritual growth, which include the new birth, childhood, adolescence, and adulthood.

13. Paul is not in any way belittling this process of normal Christian growth; in this context, he is concerned about the potential for believers to remain in an immature state since they have not properly equipped, which means they do not share the unified convictions that come from an understanding of the faith.

14. In that regard, the figure of the child is not being used to convey the good qualities that children may possess, but focuses more on their immaturity, lack of understanding and discernment, and their gullibility that may leave them vulnerable to unsavory or evil influences.

15. In this context, there is also some emphasis on the fact that children are more unstable than their adult counterparts; this is accomplished by using a nautical and an atmospheric metaphor.

16. It should be noted that both participles that follow are passives (some think the first is deponent), which indicates that the immature believer is being acted on by outside forces or agents.

17. The first circumstantial participle, which modifies the adjective nh,pioj (nepios--child, infant, 
toddler) comes from the verb kludwni,zomai (kludonizomai--tossed about by waves).
18. The immature believer is pictured in a small boat, lacking a rudder, which is tossed back and forth by the waves; therefore, the boat is unstable, lacks direction, and is at the mercy of the prevailing waves and currents.

19. Of course, the obvious potential danger is for the boat to be driven by the external force of the waves on to the rocks and the believer suffers shipwreck with regard to his faith.  I Tim. 1:19

20. The second participle that describes the immature believer comes from the verb perife,rw 
(periphero--to bear or carry around); it also emphasizes the matter of instability as one is driven first one way and then another by the shifting winds.
21. The articular noun didaskali,a (didaskalia--teaching, doctrine) should be understood as a genitive of apposition, which describes every wind.
22. While many have observed that the articular form of this noun was often used as a synonym for Christian teaching (in fact, only in Paul’s writings), it cannot be taken in that way in this context.  
I Tim. 6:1; Tit. 1:9
23. The use of the singular every wind indicates that there are various winds that blow from various 
directions; this is analogous to forms of teaching, the content of which is/are not consistent with the faith.
24. BDAG indicates that the term a;nemoj (anemos--wind) is used figuratively of a tendency, trend, or influence that causes one to abandon some view or belief.
25. Thus, most interpreters understand winds to refer to the various types of religious teachings or 
philosophies that were not in harmony with the apostolic teaching, or which even undermined the truths of the faith.

26. Since Paul does not identify any specific form of teaching, it is very likely because he was aware of various strains of false teachings that were already present in Asia Minor in the first century.  I Tim. 1:3; Col. 2:8,16,18

27. The danger of not continuing to grow spiritually with other believers in the local church and 
attaining to the unity of the faith is that one remains a spiritual infant, who lacks the ability to 
accurately evaluate differing forms of teaching.  

28. This type of immature believer does not have the insight which comes from consistent exposure to the truth and has not worked to develop the discernment that sound doctrine brings.  Heb. 5:14

29. Additionally, those who are not consistently instructed regarding the matters of the faith often do not possess firm and settled convictions regarding the truth, which leaves them susceptible to being 
manipulated by every new theological fad. 

30. An additional proof that the teachings are not those of sound doctrine is seen in what follows; Paul asserts that they are of human origin and that they are characterized by and lead to error.

31. The two prepositional phrases that follow are both introduced by evn (en--in, with, by) and followed by either a locative of sphere, an instrumental of means, or an instrumental of association.
a. If these are classified as locatives, it denotes the sphere in which these winds of doctrine are found.

b. If these are classified as means, it would denote the means by which believers are blown around.

c. If these are association, it means these winds of doctrine are specifically associated with (and promoted by) unscrupulous men, who use deceit and cunning to achieve their goals.

d. While one can make a case for all three, means or association are the most likely.

32. The noun kubei,a (kubeia--dice playing) is a rare term that deals with the matter of gambling with dice; although gambling itself was not considered sinful, such games were often associated with 
deceit and trickery.
33. In fact, although not used in the Septuagint or the New Testament, the noun kubei/on (kubeion) 
referred to a gambling house or casino, where cock fighting and throwing dice were regular 
pastimes.

34. In the modern vernacular, the expression “playing with loaded dice” conveys the idea of engaging with a cunning and manipulative individual whose desire is to take advantage of others by tricking or cheating them.

35. The genitive of the noun a;nqrwpoj (anthropos--men) may be understood as an attributive genitive (like an adjective), which leads to translating this as human trickery.
36. While it may also be taken in a subjective sense (men trick others), the emphasis is on the fact that the source of these winds of deception is men as opposed to God, the Messiah, or the Holy Spirit.

37. The next prepositional phrase uses the noun panourgi,a (panourgia--lit. every work), which was a term that had a negative connotation even from its earliest usages.
38. The idea of the noun is derived from the adjective pa/j (pas--all, each, every) and the noun e;rgon (ergon--work, activity); the related adjective panou/rgoj (panourgos--“crafty”) refers to one who is capable of doing anything.
39. While this may sound benign or even complimentary, this family of words (used 6X, in the New 
Testament) emphasizes neither; they are used in the sense of unprincipled individuals who are skilled in behaviors that are cunning crafty, or clever.

40. This term emphasizes the dishonesty and duplicity that is associated with unscrupulous men 
(scoundrels, villains), who do not operate in a doctrinal or morally upright fashion.  Lk. 20:23

41. While Paul attributes this quality to those that would advance false doctrines, he emphasized his ministry was not characterized by this type of unprincipled behavior.  II Cor. 4:2

42. The final phrase begins with the preposition pro,j (pros--to, toward), which is used with the 
accusative case to denote motion toward a person or thing; it then came to be used to introduce the purpose or goal of some action.
43. It can be used with the sense of leading to, moving toward, or tending towards, which is the way it appears to be used here.  I Jn. 5:16-17

44. The Greek noun meqodei,a (methodia--lit. with a way; method, procedure) is only used twice in the New Testament and only in the bad sense of methods involving crafty schemes.  Eph. 6:11
45. This is the third similar term in this verse that emphasizes the matters of deceit, unscrupulous behavior, cunning, and trickery, which characterize those that promote their forms of false doctrine.
46. The term is modified by the genitive of the noun pla,nh (plane--wandering, roaming), which was first used to refer to someone who wandered around; it came to have the idea of wandering from the truth and referred to error or delusion.
47. While the genitive can again be classified in a number of ways, it may be best to understand the 
genitive as being descriptive, which means a scheme characterized by error or deception.
48. Peter also uses pla,nh (plane--wandering, roaming) to describe the false teachings of unprincipled men, which is another evidence of the fact that there were differences between the apostolic faith and other teachings that did not conform to it.  II Pet. 2:18, 3:17

49. John goes so far as to say that people and their teachings can be judged by their adherence or lack thereof to the apostolic norm.  I Jn. 4:1-6

50. In this letter, Paul does not attempt to confront or interact with those that teach false doctrine; 
additionally, he does not attempt to define or refute the content of their teachings.

51. Rather, he attacks those that promote various forms of false doctrine on the grounds that they have manifested their evil intentions by rejecting the apostolic faith and by their willingness to deceive and manipulate believers with their erroneous schemes.  II Tim. 3:1-9; Tit. 1:10-16

52. As has been taught, the reality of false teachers and their erroneous doctrines are things that not only destabilize believers, they can eventually neutralize those that are not tenacious with regard to 
growing in the apostolic faith. 

53. Thus, God provides communicators to address the matter of spiritually immature believers, who are in greater danger during this time in the Christian life; children are far more susceptible to manipulation by devious men promoting their forms of error than more mature believers are (although none are exempt).

54. This is one of the primary reasons that spiritual immaturity cannot be regarded as something that is acceptable after a point; believers must grow up or they may easily fall prey to liars and manipulators, who often offer what appeals to the unwary believer.  II Tim. 4:3

4:15 but speaking the truth in love, let us to grow up in all respects into Him who is the head, even Christ,  {de, (ch) adversative, but--avlhqeu,w (vppanm1p) 2X, telling the truth, being honest; participle of manner--evn (pd) in or with--avga,ph (n-df-s) love, placing the other person first--auvxa,nw (vsaa--1p) to grow, to increase; provides the positive purpose from hina in verse 14; hortatory subjunctive--eivj (pa) into--auvto,j (npam3s) Christ--to. pa/j (ap-an-p) accusative of respect; with respect to the all things--o[j (aprnm-s) Who--eivmi, (vipa--3s) is--h` kefalh, (n-nf-s) the head--Cristo,j (n-nm-s) Christ, Messiah; nominative of apposition}

Exposition vs. 15

1. Paul now provides a positive contrast to the initial negative purpose (so we are no longer children) in verse 14; he uses the adversative conjunction de, (de--but) to introduce that contrast.
2. Although this is a hortatory subjunctive (used to express an exhortation or command), the use of the adversative conjunction  and the participle begin another clause.
3. The participial phrase that follows speaking the truth in love should be construed as an attendant circumstance describing the manner in which believers are to function toward one another as they are being equipped and as they grow in grace and doctrine.

4. The verb avlhqeu,w (aletheuo--speak truth) is only used twice in the New Testament and deals with the matter of believers dealing in truthful ways with one another.  
5. This is certainly to be contrasted with the behavior of those from the previous verse; those who deviate from the apostolic faith and promote their own false teaching are characterized by underhanded, deceitful and cunning tactics.
6. The matter of speaking truth is also to be contrasted with the final noun pla,nh (plane--error, 
delusion, deceit) found at the end of the previous verse.
7. The avlh,qeia (aletheia--what is true, truth) family of words is derived from the verb lanqa,nw 
(lanthano) with an alpha privative; the term literally means hiding nothing.
8. Truth deals with things that are objectively real or factual, things as they really are, things which can be known or understood; truth may be better understood by noting those things that contrast with truth.
a. It is opposite of going astray, wandering, or error.  Eph. 4:14

b. It is opposite of fictions of myths.  II Tim. 4:4

c. It is opposite of lies or falsehoods.  Rom. 1:25

d. It is opposite of that which is unrighteous, wicked, wrong or evil.  I Cor. 5:8, 13:6

e. It is opposite of things that are pretexts (false justification, cover stories) or excuses.  I Thess. 2:5

9. Although some interpreters have argued that the verb avlhqeu,w (aletheuo) means to do or practice the truth, Paul’s only other usage clearly has the sense of telling the truth.  Gal. 4:16
10. The matter of speaking the truth is designed to deal with the content of what believers communicate to one another while the addition of love provides the manner or sphere in which believers are to deal with one another.

11. In the immediate context, the truth must be defined as the doctrines that were part of the normative body of apostolic teaching; understanding and appropriating the content of these doctrines are 
necessary if believers are to arrive at the unity of the faith.

12. Thus, the first consideration as to what constitutes truth must be God’s word; since it is impossible for God to lie, it follows logically that His word must be truth.  Tit. 1:2

13. In fact, the Word of God is referred to as the word of truth in several places in the Old and New Testament.  Ps. 119:43,160; II Cor. 6:7

14. The matter of truth is so important that it is seen in every aspect of the Christian experience, 
beginning with salvation (Eph. 1:13; Col. 1:5; James 1:18) and continuing with Ph2 sanctification.  
Jn. 17:17; II Thess. 2:13

15. If the believer is going to experience the full blessings of the freedom Christ provides, it will only be as a result of the rigorous and consistent pursuit of the Word of truth that characterizes a disciple.  Jn. 8:31-32

16. The matter of the truth is critically important to the life and function of the adjusted pastor-teacher as seen in the exhortation to Timothy.  II Tim. 2:15

17. Here, it is evident that truth must be the guiding factor when believers are dealing with other 
believers in the local church.

18. This means that the believer is to first know the truth and be able to articulate the truth to other 
believers in the local church; he should not resort to evasion (avoiding the truth) or compromise (sacrificing the truth) in order to keep the peace.

19. The matter of speaking the truth should not be limited to those difficult times when one believer needs to exhort or confront another believer; rather, this is to characterize the environment of the 
local church at all times.

20. On the other hand, there are times when a believer does need to address some difficult issue with another believer regarding some obvious doctrinal failure to take in, believe, or apply the sound doctrine that is being taught.  Matt. 18:15-17; Gal. 6:1; Heb. 3:12-13

21. One reason that believers in doctrinal churches often do not interact with one another as they should comes from an excessive emphasis on the matter of the privacy of the priesthood.

22. In this regard, one must recognize that abuses by those that lack doctrinal understanding (who don’t respect privacy) have resulted in a theological overreaction (excessive emphasis on privacy) by some in doctrinal churches.

23. There is no doubt that every believer has been constituted a royal priest under the great High Priest; as such, each believer has the privacy, privilege, freedom, and responsibility to conduct his priesthood according the biblical guidelines.  I Pet. 2:9; Rev. 1:6

24. On the other hand, when one considers what has been promoted by certain doctrinal pastors, he will find that their views on the privacy of the priesthood often do not conform to the clear teachings of the Bible regarding the proper function of believers in a local body.

25. For instance, several have stated that “Privacy is that principle of freedom whereby an individual of the human race has the right to retire from the company of others, remaining in seclusion from the knowledge or observation of others; it is the innate right of the human race to seclusion.”

26. While some of that may be true on a basic human level, how often does the Bible address the “innate right” of believers to seclusion, to isolate themselves from other believers in the local church so their privacy is not “violated”?

27. On balance, the Bible does make it plain that believers are not to inordinately insinuate themselves into other people’s lives; there is no place for Christian busybodies.  Prov. 26:17; II Thess. 3:11; 
I Tim. 5:13; I Pet. 4:15

28. Others have gone on to add that “No believer has the right to intrude into the privacy of another 
believer” and “Violation of privacy means you are judging others.”

29. At what point did these doctrinal pastors determine that confronting another believer in love was a sign that the first believer was committing mental attitude sins?  Who is doing the mental attitude judging here…?

30. In short, the Bible does not emphasize the matter of privacy nearly as much as it emphasizes the matters of unity and fellowship within the universal Church, which can only be realized in the local church.

31. This type of teaching regarding privacy does some real damage to the fact that the Church is a body since it hinders the legitimate functions of care and concern for others in the body (I Cor. 12:25); further, it hinders the mandate to bear one another's burdens.  Gal. 6:2

32. As is often the case, the believer should seek a proper balance in regard to the matter of dealing with  other believers in the body; it is just as much a failure to watch a believer who is spiritually deteriorating and say or do nothing as it is to be a meddling busybody.

33. The prepositional phrase that qualifies this participle deals with the environment (if one takes this as a locative of sphere), or, far more likely, with the manner in which this should be done (with love).

34. The believer must be certain that love is not only his motivation for speaking the truth (I Cor. 13:2); he must also communicate that truth in ways that are consistent with biblical love, humility, and the leading of the Spirit.  Prov. 12:18

35. While some have overly simplified the concept of love to mean nothing more than being in fellowship (suggesting they don’t fully understand what love means), that view will not stand biblical scrutiny.

36. The noun avga,ph (agape--love) does not primarily focus on how one feels emotionally about some other person; rather, it deals with saying and doing those things that are in the best interest of the object of love.  Jn. 3:16; Rom. 5:8; I Jn. 4:9-10

37. This is the type of love God possesses and the type of love He desires, expects, and commands His children to have.  Jn. 13:34, 15:12; I Jn. 3:16, 4:11,21

38. While the matter of speaking the truth in love is to govern the environment of the local church, one should not lose sight of the necessity to demonstrate love toward others in the local church in a physical way.  I Jn. 3:17-18

39. Paul indicates that it is in this type of loving environment that believers are able to avoid remaining children and are able to grow up and continue their advance toward spiritual maturity.

40. The subjunctive of the verb auvxa,nw (auxano--to become greater, to grow, to increase) should be understood as an hortatory use of the subjunctive, which is roughly equivalent to a first person imperative.
41. The prepositional phrase eivj auvto.n (eis--auton--into Him) is used to denote the goal and standard; the goal of spiritual growth in grace and knowledge is so the believer may attain to the standard of Jesus Christ.
42. The accusative the all things should be understood as an accusative of respect, which denotes the extent to which believers are expected to grow; they should grow up in every way to reflect the thinking and behavior of Jesus Christ.
43. This phrase indicates that believers are not to make certain aspects of doctrine their priority and ignore or disobey other areas of the truth they may find more difficult to understand and/or apply.
44. Each believer must strive to grow with respect to Christ; this includes growing up in His love, peace, mercy, wisdom, knowledge, grace, righteousness, justice, as well as all His other attributes and qualities.
45. While no believer will ever attain perfection in His pursuit of Christ, the fact is that growth should be the priority and failure to grow with respect to Christ can and will become evident to those with any spiritual discernment.
46. Verse 15 closes with another reference to the fact that Jesus Christ is the head with respect to whom individual believers are to grow, as well as the head of the Church.  Eph. 5:23
47. Although the use of kefalh, (kephale--head) in chapter one focused on the concept of exaltation and authority (Eph. 1:22), this verse focuses more on the head as the source of what the body needs.
48. That does not rule out the fact that the head provides direction to the individual parts of the body, harmonizing the funtions of the parts to benefit the body as a whole.
49. Similar to the vine and branch analogy (which focuses more on the individual believer), the head and body analogy also deals with the fact that Christ is the source of the spiritual life that flows from Him to the body, providing spiritual nourishment, strength, and direction to the Church.  Jn. 15:1ff; Eph. 4:15-16
4:16 from whom all the body, being fitted and held together through every supporting joint, according to the proper working of each individual part, causes the growth of the body for the building up of itself in love.  {evk (pg) from, ablative of source--o[j (aprgm-s) whom=the head, note masculine pronoun--pa/j (a--nn-s) all--to. sw/ma (n-nn-s) the body; subject of the verb poieo at the end of the verse--sunarmologe,w (vpppnn-s) 2X, lit. to say a joint with, to fit or join together; means--kai, (cc) connective--sumbiba,zw (vpppnn-s) 7X, to join or unite with, held together--dia, (pg) through; the means--pa/j (a--gf-s) every--a`fh, (n-gf-s) 2X, a joint, a fastening, connection, what binds together--h` evpicorhgi,a (n-gf-s) 2X, additional help, support; attributive genitive, supplying or supporting joint--kata, (pa) according to--evne,rgeia (n-af-s) operation, working--evn (pd) in, with, by--me,tron (n-dn-s) in measure, by measure, capacity, ability, “proper”--ei-j (a-cgn-s) of one; “individual”--e[kastoj (a--gn-s) of each--me,roj (n-gn-s) of a part; subjective chain, each part works--h` au;xhsij (n-af-s) 2X, growth, increase--to. sw/ma (n-gn-s) of the body; subjective genitive, the body grows--poie,w (vipm--3s) to make, to do; some suggest a causal active emphasis--eivj (pa) leading to, resulting in--oivkodomh, (n-af-s) building up, construction--e`autou/ (npgn3s) objective genitive--evn (pd) sphere--avga,ph (n-df-s) of love}
Exposition vs. 16

1. Paul closed verse 15 with the goal for which believers are to strive; they should seek to grow spiritually in all respects into the fullness that is Christ.

2. In verse 16, Paul makes explicit that Christ is the source of the growth of the body, working through those communicators He has provided (Eph. 4:11) and through individual believers in the Church, who have been equipped for ministry/service to others.

3. Not only is Christ the source (as the Head and as the one providing leaders), He is clearly overseeing the entire growth/construction process.  Phil. 2:13

4. In this verse Paul once again mixes his metaphors, employing the organic metaphor of a body and mixing it with an edification or construction metaphor.

5. While the emphasis in the previous verses has been on individuals and their growth to maturity, it is clear that verse 16 emphasizes the corporate Church, but not without some continued emphasis on the individual believers that form the body.

6. The Greek construction Paul uses regarding all the body does not leave any doubt that the entire body of Christ is in view; however, the phrase each individual part still acknowledges the individual diversity within the body.

7. Paul uses two participles to describe the means by which believers are growing together into a unified whole; the use of these present participles would indicate that this is something that is continually being done within the body.

8. The participle of the verb sunarmologe,w (sunarmologeo--to fit, frame, or join together) is only found twice in the New Testament; the rare root a`rmologe,w (harmologeo) is found in only one other place
 and means to join or pile together, as one would pile rocks to make a tomb.
9. The only other usage of this compound verb in the New Testament is also found in Ephesians and also deals with matter of God constructing His Church.  Eph. 2:21
10. The second verb Paul uses is sumbiba,zw (sumbibazo--“held together”), which is used in a number of ways, but the root idea is to cause to bring together, to unite or hold together.
11. Liddell-Scott indicates that this family of words is found frequently in metaphorical contexts to deal with uniting people in the sense of reconciliation.
12. While the initial matter of theological reconciliation has been effected by Christ (Eph. 2:16), there is a sense in which believers are still being fitted together and reconciled (caused to exist in harmony with one another) as a function of spiritual growth.

13. When one considers these two participles, it becomes apparent that the members of the body (including the communicators) are to be involved in a process of continual mutual adjustment if the body is to grow effectively.

14. The initial statement from whom indicates that the body and its growth come from Christ; however, as will be seen in the rest of this verse, the leaders and all the members of the body are to be fully involved in this process.

15. The interaction that is necessary between bodily parts is facilitated through every supplying joint, which has been taken in a few different ways (Hoehner offers four), but the vast majority of interpreters understand it to denote a point of contact, leading to the idea of a joint or ligament.

16. This is confirmed by a parallel statement in Colossians (although the context is different), which uses the noun su,ndesmoj (sundesmos--lit. in bonds together).  Col. 2:19
17. In Colossians, that noun is used with a single article with the noun a`fh, (aphe--joint) to indicate some sort of a connection between the two terms.
18. Since su,ndesmoj (sundesmos ) was recognized by Euripides, Aristotle, and Galen as a term that denoted the physiological connection between parts of the body, it makes sense to understand the noun a`fh, (aphe--joint) as having a similar idea.

19. Both terms are used of those things that unite or hold the body together and allow it to function as it should; this might include joints (which hold the skeleton together and support movement), tendons (fibrous cords that attach muscle to bone), and ligaments, which are fibrous tissue that connects bones or cartilages, serving to support and strengthen joints.

20. While Paul is making a point about the nature of the body of Christ, one should not seek to invest these words with overly specific meanings; Paul is not writing a medical textbook.
21. However, the immediate question that must be addressed is how one is to identify those to whom the phrase every joint is referring; are they the gifts/men given previously to equip the body or are they the members of the body?
a. The first interpretation takes the phrase each individual part as a clarification of the phrase every joint; this view emphasizes the contribution of each member of the body in terms of the growth of the body.

b. The second interpretation understands every joint to refer specifically to those men/offices given to the Church to prepare the saints for the work of the ministry.

22. There are several reasons to understand the term joint to refer to those who were provided as grace gifts by the ascended Christ.

a. The first is that the joints and ligaments are specific and specialized parts of the body that serve to unite different parts of the body; in a similar fashion the communicator is that specialized office around whom each local church is to be unified in the truth.

b. The very fact that ligaments serve to unite, support, assist, and provide for the body is consistent with the reality of the pastor-teacher’s function of providing for the preparation of the saints.  Eph. 4:12

c. Paul uses the noun evpicorhgi,a (epichoregia--help, support, assistance) in Ephesians and the cognate verb evpicorhge,w (epichoregeo--to provide what is necessary for the well-being of others) in Colossians.  Eph. 4:16; Col. 2:9
d. The use of the preposition dia, (dia--through), which is used to express intermediate agency or means, would also indicate that the joints/ligaments serve an intermediary function between the individual parts of the body.
e. Thus, the growth and success of the Church is overseen by Christ Himself, but is mediated through those men whom He provided to teach, equip, and support the body as a whole.
23. This view is quite consistent with the general context of this section, in which Paul has addressed the nature of the grace that Christ has provided to the individual believers as well as the grace that provided leadership to the body.

a. The first emphasis is broad, dealing with every believer.  Eph. 4:7

b. Paul then focuses specifically on the gifts (communicators), identifying their offices along with their purpose in ministry.  Eph. 4:11-12

c. Paul then returns to the matter of the individuals in the body in verse 12 (saints) and in verse 13 (we all).

d. He concludes in verse 16 with another reference to Christ as the head/source of the body, referencing the specialized function and position of joints/ligaments and closing with the part that each individual believer is to play in the body.

e. Christ is seen throughout this section as the source and provider of grace (Eph. 4:7); He provides men to prepare believers (Eph. 4:11) and is the source of all that is necessary for the body to grow.  Eph. 4:16

24. While the Head provides for the body through grace and uses communicators to mediate His provision, what follows in this verse emphasizes the part each individual believer is to play in the spiritual growth of the Church

25. The first prepositional phrase katV evne,rgeian (kat energeian--according to working) once again emphasizes the reality of God’s power working in and through the lives of individual believers.  
26. Paul has used the noun evne,rgeia (energeia--operation, working, activity) twice previously and both focused on the matter of divine activity.  Eph. 1:19, 3:7
27. This noun refers to the matter of effective action and not simply action in general; it involves activity that is successful, activity that brings about the desired result.
28. Although the genitive phrase each individual part does not immediately follow in the text, it should be understood in a subjective way.
29. This means that each part manifests the effective action of evne,rgeia (energeia); the dynamic activity of God works through each part of the body.
30. The matter of divine, effective activity coming from every believer in the body is qualified by another prepositional phrase evn me,trw| (en metro--in or by measure), which is found nowhere else in the New Testament.

31. The term me,tron (metron--measure) first denoted an instrument for measuring and came to refer to the result of measuring; it is used figuratively to convey the idea of the limit or extent of something.
32. This term me,tron (metron--measure, measurement) is very important in this section (acting as an inclusio, bracketing verses 7 and 16) since Christ has provided each believer abundant grace according to His measure.  Eph. 4:7,16
33. Thus, the Lord expects each believer to exploit His grace in the abundant measure it was given; he is to adjust to the niche God has provided (his place in the body) and function as he has been equipped to function through grace.  Rom. 12:3
34. This is something that is critical within a normal body; if each part does not perform the precise function that it is supposed to, the body suffers, can become diseased, and can eventually die.
35. This is true whether the particular part is not doing enough (i.e. if an organ begins to fail), or if the part becomes hyperactive and attempts to do too much (hyperthyroidism, hemochromatosis). 
36. Hoehner cites the fact that Hippocrates recognized that the human body had to function in very precise ways, noting that good health was the result of every bodily part functioning in the proper proportion to the other bodily parts.

37. In Corinthians, Paul makes it plain that the body of Christ also operates in the same way; each part is necessary, each part needs the other parts, and the body’s proper function is dependent on all the parts working in concert.  I Cor. 12:12-26

38. The noun au;xhsij (auxesis--growth, increase) is an accusative, but is placed forward in order to emphasize the reality of growth; as each believer in the body functions properly the body as a whole grows in unity and its understanding of God’s eternal purposes in Christ.
39. BDAG cites the fact that the construction using the verb poie,w (poieo--to do, to make) and the noun au;xhsij (auxesis--growth, increase) has the force of causing growth; this is also reflected in the New American Standard translation.
40. The verb is in the middle voice, which should be classified as a reflexive middle; this means that the body is portrayed as acting upon itself.
41. As each bodily part plays its divinely determined role in the body of Christ, the body (the subject of the sentence) causes the growth of the body (the object).

42. However, all this is contingent upon the growth of each individual, each of whom is dependent upon the Head for grace, empowerment, and direction as seen in the initial phrase from whom that introduces verse 16.

43. Paul concludes by mixing his metaphors, combining together the idea of the biological growth of a body with a construction metaphor.  Eph. 2:21

44. The prepositional phrase begins with eivj (eis--into, leading to), which should be understood as expressing the direction, goal, or purpose (also the result) of all this activity.
45. Paul said the same thing about the function of the communicator in verse 12; here, the focus is not on an individual building up the body of Christ, but on all the body building itself up in love.
46. The importance Paul places on those provided as communicators for preparing the Church certainly does not mean they have any exclusive claim to the matter of edification since the entire Church is to be involved in the matter of service to the body, participating in and contributing to the growth of the body.
47. Paul concludes this section with a prepositional phrase that denotes the sphere in which all this activity is to take place; this section begins and ends with an emphasis on the importance of Christian love.  Eph. 4:2

48. Love has characterized God’s plan from eternity past (Eph. 1:4) and Paul indicates that the believers in Ephesus have been rooted and grounded in Christian love.  Eph. 3:17

49. They are to deal with one another in an atmosphere of open and loving doctrinal honesty (Eph. 4:15) since this is critical to the matter of continued spiritual growth.

50. Of course, all love comes first from God (I Jn. 4:7), who sent His Son to be the savior of the world 
(I Jn. 4:9-10); Christ manifested that same love toward His disciples (Jn.  13:1, 15:9) and commanded that they follow His example.  Jn. 13:34, 15:12,17

51. Paul will reference these facts later in Ephesians by exhorting believers to conduct their lives in the same sacrificial way that Christ did.  Eph. 5:2

52. One important factor with regard to love is that this virtue cannot be practiced or manifested by those who isolate themselves from other believers; God has designed the Church to be a family/body, with each member of that family/body interacting with and edifying the other members of the family. 

53. True Christian love is the foundation for living the Christian life; it is the sphere in which believers are to order their lives.

54. It is to be the defining characteristic of the Church, by which those that are disciples of Christ may be identified.  Jn. 13:35

55. If a believer is not motivated by and empowered by love, his gifts (no matter how spectacular they may be) and actions will amount to nothing.  I Cor. 13:1-3

4:17 So this I say, and affirm in the Lord, that you walk no longer just as the Gentiles also walk, in the futility of their mind,  {ou=n (cc) inferential, therefore; resumes the exhortations left off in verse 3--ou-toj (apdan-s) this, kataphoric, refers to what follows--le,gw (vipa--1s) I say--kai, (cc) and--martu,romai (vipn--1s) 5X, to solemnly testify, to affirm, insist, implore--evn (pd) in--ku,rioj (n-dm-s)  the Lord--mhke,ti (ab) not yet, not still, no longer--su, (npa-2p) you all; accusative of general reference --peripate,w (vnpa) lit. to walk around, to engage in a lifestyle; indirect discourse--kaqw,j (cs) just as, even as--kai, (ab) sdjunctive, also--to. e;qnoj (n-nn-p) the Gentiles, synonym for unbelievers--peripate,w (vipa--3s) walk, conduct their lives--evn (pd) sphere, location, or manner in which they walk --mataio,thj (n-df-s) 3X, emptiness, vanity, futility, worthlessness--o` nou/j (n-gm-s) 24X, the mind, the faculty of perception; ablative of source=from their mind; attributed genitive=futile thinking--auvto,j (npgn3p) possessive genitive}

Exposition vs. 17

1. Verse 17 begins a new section that is composed of two lengthy sentences; the first contains the exhortation to not live like the Gentiles do (Eph. 4:17-19), while the second provides a positive description of the Christian tradition.  Eph. 4:20-24

2. As Lincoln has observed, this section is similar to other portions of Paul’s writings that are characterized by advice or exhortation; it is not uncommon to differentiate one group from another by marking it off from those other groups.

3. This teaching is consistent with what is found in the Old Testament regarding the need for the people of God to live their lives in such a way as to differentiate them from the surrounding pagan nations.  Lev. 18:2-3,21-26

4. As will become evident, this section dealing with the Gentile lifestyle is similar to and consistent with Paul’s description of Gentile depravity in Romans 1.  Rom. 1:18ff

5. Paul continues this verse with another use of the inferential conjunction ou=n (oun--therefore, so); in this case, it signals the resumption of Paul’s thoughts regarding the walk or Christian lifestyle that he began to address in verse 1.
6. The near demonstrative pronoun ou-toj (houtos--this) should be understood in a kataphoric way (referring to something that follows); the pronoun is followed by a phrase or statement that defines or explains what the author has in mind.

7. In this case, the pronoun this looks ahead to the entire prohibition that you walk no longer just as the Gentiles also walk…
8. Paul strengthens the mere fact of saying something by adding a second verb martu,romai 
(marturomai--affirm), which first meant to affirm something in a solemn way, to bear witness or testify.
9. While it is only used five times in the New Testament, it was also used in the sense of urging someone to do something important or to insist on something.  II Thess. 2:11
10. Using these two verbs together adds emphasis; the second is used to emphasize the importance of the first verb and so some translate this as I solemnly say or declare…
11. Paul’s exhortation (actually an indirect prohibition) to no longer to live as the Gentiles is formulated here in such a way as to emphasize the importance, its urgency, and to reflect the authority with which Paul speaks.

12. The prepositional phrase evn kuri,w| (en kurio--in, with, or by the Lord) follows, which is designed to indicate that Paul’s exhortations are in Christ and come with the full authority of the Lord.
13. Although the word that is in the New American Standard translation, it does not reflect any Greek term; rather, it is used to introduce the content of the demonstrative pronoun this at the beginning of the verse.
14. Paul again uses an infinitive of indirect discourse, which reflects the direct prohibition to the Ephesian audience not to continue living a lifestyle that was and is characteristic of unbelievers.
15. The verb peripate,w (peripateo--to walk, walk around) first refers to the reality of using one’s legs to move about from place to place; it is used figuratively to denote how one conducts his life, his habitual way of living.
16. This verb can be followed by the preposition kata, (kata--according to a standard) to denote the norm or standard by which one conducts himself, the standards which one chooses to accept and obey.  Mk. 7:5; Rom. 8:4; II Jn. 1:6
17. In this case, it is followed by the strong comparative conjunction kaqw,j (kathos--according as, even as, exactly as), which introduces the standard by which they are not to conduct themselves.
18. The use of the adverb mhke,ti (meketi--not yet, not still, no longer) should remind the readers of the contrasts Paul had used earlier in this epistle.  Eph. 2:2,3,11,13 ,19
19. This adverb indicates that in the past, the audience did conduct themselves in the way that their unbelieving counterparts still conducted themselves, but were not to do so in the future since the change of position and status in Christ should be accompanied by a change in lifestyle.
20. There is no doubt that many (if not most) of the believers in Ephesus were Gentiles and participated in the accepted lifestyle of the pagans in Asia Minor.  Acts 19:13-19; Eph. 2:1-3
21. Paul describes this wrong type of lifestyle with a reference to the Gentiles, which was the predominant group in Asia Minor where the Ephesians lived; thus, they could constantly witness the types of thinking and behavior Paul describes.

22. Although the verb peripate,w (peripateo--walk) is a third person singular and the subject is a neuter plural, a neuter plural subject often takes a singular verb.

23. Many translators classify the use of the conjunction kai, (kai--and, also, even) as an adjunctive use and translate it as also, which would signify an addition.
24. Here, it should be understood to sharpen the focus of the negative example Paul cites; he presents the Gentile, pagan lifestyle as the glaring example of what believers are to avoid.
25. In this context, the articular noun e;qnoj (ethnos--people, nation, Gentile) focuses more on the cultural element than the racial, but is used in a negative way to refer to those who were considered to be heathen or pagan, those who have rejected the plan of God (race notwithstanding).  Matt. 5:47, 6:7,32
26. There is no doubt that Paul describes the lifestyle of unbelievers in such a way as to not acknowledge any of their positive qualities; Paul does not address anything other than the bleak conditions and bad qualities that characterize the spiritually bankrupt life of the unbeliever.

27. He will express their condition and lifestyle with a series of four descriptive clauses that move from the realm of the mental attitude and thinking processes to the matter of their overt ways they conduct themselves.

28. Paul begins his description of the Gentiles, which will continue through the end of verse 19, with a prepositional phrase that deals with the fact that negative unbelievers live their lives in the realm of their own futile thinking processes.

29. While the preposition evn (en--in) is used to denote the sphere in which they operate, this prepositional phrase, along with the two descriptive phrases that follow in verse 17, also denotes the manner in which unbelievers conduct themselves.
30. In this case, Paul uses the noun nou/j (nous—mind), which is a term that deals with the faculty of intellectual perception, intelligence, understanding, reason, and insight. 

31. It is that faculty by which man thinks, reasons, and draws conclusions regarding his existence and the nature of the world in which he lives.

32. Here, it should be understood to mean that part of the mind which deals with the ability to think, plan, make moral value judgments, and choices with regard to one’s lifestyle.
33. The thinking processes of negative unbelievers are characterized by the noun mataio,thj (mataiotes--futility, vanity), which is a family of words that deals with the empty, meaningless lack of purpose and direction that characterizes life apart from an understanding of God’s truth and divine principles.
34. The Greek noun keno,j (kenos—empty) also refers to that which is worthless, but the lack of value is based on the fact that it lacks actual content (Mk. 12:3); the mataio,thj (mataiotes) family refers to that which is worthless because it is in actuality a deceptive illusion.

35. Although this term is only used three times in the New Testament, it is used most often in the Septuagint to translate the Hebrew noun lb,h, (hebhel—vanity), which has a range of meanings

a. The basic meaning of the word is wind, breath, mist, or vapor since these things are considered not to have any substance.  Prov. 21:6; Isa. 57:13

b. There are basically three contexts in which the term is used; first, it is used for false gods, and usually translated by the term idols.  Deut. 32:21; I Kings 16:13,26

c. The second context in which one finds the term relates to the fleeting nature of life; it addresses the fact that human existence is quite transitory.  Job 7:16; Ps. 39:5; Eccles. 9:9

d. The third way in which the Hebrew noun is used relates to that which does not profit, that which lacks substance, that which has no permanent value, and that which does not provide lasting satisfaction.  Eccles. 2:11

e. The majority of the usages refer to that which is unsubstantial, fruitless, senseless, absurd, or that which lacks purpose and does not matter.  Eccles. 2:1,19

36. Thus, when Paul applies this term to the thinking of unbelievers, he is not merely dealing with the finite and transitory nature of their thoughts; he is dealing with the foolishness, emptiness, and deceptive ways in which the negative Gentiles think.

37. As has been observed, the negative unbeliever who had ignored or rejected the truth forms his worldview and lives his life based only on the principles that his thinking and reasoning ability can comprehend and approve.

38. The concept of the worldview deals with the overall perspective from which one sees, understands, and interprets the world; it involves a collection of beliefs about life and the universe, a comprehensive view of creation and mankind’s relationship to it.
39. The futility of the mind deals with the outlook, assumptions, values, desires, priorities and purposes that are characteristic of negative unbelievers, who are dominated at all times by their fleshly natures, oppressed by satanic forces, and who live in a state of deception that does not have any basis in spiritual reality.
40. As Paul will continue to explain, their deceptive worldview assumptions are the basis for the manner in which they conduct themselves.  Rom. 1:26-32
41. Arnold points out that if unbelievers were to read this letter, it would likely have created some significant conflict since most people would not view themselves in this way.

42. In the end, the problem, as Paul sees it, is that religious philosophies and the lifestyles they advocate for their followers are not organized around the revealed will of the one true God; thus, life apart from Jesus Christ, the centerpiece of God’s plan, is ultimately meaningless.

4:18 being darkened in their understanding, being alienated from the life of God because of the ignorance which exists in them, because of the hardening of their heart;  {eivmi, (vppanm-p+) being, existing; periphrastic--skoto,w (vprpnm-p+) 3X, to cause to be dark; passively being darkened; fronted for emphasis; existing status--h` dia,noia (n-df-s) 12X, the mind, the place of thinking, the thoughts, the thinking processes; locative or dative of reference, with respect--avpallotrio,w (+vprpnm-p) 3X, to be alienated, to be estranged; note perfect, existing state; causal or less likely continue periphrasis--h` zwh, (n-gf-s) ablative of separation--o` qeo,j (n-gm-s) ablative of source--dia, (pa) with accusative=because of--h` a;gnoia (n-af-s) 4X, a lack of information, ignorance--h` (dafs) d.a which or that--eivmi, (vppaaf-s) the one being=is, exists --evn (pd) in, within; location--auvto,j (npdn3p) them--dia, (pa) because of--h` pw,rwsij (n-af-s) 3X, hardening, callous; fig. for a lack of mental or spiritual understanding; dullness, insensibility; closed off, stubborn--h` kardi,a (n-gf-s) the heart; emphasizes the individual heart; attributed genitive=hard heart--auvto,j (npgn3p) possession}

Exposition vs. 18

1. Paul continues to describe the manner in which negative Gentiles live with two participial phrases that serve to characterize the constant state of their existence.

2. While Paul continues to speak of the Gentiles in this verse, the neuter plural is changed to a masculine plural, which is something interpreters refer to as constructio ad sensum; this means that the sense of the thought is given preference over the strict grammar.

3. In this case, it is used to reflect the transition from the Gentile as a class to the reality that the class is composed of individual unbelievers.

4. The present participle of the verb eivmi, (eimi--is, “being”) is combined with the perfect participle of the verb skoto,w (skotoo--to be or become darkened) to produce a periphrasis.
5. As Blass and DeBrunner have noted, this construction (a participle coupled with another participle) is used to “express more forcibly the persistence of the state in which unbelievers live out their existence”.
6. Negative unbelievers constantly live in a state that is characterized by the fact that they have been darkened in the realm that involves the proper function of their thinking processes, their ability to understand and comprehend spiritual reality.

7. The verb skoto,w (skotoo--to be or become darkened) is similar to the verb skoti,zw (skotizo--to be or become darkened) and some favor this latter form based on a comparison in various textual families.
a. They also tend to favor this form since it is used more in the New Testament and the verb skoto,w (skotoo) is found more in classical Greek; it is suggested that a scribe would be more likely to substitute the classical form than the later form.
b. In the end, it does not really affect the understanding of the verse since both words essentially mean the same thing.

8. Both verbs are used of literal astronomical darkness (Matt. 24:29 (skotizo); Rev. 9:2 (skotoo); both are also used figuratively to denote the lack of religious and moral perception.  Rom. 1:21, 11:10; Eph. 4:18

9. This type of person is to be contrasted with the person who has been enlightened spiritually by being given an understanding of God’s moral and spiritual concerns, beginning with salvation.  Heb. 6:4; Eph. 1:18

10. Given the fact that both participles in this verse are perfects, the question arises as to when the action occurred that left the Gentiles in darkness and alienated from God’s life.

11. The timing of the darkening is different for every unbeliever since each received the light of revelation at different times; darkening comes from the rejection of the light given. 

12. What has been darkened in these people is expressed by the noun dia,noia (dianoia--mind, comprehension, reasoning ability, understanding), which refers to the ability to reason, to comprehend, or to understand.

13. The form is that of a dative, locative, or instrumental; it should be understood as a locative of sphere or place (where it happens).

14. In either case, it is a forceful way of indicating that when the truth was given, they did not allow it to penetrate their minds, their thinking, or their comprehension.

15. The next issue that arises is the use of the present participle of the verb eivmi, (eimi--being), which some construe with the first participle skoto,w (skotoo--darkened), some with the second participle avpallotrio,w (apallotrioo-- estranged, alienated), and some with both.

16. In this case, since both participles are already perfect participles, the reality of past action with existing results is true in both cases; the addition of eivmi, (eimi--being) only makes the construction more emphatic, stressing the durative aspect of the present tense.

17. The verb avpallotrio,w (apallotrioo--excluded) is only used three times in the New Testament to indicate an alienation or estrangement from someone.

18. This family of words deals with that which is foreign or alien, that which is outside one’s customary experience or practice.

19. Two of the three times Paul uses this verb place some emphasis on the fact that those who were alienated were culpable for their estrangement (due to a rejection of light).  Eph. 4:18; Col. 1:21

20. All ubelievers reside in varying states of spiritual ignorance which hinders them from experiencing God’s life; the Greek noun zwh, (zoe--life) emphasizes the reality of life as opposed to death.

21. Paul here links the dark and vain thinking processes of unbelievers to the fact they are alienated and hostile to the existence of God; since God’s life and His light cannot be separated, the lack of light is essentially the same as a lack of life.  I Jn. 1:1-5

22. Paul moves on to provide two causal statements that are not to be taken as being coordinate with one another; the second causal clause is subordinate to the first, providing the basis or cause for their ignorance.

23. The first direct cause of the condition of all unbelievers is linked to the matter of their spiritual ignorance; the noun a;gnoia (agnoia--lack of information, ignorance) is only used four times, but never in a good or neutral sense.

24. The negative unbeliever is hostile to God’s plan, alienated from His life, and has hardened his heart

25. In the book of Romans Paul makes it explicit that God has provided the physical creation as an ongoing and silent witness to His existence; thus, no unbeliever can honestly claim complete ignorance about God.  Rom. 1:20

26. Nevertheless, even when unbelievers recognize the reality of God’s existence they have made conscious choices to simply ignore or to willfully reject the revelation that has been provided. Rom. 1:21

27. Therefore, one cannot attribute Gentile ignorance of spiritual reality to anything other than the unbeliever's own decisions to reject the light of revelation that God had provided and continues to provide.
28. The basis or cause of their ignorance is described in terms of their hardness of heart.

29. The Greek noun pw,rwsij (porosis) was first a medical technical term that denoted a covering with a callous or a thick hardening of the skin.

30. The concept of hardening the heart is found regularly in Old Testament literature, and denotes the willful and obstinate refusal to hear, recognize, and understand God’s will.  Ex. 8:15, 19, 32; 
Deut. 2:30; II Chron. 36:13; Prov. 28:14
31. It is only used figuratively in the New Testament to describe the state or condition of one with dulled perception, the spiritual dullness and insensibility that comes from the stubborn refusal to accept divine revelation and orient to it.

32. One should recognize the same light (revelation) may be given to different individuals, but the willingness to receive that revelation depends on the volitional response of the individual.

33. The same sun that softens butter hardens clay; in a similar fashion, the same truth that brings the joy of salvation to some hardens the hearts of others.

34. The heart is the center of the spiritual life, the seat of all mental discernment and spiritual insight; it is associated with the conscience, which contains the norms and standards by which one lives his life.
35. If the heart and conscience becomes calloused/insensitive because of the rejection of the truth/light, it will not function effectively in regard to the reception and consideration of new information.
36. Rejecting the moral and spiritual standards of God causes harm to the conscience, which can become damaged to the point it no longer performs the moral function for which it was intended.
37. When one considers this verse in reverse order, it is apparent that the negative have willfully rejected the truth, which leaves them in a state of ignorance, which results in alienation from God, leaving them in a state of mental darkness.
4:19 and because they have become callous, they have given themselves over to debauchery for the practice of every kind of impurity with greediness.  {o[stij (aprnm-p) who are of such a kind, class, or status; refers back to the negative Gentiles from verse 17 “they”--avpalge,w (vpranm-p) 1X, lit. not hurting, not feeling pain or shame; causal participle--e`autou/ (npam3p) themselves, fronted for emphasis--paradi,dwmi (viaa--3p) to give over, to deliver--h` avse,lgeia (n-df-s) 10X, lacking in moral restraint, debauchery, excess; indirect object--eivj (pa) into, leading to, resulting in--evrgasi,a (n-af-s) 6X, only by Luke; working with a sustained interest, “practice”--avkaqarsi,a (n-gf-s) 10X, what is filthy, dirty, corrupt, “impurity”; objective genitive--pa/j (a--gf-s) every--evn (pd) in, with--pleonexi,a (n-df-s) 10X, excess desire for more, greed, covetousness; instrumental of manner}
Exposition vs. 19

1. With this verse Paul concludes the sentence he had started in verse 17, which contained the exhortation not to live a lifestyle that was characteristic of the unregenerate.

2. In these verses, Paul first deals with the mental attitude and other spiritual problems that are characteristic of those who do not know God.

3. Just as he did in Romans, Paul addresses the fact that their spiritual rejection of the truth (which makes them culpable since they have been provided the information) results in overt behaviors that reflect the rejection of  the spiritual, moral, and righteous concerns of God.  Rom. 1:22-23

4. One difference is that Paul stressed God’s judgment on their behaviors in Romans, but here he emphasizes the willingness of the negative unbeliever to pursue those things to which God is opposed.  Eph. 4:19

5. He begins this verse with the relative adjective o[stij (hostis--who, “they”), which is an indefinite relative pronoun that is used to indicate persons who belong to a certain class; it has the idea of such a one, or the kind who.
6. Before Paul discusses their overt activity, he uses a causal participle to express the state of moral and spiritual insensitivity that is characteristic of negative unbelievers.
7. The verb avpalge,w (apalgeo--“callous”) was first used to convey the idea of ceasing to feel pain regarding some sorrow or loss.
8. It is used only here in the New Testament, but has the idea of not feeling pain in the sense that one has become insensitive to matters of right and wrong.
9. When the unbeliever is exposed to the light of God’s truth and ignores or rejects it he can easily get to the point that his conscience is no longer bothered by the morality of his behavior; he ceases to be concerned with the implications of his actions.
10. As the light of divine revelation comes to these people, they harden their hearts against the truth (Eph. 4:18) to the point that they damage their conscience, resulting in a skewed set of norms and standards (or none at all).

11. As the standards of right are gradually eroded away, the voice of the conscience grows increasingly weak to the point that it is no longer heard; even should it be heard, unbelievers (and sometimes believers) get to the point where they no longer respond to its warnings.  I Tim. 1:19, 4:2; Tit. 1:15

12. As will become evident later in this verse, this lack of moral sensitivity, proper standards, and discernment means that these people will in turn manifest an inability to exercise proper restraint in spiritual, moral and ethical matters.

13. The next statement Paul makes indicates that the people he is describing are fully culpable for their own condition; their moral and spiritual apathy toward God is the result of their own decisions.

14. Paul uses the reflexive pronoun e`autou/ (heautou--themselves), but places it forward of the verb paradi,dwmi (paradidomi--give alongside, to hand over, to deliver) for emphasis.
15. The active voice of the verb (unbelievers are the subjects) coupled with the reflexive pronoun indicates that these unbelievers initiated, performed, and participated in the action of the verb.
16. The verb paradi,dwmi (paradidomi--give over, hand over, deliver) is found over one hundred times in the New Testament, but first means to convey something to someone else; it has the idea of handing over, delivering, or even entrusting.

17. When it is used in contexts of handing people over, it can be used in a good sense of delivering someone to some positive thing or situation.  Acts 14:26, 15:40; Rom. 6:17 

18. On the other hand, there are some contexts in which the verb has the idea of delivering or abandoning someone to a particular unpleasant fate.  Matt. 5:25; Mk. 13:9, 14:41

19. When the verb paradi,dwmi (paradidomi) is used, it often takes the dative of indirect object to note the thing or situation to which one is delivered.  I Cor. 5:5; IIPet. 2:4; Jude 1:3

20. In this context, it should be understood in the same sense that Paul used it in the book of Romans; the people Paul is describing have willingly given themselves up to the type of behavior described by the noun avse,lgeia (aselgeia--“sensuality”).  Rom. 1:24,26,28
21. However, one should not think there is any real contradiction between people abandoning themselves to particular behaviors and God acting in judgment in order to abandon them to their own devices.
22. There are actually two stages by which this action and process occurs; the first deals with the initial decision of unbelievers to pursue to a particular action or lifestyle, which decision comes from the source of their own free will.

23. Once they have made this decision to pursue an action or course of action, God is free to respond in judgment on their negative volition and abandon them to their choices, which unfortunately will continue to enslave them.

24. The noun avse,lgeia (aselgeia--“sensuality”) denotes a lack of self-control or self-restraint that results in one acting in ways that violate what is morally, spiritually, or socially acceptable.
a. The noun has been discussed many times and the conclusion is that it does not merely refer to sexual indulgence; however, it is sometimes used in contexts where sexual excess is emphasized.  Rom. 13:13; II Cor. 12:21
b. It denotes the attitude or actions characteristic of one without discipline, one who does not concern himself with decency or public values, one who is only concerned with gratifying his own desires.
c. This type of person engages in various forms of excess, outrageous and/or shocking behaviors characteristic of those practicing an insolent and shameless lifestyle.
d. Since this type of person does not care about what is right, decent, or acceptable, he manifests no shame as he pursues his own selfish ends with no regard for the norms and standards of God or of man.  Jer. 6:15
25. The profligate (extravagant and reckless) lifestyle to which these people readily abandoned themselves leads to the goal or result recorded in the next prepositional phrase in verse 19.

26. The directional preposition eivj (eis--into) has been classified by some as expressing purpose; however, it is more likely indicating the direction or result of their choice to pursue a dissolute (lacking restraint, self-indulgent) lifestyle.
27. The noun evrgasi,a (ergasia--practice) refers to some activity or behavior that one pursues with a sustained interest; as such, it can refer to one’s occupation or line of work.  Acts 19:24-25
28. What these pagan unbelievers choose to practice is described by the objective genitive of the noun avkaqarsi,a (akatharsia--“impurity”), which literally refers to any substance that is filthy or dirty.  Matt. 23:27
29. This term, which has a wide range of meanings and includes things like riotous and excessive activities, can also refer to unrestrained sexual behavior

30. It is used figuratively to denote a state of moral corruption, which would include sexual vices such as fornication, adultery, and abnormal sexual behavior.
31. However, while more than a few want to limit it here to sexual activity only, it cannot be restricted only to sexual vices since it is qualified by the anarthrous adjective pa/j (pas--all, each, every), which is correctly translated as every form of impurity.  I Thess. 2:3
32. The final prepositional phrase translated as with greediness is used to denote the manner in which these reprobates pursue the objects of their lust grid.

33. The noun pleonexi,a (pleonexia--greediness) refers to the state of constantly desiring more than one has, or more than is due.
34. Although the concept of greed is often associated with the pursuit of money and the details of life, here it used to express the fact that these people are constantly pursuing their lusts under the old sin nature in an unbridled way.
35. The mind-set of unbelievers that have rejected the light and truth is one that demonstrates that they are never satisfied with what they have; they very often manifest an insatiable desire for more. 
36. Although they may eagerly and diligently pursue the objects of their sinful lusts, no matter how much they pursue them or how successful they are in attaining their desires, the old sin nature is never satisfied.
4:20 But you youselves did not learn Christ in this way,  {de, (ch) adversative, but--su, (npn-2p) emphatic, you yourselves--ouv (qn) not--ou[tw (ab) thus, in this way, in this manner--manqa,nw (viaa--2p) to gain knowledge, to learn as a result of being taught; constative aorist--o` Cristo,j (n-am-s) the Christ, the Messiah}

4:21 if indeed you have heard about Him and have been taught in Him, just as the truth is in Jesus,  {eiv (cs) hypothetical, if; first class condition--ge, (qs) emphatic, surely, indeed--auvto,j (npam3s) Him, about Him--avkou,w (viaa--2p) you have heard, heard about--kai, (cc) connective--evn (pd) in--auvto,j (npdm3s) Him--dida,skw (viap--2p) you were taught--kaqw,j (cs) just as, exactly as--eivmi, (vipa--3s) is--avlh,qeia (n-nf-s) truth, the truth--evn (pd) in--o` VIhsou/j (n-dm-s) Jesus}

Exposition vs. 20-21

1. Paul now moves on to contrast the believers in Ephesus with those other Gentiles, who continued to walk in darkness and who constantly pursued a lifestyle opposed to God and His plan.

2. The first three words in the Greek text establish a forceful contrast that is designed to remind the Gentiles in Ephesus that their conduct was not to be characterized by the type of thinking and behavior described in verses 17-19.

a. The plural pronoun su, (su--you all) is used emphatically to introduce the contrast between you all and them.
b. The use of the negative ouv (ou--not) further heightens the contrast; it is used to form a litotes (an understatement made by using the negative), which the Jerusalem Bible translates as that is hardly the way you learned Christ.
3. The adverb ou[tw (houto--thus, in this way, in this manner) refers to what Paul has just stated about the manner in which unbelieving Gentiles live.

4. In that regard, Paul asserts that the Ephesians had not learned Christ by engaging in the type of lifestyle that he just described.

5. Thus, if one considers what Paul just stated, it becomes evident that if one is to learn Christ, it involves pursuing the opposite of those things that characterize the pursuits of unbelievers.

a. It involves having a worldview that takes the reality of God and His plan into consideration, which provides purpose and direction for the thinking processes.

b. It involves seeking the light of revelation as opposed to living under the darkness of Satan, the cosmic system, and human viewpoint.

c. It involves the new birth and sharing in the very life of God.

d. It involves learning the principles of the truth so that one does not walk in ignorance.

e. It involves the willingness to soften the heart, which means one is responsive to correction and instruction regarding the truth and how it is to be applied.

f. It involves making the choice to deliver oneself to God and curbing sinful behaviors rather than simply giving in to them. 

6. The entire statement that you did not learn Christ is unparalleled in extant literature; it is unique to Paul and only phrased in this way in this passage.
7. The verb manqa,nw (manthano--learn) means to gain knowledge or skill by being instructed; what one learns or is to learn is placed in the accusative case as the object of the verb.  Matt. 24:32; Rom. 16:7; I Cor. 4:6
8. The way that this is stated does not allow for the translation that several English Bibles have used; this does not merely mean to learn about Christ in terms of gaining information about Him.

9. When it comes to learning, one normally learns from a person (Jn. 6:45); it also normally involves learning some content (Rom. 16:17; II Tim. 3:14) or some type of behavior (Phil. 4:11; I Tim. 5:4), but not learning a person.  

10. While it is clear from what follows that the matter of hearing and being taught is certainly part of what it means to learn Christ, the implication is that simply learning facts is not the goal; the goal is to know Christ personally.

11. As several interpreters have concluded, the matter of learning Christ involves understanding and knowing Him as a person and willingly being conformed to His mentality (Matt. 11:29), sharing His viewpoint, and adhering to His standards of truth, ethics, and morality.

12. While the full knowledge of Christ is acquired by a lifelong pursuit, there is clearly a sense in which the Ephesians had heard and been taught Him.

13. Paul continues his thought in verse 21 with the hypothetical particle eiv (ei--if), which introduces a first class condition in the Greek.
14. Although some think that the use of the particle ge, (ge) expresses doubt (have you heard?), it is actually one that implies confidence or certainty; it is used here to remind the Ephesians of their previous instruction.
15. The particle ge, (ge) is used to intensify the idea of the first class condition; some translators reflect this by rendering the phrase as since you all have heard about Him.
16. Normally, the verb avkou,w (akouo--hear) takes the genitive to denote the one who is heard (Acts 3:22; Heb. 3:7); when it is used with the accusative, it refers to persons or things about which one hears.  Mk. 13:7
17. Thus, Paul is not saying that the Ephesians had heard Christ since they had never been exposed to Him during the Incarnation or during the forty days following the resurrection.
18. He is saying that they had heard about Christ, which is most likely a reference to their initial exposure to the gospel under the ministry of Paul himself, who had evangelized that city and much of Asia Minor.  Acts 19:1,8-10

19. This matter of hearing about Christ through the gospel was the first step in learning Christ; however, Paul goes on to indicate that learning Christ involves ongoing exposure to the teaching of the apostolic faith.

20. Paul was aware that the Ephesians had been given a strong doctrinal foundation, but recognizes the ongoing need for teaching and growth to maturity and beyond.

21. As he has made clear in this chapter, the men in the four offices are to minister the Word to believers so there is an ongoing increase of knowledge and spiritual growth.

22. The teaching of the apostolic faith was accomplished in connection with their union in Christ; hence, Christ is the object of the teaching as well as the sphere in which the believer lives and learns.

23. This matter of knowing Christ personally is certainly in contrast to most religions of the world; while adherents to religions may continue to study the tenets of their religion, it does not result in an intimate knowledge of their religious leader (oops, he is dead) as it does for obedient Christians.

24. The final portion of verse 21 begins with the conjunction kaqw,j (kathos--just as, even as), which indicates that what they had heard and been taught was consistent with the reality of the truth that exists in Jesus Christ.
25. This clause would seem to describe the standard or manner in which the Ephesians were taught, while the infinitives that follow in the next two verses provide the content of the teaching.
26. Although the noun avlh,qeia (aletheia--truth) does not have the article, it has been translated as the truth since it is not unusual for abstract nouns to be used without the article; generally, when nouns are anarthrous, the emphasis is on the quality, nature, or essence of the truth.

27. The term avlh,qeia (aletheia--truth) refers to that which is in accord with what is correct, that which is in accord with the actual state of reality.
28. This Greek noun occurs frequently in classical literature and the basic idea is that which is true, that which is in contrast to a lie (Rom. 1:25); it denotes that which is real or actual as opposed to that which is fictitious.  II Tim. 4:4

29. The message the Ephesians had heard and been taught was one that was consistent with the truth of God, particularly as it relates to the reality of His eternal purposes and His plan for the salvation of mankind in Jesus Christ.
30. In this context, the emphasis would appear to be that the message of the truth is in contrast to the falsehoods and deceptions found among megatove unbelievers, which lead to the type of existence described in verses 17-19.
31. The matter of the truth is given some emphasis through this section for a couple of reasons; the first is to recognize that believers are not to live like their cosmic counterparts since they have been blessed with the truth.

32. This is designed to be in sharp contrast to the empty, dark, and foolish ways Gentiles, who do not have the truth, live their lives.

33. Secondly, Paul believes the truth in Jesus is the ultimate standard for faith and practice, as will be referenced in the verses that follow.  Eph. 4:21, 24, 25

34. The change to the personal name Jesus emphasizes the historical person, whose teaching and conduct demonstrated the very embodiment of truth.  Jn. 1:14, 17, 14:6

4:22 that, in reference to your former manner of life, you were taught to lay aside the old self, which is being corrupted in accordance with deceitful lusts,  {avpoti,qhmi (vnam) 9X, lit. to place or put away from, to take off, put away; object of verb didasko from verse 21; indirect discourse--su, (npa-2p) accus. of general reference--kata, (pa) according to--h` avnastrofh, (n-af-s) 13X, conduct, behavior, way of life--pro,teroj (a-maf-s) 11X, comparative adjective; belonging to a preceding time or period of time, former, earlier--o` a;nqrwpoj (n-am-s) the man; object of infinitive lay aside--palaio,j (a--am-s) old, what has existed for a long time, often denotes the idea of being worn out or obsolete--o` fqei,rw (vpppam-s) 9X, to harm, to ruin, to corrupt; attributive to anthropos--kata, (pa) according to; in accordance with--h` evpiqumi,a (n-af-p) strong passion, lust, craving--h` avpa,th (n-gf-s) 7X, deceit, deception; attributed genitive}

Exposition vs. 22

1. Verse 22 continues with the first of three infinitives, each of which should be construed with the verb dida,skw (didasko--taught) from verse 21.
2. There have been at least six ways in which these infinitives have been classified, but the two most likely options are as direct objects of the verb taught, or as indirect discourse (actually a subcategory of direct object) since that is very common with verbs of perception or communication.
3. Thayer notes that the verb dida,skw (didasko--taught) will sometimes take a complementary  infinitive to denote the content of what has been taught or enjoined on the student.  Matt. 28:20; Rev. 2:14
4. Since dida,skw (didasko--taught) is a verb of communication, one can also identify these as the direct objects, which serve to provide the content of what they have been taught.
5. The reason that Paul can be so sure of what they had been taught was because he was the one who had initially instructed the Ephesians; he is simply reminding them of what he had taught when he was present with them.  Acts 19:8-10

6. In this particular case, it would make sense to believe that Paul had informed the Ephesians about the reality of positional truth (indicative statements) as well as the ongoing need to lay aside the old man.
7. Although there does exist a certain tension (already, but not yet) between the indicative truths of one’s new position in Christ and the need for action in the present, both concepts must be recognized as parts of the normative Christian experience.
8. As Arnold
 has noted, this is not dissimilar to the fact that Paul uses the adjective a[gioj (hagios--set apart, sanctified, holy, saint) of believers and yet admonishes them to pursue a`giasmo,j (hagiasmos--sanctification, holiness).  Rom. 6:19; I Thess. 4:3 cf. Heb. 12:14
9. When one considers the use of the verb avpoti,qhmi (apotithemi--put off, take off, lay aside) in the New Testament, it is most often used to exhort believers to act in the present.  Rom. 13:12; Eph. 4:22; Col. 3:8; Heb. 12:1; James 1:21; I Pet. 2:1
10. The verb avpoti,qhmi (apotithemi--put off, take off, lay aside) is only found in the middle voice in the New Testament and has the idea of putting off or removing something from oneself.
11. One of the primary ways it was used in the ancient world was to refer to the action of taking off clothing, which will be contrasted in the coming verses with the idea of putting on different clothing.  Eph. 4:24
12. The fact that this infinitive and the corresponding infinitive (put on) in verse 24 are aorist infinitives should not be understood to mean that these are actions that are only performed once (such as suggested by those who interpret this in terms of conversion or baptism).
13. Rather, the aorist is used to refer to the action as whole, without regard to timing, duration, or frequency of the action; in this case, the action is to be performed as often as is necessary.
14. The object of the verb, which is to be removed, is seen in the descriptive designation to.n palaio.n a;nqrwpon (ton palaion anthropon--the old man), which refers to the old sin nature, which each person inherited in the genetics of the flesh.
15. The old man rules all unbelievers in a continuous fashion from the point of physical birth; at the point of faith in Christ, the believer is delivered from the continual domination of the old sin nature, experiences fellowship with God for the first time, and begins the abiding status under the new rule of God the Holy Spirit.  Jn. 6:56
16. However, the old man cannot be altered, improved, or reformed in any way; the old sin nature remains hostile to the rule of God (Rom. 8:6-7), is still the source of death in its various forms (Rom. 8:12-13), and seeks to reassert its dominance in the life of the believer.  Gal. 5:17
17. Thus, while the old man has been crucified with Christ positionally (Rom. 6:6; Gal. 2:20), there is an ongoing need in the life of the believer to rid himself of the attitudes and actions that are characteristics of the rulership of the old sin nature.
18. When the believer is tempted and obeys the solicitations of the old sin nature, it is viewed as putting back on the old man.
19. Once the believers recognizes that he has succumbed to the sin nature, he should address that failure with confession of said sin, putting it off and restoring the new man to the position of rulership.  I Jn. 1:9
20. The rulership of the old man over the unregenerate is described in terms of their how they conducted their lives; the Greek noun avnastrofh, (anastrophe--conduct, lifestyle) is a neutral term deals with the behavior of the unbeliever (Gal. 1:13), as well as the believer.  I Tim. 4:12
a. What determines the manner in which one conducts himself includes his theology, the input of the thinking processes, the reasoning abilities, the norms and standards one accepts and embraces, the environment, and finally, his volitional choices.
b. Since all unbelievers are subject to the rulership of the old sin nature, it affect their thinking processes, their reasoning abilities, and the norms and standards that they are willing to accept.  Eph. 4:17-19
c. This leads to the type of overt behaviors and lifestyle that Paul mentioned in verse 19.
21. When Paul uses the adjective pro,teroj (proteros--earlier, in former times), he concedes that believers had engaged in this same type of lifestyle prior to their salvation.

22. The standard of the unregenerate lifestyle is one in which the old man is never put off; it is one in which the old sin nature determines the course of life.

23. The rulership of the old sin nature is often manifested in the overt ways people live, how they think, what they say, and how the conduct themselves.

24. The old man is qualified by an attributive participle of the verb fqei,rw (phtheiro--to destroy, ruin, corrupt), which deals with ruining or corrupting someone by misleading him through false teaching.  II Cor. 7:2, 11:3
25. The present tense of the participle indicates that the old man is continuing to be corrupted; those who are negative and live under the domination of the old sin nature will continue to manifest a decline in terms of their thinking and their behaviors.
26. Those living under the domination of the old sin nature often proceed from bad to worse since their views, their thinking, their norms and standards, and their morals are continuing to suffer spiritual and moral erosion as the old man decays.  Rom. 1:21-28; II Tim. 3:13
27. This can be observed in unbelievers that may have had certain standards (establishment, moral, etc.) that would not allow them to engage in certain activities, but who later begin to endorse, support, and even practice those things that were formerly repellent (causing disgust).  Rom. 1:32
28. The continuing degradation of the old sin nature comes about according to a particular standard; that standard is defined as the lusts of deceit.
29. The noun evpiqumi,a (epithumia—lust) was originally a neutral term that simply denoted a strong desire for something (Lk. 22:15; Phil. 1:23); however, it is used most often in the New Testament in a negative sense to refer to the desire for something that is wrong or forbidden.  Gal. 5:16; Eph. 4:22
30. Although many modern dictionaries focus only on the sexual aspect of lust, the reality is that this term encompasses any powerful desire that proceeds from the source of one’s fallen, fleshly, selfish nature.
31. One should also not focus exclusively on sexual or other carnal appetites since the lusts of the flesh include anger, envy, jealousy, pride, monetary lust, sexual lust, bitterness, strife, implacability, and a host of other sinful attitudes and behaviors.
32. Here, these desires are characterized by the genitive of the noun avpa,th (apate--deceit, trickery), which is derived from the verb avpata,w (apatao), which denotes the action of deceiving, tricking, or misleading someone.  Eph. 5:6; I Tim. 2:14
33. Although some have classified this as a genitive of origin (the lusts come from deceit), it is more likely an attributed genitive, which essentially acts as an adjective and leads to the translation deceitful lusts.
34. Thielman points out that this term could mean either deceit or pleasure since it was often found in contexts of sexual activity.
35. While Paul would probably have been more specific if he had only sexual pleasure in mind, the pursuit of sexual pleasure is included and certainly illustrates Paul’s point.
36. The deceptive promise of pleasure that comes from the lust grid may lead the unbeliever to dangerous and destructive behaviors.
37. These cravings are characterized as deceitful since these lusts promise what they cannot deliver; while the lusts of the old sin nature promise happiness, success, fulfillment, etc. if they are obeyed, the fact is they only provide those things in the short term at best.    

38. The spiritual reality is that the old sin nature, with its lusts and deceits, can never provide long-term happiness, success, or fulfillment for the positive believer; rather, obedience to the lust pattern only results in temporal death (and potentially other forms of death and loss).  Rom. 6:16,23

39. As Paul will make plain, there is a corresponding positive action that must accompany the putting off of the old man; the old ideas, beliefs, actions, and habits of the old life must be replaced with something better, which is seen in the figure of putting on of the new man.  Eph. 4:24

4:23 but to be renewed in the spirit of your mind,  {de, (ch) adversative, but--avnaneo,w (vnpp) 1X, renew, passively, to be renewed; direct object of taught--to. pneu/ma (n-dn-s) in the spirit; locative of place or sphere--o` nou/j (n-gm-s) the mind, the place or faculty of thinking or perception; genitive of apposition or location--su, (npg-2p) of you, your; genitive of possession}

4:24 and to put on the new self, which in the likeness of God has been created in righteousness and holiness of the truth.  {kai, (cc) connective--evndu,w (vnam) to put on clothing, to clothe oneself; direct object of taught--o` a;nqrwpoj (n-am-s) the man--kaino,j (a--am-s) that which is new or recent; used to contrast with something old; attributive--o` (dams) kti,zw (vpapam-s) the one having been created; attributive participle, modifies anthropos--kata, (pa) according to the standard--qeo,j (n-am-s) God; in God’s image--evn (pd)  locative of sphere--dikaiosu,nh (n-df-s) righteousness--kai, (cc) connective-- o`sio,thj (n-df-s) 2X, piety toward God, holiness--h` avlh,qeia (n-gf-s) of the truth; ablative of source, which come from and are consistent with the truth}

Exposition vs. 23-24

1. Paul continues his reminder of what the Ephesians had been taught with the adversative conjunction de, (de--but), which introduces a contrast with the previous verse.
2. Thus, to put off the old man inherently involves the renewing of the spirit of the mind, which will be linked in the verse that follows with the reality of putting on the new man.
3. The infinitives in these two verses function as the object of the verb taught (just as the previous infinitive in verse 22 did), providing the content of their previous instruction.

4. One important difference here is that the first infinitive avnaneo,w (ananeoo--be renewed) is found in the present tense.

5. Aorist infinitives tend to focus on the action as a whole and the completion of that action, while the present infinitive tends to be used to express progressive or ongoing action.

6. Thus, the actions of laying aside the old man and putting on the new man tend to focus on individual, repeated  events, while the action of being renewed is viewed as one that is ongoing.

7. The infinitive of avnaneo,w (ananeoo--to renew the mind) may be parsed as a middle or passive, which determines the subject of the infinitive.
8. If it is treated as a passive, it would indicate that the believer is receiving the action, which would likely be another example of the divine passive with God performing the action.
9. If it is to be parsed as a middle, the emphasis would be on the believer engaging in and participating in the process of being renewed.    
10. In that regard, these believers had no doubt been taught to engage themselves in the ongoing challenge of the spiritual conflict, which Paul indicates takes place in the mind.
11. In favor of taking this as a middle are the other two middle infinitives Paul uses for laying aside and putting on since those stress the subject acting and participating in the results of that action.
12. Part of Paul’s instruction (and his exhortations) involved the matter of the believer being renewed in the inner man; a similar thought is found in other places, but using slightly different vocabulary.  Rom. 12:2

a. The verb is a present passive imperative, which indicates that Paul viewed the process as an ongoing one; the believer is to keep allowing himself to be transformed by means of the renewing of his mind.
b. The dative/instrumental of means of the noun avnakai,nwsij (anakainosis—renovation, renewal) provides the means by which the believer is to fulfill the imperative be transformed.

c. The noun avnakai,nwsij (anakainosis—renovation, renewal) is used only twice in the New Testament and the other usage indicates that the renovation of the believer began at the point of the new birth; it is at that point that the Holy Spirit began his work of renovating the believer.  Tit. 3:5

d. While the passage in Titus focused on the initial new birth and renewal at salvation, Paul focuses on the Ph2 aspect of sanctification as it relates to reprogramming the mind.
e. The Greek noun nou/j (nous—mind) refers to the faculty of intellectual perception, comprehension, and understanding; however, it refers to more than intellectual capacity.

f. The mind is the place where moral decisions are made; it is the place where one orients to morality by means of his volitional decisions. 

g. The mind is the battleground between the old sin nature, located in the genetics of the flesh, and the new man, who is edified through sound teaching that is consistent with the function of the Holy Spirit.  Rom. 7:23,25

h. The need for the renovation of the mind becomes evident when one recognizes that all unbelievers choose to live a lifestyle that is characterized by a lack of value, emptiness, futility, and a lack of true purpose.  Eph. 4:17; Tit. 1:15

i. The renovation of the mind (essentially the process of Ph2 sanctification) occurs in connection with the inculcation of the truth; to inculcate is to instill an attitude, idea, or habit by means of consistent and persistent instruction.  ITim. 4:6,11,13; IITim. 4:2

j. Essentially, the believer has to subject himself consistently to the teaching of the Word of God in order to expose the fallacies in his own thinking, reject that which is inconsistent with God’s plan, and reprogram the brain-computer with the precepts of bible doctrine.  Jn. 17:17; Acts 20:32; Eph. 5:26

k. Most interpreters recognize that the process of renewing the mind is one that does not take place overnight, or even in a short period of time; rather, it is a lifelong process in which the believer adjusts his way of thinking to God’s way of thinking (which is superior).  Isa. 55:8-9

13. The final portion of verse 23 has generated some significant discussion since the very unusual phrase the spirit of your mind is not attested in any other literature.

14. The first issue focuses on the matter of how one is to understand the Greek noun pneu/ma (pneuma-- wind, breath, spirit), which may be a reference to the Holy Spirit, to the human spirit, or even to one’s spiritual condition or disposition.  Rom. 11:18; ICor. 4:21
15. One can safely rule out the Holy Spirit in this context since He is never referenced in this way in any other place in the New Testament.

16. Since the human spirit is rarely mentioned in the New Testament (although some see it here), it seems more likely that this refers to the disposition of the mind or the thinking processes.

17. In the end, when the believer puts off the old self through rebound, the Holy Spirit is placed in the position of rulership, which allows the believer to engage his mind in accordance with the leading of the Spirit.  
18. The change of disposition or spirit continues (thus the present tense) until such time as the believer again chooses to engage under the sin nature.

19. Although Paul does not go into detail here, this condition of being in fellowship, being renewed in one’s mind, sets the stage for the intake of the truth, application, and the process of spiritual growth.  Eph. 3:16; Jude 1:20

20. Paul continues to address the matter of being renewed with a connective use of the conjunction kai, (kai--and).
21. Thus, the actions of being renewed and putting on are linked together here by that conjunction and by the infinitives Paul uses.
22. Both the verbs lay aside and put on are aorist middle infinitives, which again focus on the subject acting on or for himself.
23. In this case, the two actions are not to be separated from one another since the text emphasizes the removal of one type of clothing and the donning of another type of clothing.
24. One may seek to eliminate some negative quality, attitude, or behavior, but if there is nothing to replace that quality, attitude, or behavior, one is likely to resort to the previous behavior.
25. The old clothing is not appropriate for the believer based on his new position in Christ, his exaltation with Christ, and his new royal status; the believer is to make his priority to “dress the part” of a son of God.
26. While clothing serves practical purposes such as covering the body in modesty or by keeping one warm or cool, clothing also reflects who one is, what place he occupies, and even how he should be treated.
27. Therefore, the believer’s new position demands a new wardrobe that is suited to his new status in Christ; one should dress in a way that is characteristic of his newly exalted status.
28. Although some interpreters have identified the new man/self as the Church since it had been referenced in the previous chapter and mentioned in verse 16, the Church is not in view here; how would one put on the Church?
29. The Church is not the new man in this verse since the immediate context focuses on how individual Gentiles live their lives and the contrast between how believers are to live their lives.  Eph. 4:17-19, 22ff.
30. As will be seen later in the verse, the new wardrobe is described in positive terms in contrast to the old wardrobe had been described in disparaging terms.
31. BDAG points out that the verb evndu,w (enduo--lit. get into, put on, dress, clothe) is readily understood in its literal sense, but it is also used metaphorically of taking on the characteristics, virtues, or intentions of someone.
32. In short, putting on the new man is an instantaneous and automatic consequence of rebound (which puts off the old man and renews the thinking processes).
33. As the Holy Spirit leads the positive believer, he must actively engage with that leading and determine whether to follow the Holy Spirit or lose fellowship with the Lord.
34. Paul states that the new man was created by God, which refers to the creation/regeneration of the human spirit at the point of salvation.  Tit. 3:5

a. At that time, the old man was put off for the first time (God did that work) and the new man came into existence and was placed in the dominant position by God.

b. That condition lasted only as long as the believer remained in fellowship, abiding in Christ, and following the leading of the Spirit.

c. At the point the believer chooses to engage in sin, the new man is removed from his position of rulership and the old man is placed back in control.

d. Once the believer recognizes his situation, he must address it via confession of sin to restore his condition to the one God established at salvation.  I Jn. 1:9

e. It is crucial to living the Christian way of life that the believer be aware of his spiritual condition; he should be able to identify sinful attitudes, actions, words, and behaviors for what they are and deal with them by rejecting them in the first place or rebounding sin after the fact.

f. Failure to address these things for any significant period of time allows the old man to become even more entrenched in his position, which may lead to the believer reverting to previous patterns of thinking and positions that had been once rejected.

g. If the believer does not recover from this condition, he may well revert to his pre-salvation lifestyle, which will result in loss at the Bema Seat.  Heb. 10:37-39

35. Even though the new man is modeled after God Himself, following salvation he is still just a spiritual infant (having just been born again/created) and must grow with respect to that salvation if he is to effectively fulfill his destiny.  I Pet. 2:2; Eph. 2:10

36. One ongoing challenge for every believer is to pursue the matter of spiritual growth so that he may grow to maturity and reflect the nature and glory of His Savior.  IIPet. 3:18; Eph. 4:15

37. The standard by which the new man came into existence is seen in the prepositional phrase kata. qeo.n (kata theon--according to God), which means that God (His attributes, His character) Himself is the model for the new man.  Col. 3:10
38. Three specific qualities of God are mentioned (using two locatives of sphere and a genitive) that are characteristics of the new man, which include the concepts of righteousness, holiness, and truth.
39. The first quality of God and the new man is that of righteousness; this is defined as that which is consistent with what is right, fair, or just.

40. The second quality is that of holiness; the Greek noun o`sio,thj (hosiotes--holiness), which refers to one with a proper attitude toward God that is demonstrated by his regard (mentally and overtly) for God’s moral concerns.
41. Some believe that the first quality emphasizes the matter of doing right in relation to other people, while the second quality emphasizes a right relation with God.
42. Others see the two qualities as a summary of virtue since other authors (Plato, Philo) used these same two terms to refer to virtuous living in general.
43. Lincoln points out that Philo cites Plato to indicate that these two exact terms were used to explain what it means to become like God.

44. Paul identified the root problem of the old man as the lusts that that are characterized by deceit (Eph. 4:22); here, he contrasts that with the virtues of the new man, the righteousness and holiness that are consistent with the truth.
45. The term avlh,qeia (aletheia--truth) refers to that which is in accord with what is correct, that which is in accord with the actual state of reality.
46. It is used to denote that which is in contrast to a lie (Rom. 1:25) and to refer to that which is real or actual as opposed to that which is fictitious.  II Tim. 4:4

4:25 Therefore, since you have laid aside falsehood, SPEAK TRUTH EACH ONE of you WITH HIS NEIGHBOR, for we are members of one another.  {dio, (ch) inferential, therefore; on account of which--avpoti,qhmi (vramnm2p) having laid aside; causal participle--to. yeu/doj (n-an-s) lit. the lie, deceit, what is false--lale,w (vmpa--2p) to speak, to communicate--avlh,qeia (n-af-s) truth--e[kastoj (ap-nm-s) distributive pronoun; each one, every one--meta, (pg) with; denotes association--o` (dgms+) the one--plhsi,on (ab) what is near, close by; should be limited to believers in this context--auvto,j (npgm3s) genitive of relationship--o[ti (cs) causal, because--eivmi, (vipa--1p) we, we believers are--avllh,lwn (npgm1p) one another; partitive genitive; forward for emphasis--me,loj (n-nn-p) predicate nominative; part of a whole, parts of the body, “members”}

Exposition vs. 25

1. Verse 25 begins a new section with an inference that is based on what Paul has said in verses 17-24; it begins with an emphasis on the matter of laying aside the behaviors that are characteristic of the old man.

2. This section is immediately linked with what preceded it by the use of the verb avpoti,qhmi (apotithemi--put away, lay aside) and the repetition of the noun avlh,qeia (aletheia--truth).  Eph. 4:21,24
3. This section extends from 4:25-5:2 and the style is noticeably different than what Paul has previously used; this section is characterized by much shorter sentences and employs thirteen imperatives in the space of ten verses.

4. These commands deal with the manner in which believers are to conduct themselves toward others in the body of Christ; these are the types of behaviors that are necessary if believers are to guard their unity and walk in a manner that is worthy of their calling.  Eph. 4:1,3

5. Paul has been speaking in general terms with regard to the Christian way of life, but moves on to deal with specific matters such as lying, anger, stealing, kind speech, the refusal to hold grudges, and sexual sin.

6. He begins with another figurative use of the verb avpoti,qhmi (apotithemi--put off, lay aside), which deals with the refusal to engage in or to avoid a particular activity.
7. Although interpreters seek to classify this as an imperatival use of the participle (possible), it is more likely to be one that has causal force, which presumes obedience to the previous exhortations.
8. The direct object of the participle is the articular noun yeu/doj (pseudos--lie, falsehood, deceit), which some have identified as the great lie of Satan (Jn. 8:44), or the related lie of idolatry.  Rom. 1:25
9. One reason for this is that of the four times this term is used with the article, one clearly refers to Satan’s lie, one to idolatry, and one to Antichrist.  II Thess. 2:11
10. However, this appears to be the only place in the New Testament where this articular noun is used without reference to a specific lie, but to refer to any lie in general or to the practice of lying.
11. While lying was recognized as a very common vice among ancient pagans, it is no less common among modern unbelievers; people often lie out of nothing more than self-interest.
12. Lying is defined as saying something with the intent of creating a false belief or impression; it is an attempt either to avoid the truth, or to get someone to believe something that is not true so as to mislead them or deceive them.
13. Since God is absolute veracity, it is impossible for Him to lie; further, God expresses His opposition to liars and lying in the strongest of terms.  I Sam. 15:29; Tit. 1:2; Heb. 6:18; Ps. 5:6; Prov. 12:22
a. Jesus Christ refused to resort to lying and/or deceit in any form.  Isa. 53:9
b. As one might expect, there are a number of prohibitions in the Word of God against lying.  Ex. 20:16, 23:1; Deut. 5:20; Prov. 4:24; Eph. 4:25; Col. 3:9
14. Those that engage in lying are often (always?) doing so based on some mental attitude sin or personal agenda; they may attempt to deceive others regarding their true intentions or motivations.  Ps. 59:12, 119:69,78; Prov. 10:18; James 3:14
15. People engage in lying and deception for a number of reasons, which include fear (Gen. 3:8-12) seeking to protect themselves (Josh. 2:1-13), seeking to look good before others (Acts 5:1-11), seeking to gain financially or socially (Lev. 19:35-36), and seeking to avoid punishment.  Jn. 9:22
16. However, those that resort to lying will find that any advantage it may gain them will only be temporary at best.  Prov. 12:19, 13:11, 21:6
17. Paul moves on to counter the action of lying with the first imperative in this section; it deals with the manner in which believers are to conduct themselves toward each other.
18. Although Paul does not alert the reader, he cites a passage from the book of Zechariah, which emphasizes the matter of speaking truth with one’s neighbor.  Zech. 8:16
19. Paul cites the Septuagint, but changes one preposition in his citation; Paul’s use of the preposition meta, (meta--with, in association with) better expresses the nuance of the Hebrew than the preposition pro,j (pros--to, toward) does.

20. It should not be surprising that their communication with one another is to be characterized by truth since the new nature is itself consistent with the truth.  Eph. 4:24
21. Paul uses a present imperative of the verb lale,w (laleo--speak, communicate), which emphasizes the fact that telling the truth is to be a characteristic habit of the believer.
22. Paul had previously emphasized the matter of speaking truth, but that dealt more with the specific matter of doctrinal truth that produces growth among believers.  Eph. 4:15
23. Here, the emphasis is more on the refusal to engage in dishonesty and lying to one another; this matter of rigorous honesty forms the basis for trust among the believers of the local church, which is necessary for mutual edification.
24. Although the second person plural verb speak stresses the responsibility of the community in general, the distributive pronoun e[kastoj (hekastos--each one, every one) makes this the responsibility of every individual within the local body.
25. The Greek adjective plhsi,oj (plesios--neighbor) is used in the neuter as an adverb to mark the position of someone or something that is nearby, or close at hand.
26. It is used articularly as an adverb to denote one who is near, one who is a neighbor; in this case, the emphasis is on fellow-believers, those that are proximate within the body of Christ.
27. Paul then closes verse 25 with a statement that supports this idea that believers are all part of a single body and have responsibilities to one another.

28. Although that is the correct interpretation of Paul’s words, the believer should not attempt to use this to suggest that lying to those outside the body of Christ is an acceptable practice; part of the witness of the life involves being honest, which is necessary to having a good reputation with those on the outside.  I Tim. 3:7

29. A secondary distortion would be that it is acceptable to lie to other believers if they are not part of one’s local church.

30. The conjunction o[ti (hoti--that, when, because) should be understood in a causal sense; this introduces the ground or reason for speaking the truth to one another.
31. The reason is found in the noun me,loj (melos--part, member, limb), which was mostly used to denote the limb of an animal or a human.  Ex. 29:17; Judges 19:29
32. Although it was used in earlier Greek for part of a musical work, which included a song, a lyric, or part of a melody, it is only used in the New Testament of literal bodily parts (Matt. 5:29) and metaphorically of believers as parts of the body of Christ.  ICor. 12:14; Eph. 5:30
33. Hoehner has observed that this term is never used of members of an organization, but always of members of an organism.
 

34. In that regard, it should be obvious that both organisms and organizations both have members, those that are part of some organization may not necessarily have a close relationship to the other parts of that organization.

35. On the contrary, to be a member of the body of Christ demands a level of interdependence and mutual function that makes the bodily parts accountable to one another.

36. This is emphasized by the reciprocal pronoun avllh,lwn (allelon--each other, one another), which is fronted for emphasis. 
37. Just as a physical organism like the human body demands that the individual parts operate in harmony with one another, the body of Christ demands truthfulness if it is to function as it should.

38. When one part of the body deceives some other part, the entire body may suffer as a result; believers not only injure the one to whom they lie, they may end up harming others that become aware of the deception.

39. The first way it may hurt others is by causing them grief or sorrow when they become aware of the dishonesty; secondly, it serves as a bad example for other believers, a poor witness of the life.

40. Thirdly, those that engage in this type of untrustworthy behavior will do damage to their own reputation; when people become aware of the lack of honesty, they may lose confidence that believer.

41. In the end, believers are to engage in scrupulous honesty (taking pains to be accurate and exact) with one another since failure to do so may well result in repercussions for others in the local body.

42. As seen previously, this honesty is to be motivated, grounded, and conditioned in the mental attitude of love (I Cor. 13:2) and expressed with the goal of encouraging others in the matter at hand.   Prov. 12:18

4:26 BE ANGRY, AND and DO NOT SIN; do not let the sun go down on your anger,  {ovrgi,zw (vmpn--2p) 8X, to be provoked, to be angry, furious--kai, (cc) connective=and, adversative=but--
mh, (qn) no, not--a`marta,nw (vmpa--2p) to sin, to miss the mark--o` h[lioj (n-nm-s) the sun--mh, (qn) no, not--evpidu,w (vmpa--3s) 1X, to go down or sink down--evpi, (pd) on, upon; metaphorical location--
o` parorgismo,j (n-dm-s) 1X, a state of provocation or anger--su, (npg-2p) possessive, your}

4:27 nor give the devil an opportunity.  {mhde, (cc) but not, and not, neither--di,dwmi (vmpa--2p) give  --to,poj (n-am-s) a place; figurative for a chance or an opportunity--o` dia,boloj (ap-dm-s) an adversary, an accuser, especially one who engages in slander}

Exposition vs. 26-27

1. Paul now begins to introduce several commands in rapid succession without the use of any conjunctions; this is known as asyndeton, which can be used for emphasis or to add a sense of urgency.

2. He begins with the imperative of the verb ovrgi,zw (orgizo--to be angry, enraged, or furious), which is mostly used of human anger, but once of satanic anger.  Rev. 12:17


a. The noun ovrgh, (orge--strong displeasure, anger, wrath) is mostly used of divine anger or wrath (Matt. 3:7; Jn. 3:36; Eph. 2:3), but is also sparingly used of human anger.  Eph. 4:31; Col. 3:8

b. When it is used of human anger, it is always found in contexts that speak disparagingly about anger (I Tim. 2:8), or that prohibit it altogether.  James 1:19,20

c. The same is true of other words in this family, such as ovrgi,loj (orgilos--quick-tempered, inclined to anger; Tit. 1:7), parorgi,zw (parorgizo--exasperate, provoke to anger; Eph. 6:4), and parorgismo,j (parorgismos--exasperation, angry mood).  Eph. 4:26
3. However, the language here suggests (if not demands) that Paul is commanding the Ephesian believers to be or become angry, furious, or even enraged.

a. Most interpreters have recognized that Paul is quoting the Septuagint since the Greek of Psalm 4:4 is expressed here verbatim.

b. While one might look to that Psalm for some explanation or understanding of this command, the fact is that Paul does not seem to be citing it as a proof text; he does not use any introductory formula, but appears to adopt the words in order to express what he wants to communicate.

c. This has created all manner of discussion as to what Paul means and what the purpose would be for issuing such a command.

d. Wallace goes to great lengths to address this issue, providing at least seven different ways of explaining how this is to be understood; these range from parsing the verb as an indicative to classifying the imperative in different ways (conditional or concessive) to the suggestion that Paul is actually prohibiting anger.

4. There is no doubt that the reading is difficult, but not impossible; the problem really lies with the matter of human anger, which is almost always condemned in the Bible.

5. Another problem is not simply the matter of anger itself, but how one is to understand why the believer should be angry in the first place and what is/are the legitimate object(s) or reasons for that anger.

6. What stands out immediately is that Paul conceives of anger that exists apart from personal sinning as seen in the prohibition that follows; he believes the believer can be angry without necessarily committing personal sin.

7. He also envisions a limited temporal aspect to anger, the cause of which should be addressed by the believer in an expeditious fashion; the final command indicates that the source of anger should be addressed without delay.

8. The reason why believers should have a certain amount of anger stems from the nature of God Himself and the creation of the new man, who was created in righteousness and holiness.

9. While the New Testament does not emphasize the matter of God’s anger (an anthropopathism to refer to His “response” to violations of His righteous, just, and truth standards) to the extent the Old Testament does, both have something to say on this subject.

a. In the Mosaic Law, the Jews were warned about the matter of oppressing strangers, widows, and orphans, which would bring God’s anger on them.  Ex. 22:21-24

b. God expressed His anger toward Balaam for his refusal to submit to God’s directive will regarding the matter of cursing the Jews.  Num. 22:9-12,22

c. God expressed His anger against the idolatry of the Jews.  Num. 25:3; Deut. 6:14-15

d. The same was true on a personal level with Solomon.  I Kings 11:9-10

e. God expressed His anger toward the Exodus generation for their unbelief with regard to the matter of Canaan.  Num. 32:10-13; Heb. 3:15-19

f. Solomon mentions the fact that failure to keep whatever vows one has made will potentially result in God’s anger.  Eccles. 5:5

g. When the objects of God’s care are violated, those who do so will come under God’s wrath.  Zech. 1:14-15

10. Thus, God expresses His displeasure/anger toward those who disregard Him or His directive will, those who oppress or manipulate others, those engaged in idolatry, and those who fail to exercise faith in His word.

11. Although not explicitly stated, the implication is that if the Church Age believer responds with negative volition and unbelief, then he may likewise become the object of God’s anger.  Heb. 3:10-12, 4:1-2,11

12. During the Incarnation, it was evident on several occasions that Jesus was angry, but His anger followed the pattern of His Father’s.

a. When Jesus observed the lack of normal human compassion exhibited by the religious leaders, He responded with righteous indignation.  Mk. 3:5

b. When Peter and the other disciples refused to believe His clear teachings, He responded in ways that exhibited that He was angry.  Matt. 16:21-23

13. Similarly, the adjusted believer should share God’s norms and standards as part of his new righteous nature and should experience the same response His Father does when confronted with unrighteous and unjust behaviors.  Ps. 7:11, 119:53

14. However, the key element in regard to the matter of acceptable anger is that the anger is generally prompted by some spiritual consideration and directed toward some external matter (sin, oppression, injustice, idolatry); anger should not simply be the result of the selfish desire of believers to have their own way.

15. This matter of an acceptable and proper anger should call to mind Paul’s earlier use of the noun prau<thj (prautes--gentleness, meekness).  Eph. 4:2
a. Aristotle defined it as the median between excessive anger and excessive lack of anger; it is the quality of the man whose feelings and emotions are moderated and kept under control.

b. Others have similarly observed that this term denoted moderation in regard to anger; it denoted one that was not controlled by emotion, but controlled his emotions as reason dictated.

c. This term deals with the proper approach to the matter of anger, which can be appropriate on some occasions and quite inappropriate on others.

16. A number of conservative theologians have noted the fact that Christians are sometimes far too passive when it comes to the matter of evil; they may be too tolerant when they should be indignant and apathetic when they should be angry.

17. Paul continues in such a way as to immediately qualify this somewhat startling command to be angry by addressing the matter of anger in terms of avoiding sin.

18. Any anger that comes from a personal motivation (such as envy, jealousy, spite, or an injury to one’s pride) is certainly self-centered and likely sinful in the first place; however, even legitimate anger can become a matter of sin if one does not address it properly.

19. Paul recognizes that there is a very real danger in allowing anger to continue beyond a point; the anger may continue to fester and intensify to the point that the believer moves from righteous indignation to committing personal sin.  

20. Paul follows this with a very practical bit of advice (a prohibition), but uses another compound that is found only here.

21. The noun parorgismo,j (parorgismos--angry mood, exasperation), which is derived from the verb parorgi,zw (parorgizo--make angry, provoke), is normally used of something or someone that actively provokes one to anger.  I Kings 15:30
22. This term then denotes the cause of the anger, the irritation, provocation, or exasperation; the believer is to recognize the source of conflict and deal with it before the day is over.  
23. Several interpreters have noticed that this statement about the sun going down was apparently somewhat proverbial.

a. Plutarch mentions anger among the Pythagoreans, who were never to let the sun go down before they joined hands, embraced one another, and were reconciled.

b. Lincoln goes on to note that similar texts have been found in the Qumran literature; he cites the Damascus Rule, which instructed the Essenes to “bear no rancor from one day to the next”.

24. The Bible indicates that sundown was regarded as the time limit for several things since it naturally signaled the end of the day.  Josh. 8:29

a. If one took a pledge, he was to return it by sundown.  Ex. 22:26

b. The employer was liable to pay the wages that were due to his laborers before the sun went down.  Deut. 24:15

25. Although some suggest that not letting the sun set on one’s anger should not be interpreted literally, there is no sound reason for not taking these words at face value.

26. While it may not be possible to resolve every conflict on the day it occurs (perhaps it occurs toward the end of the day), it is clear that if anger continues to fester, it will very likely lead to enmity, hatred, and bitterness; this may lead to verbal sins, or even physical retaliation.

27. What is obvious is that Paul does not desire for believers to continue to nurse some provocation; any anger directed toward anyone in the local church must be dealt with promptly, preferably the very day it occurs.

28. Jesus taught against nursing anger toward others, but certainly acknowledged that conflicts would arise; He also taught that each believer has the personal responsibility to get the conflict resolved.  Matt. 6:21-24

29. Luke addressed this matter in Hebrews and noted that if anger is not addressed, it has the potential to result in further irritation or bitterness, which certainly has the potential to spread to others, affecting the local church in an adverse way.  Heb. 12:14-15

30. Verse 27 introduces a second prohibition against prolonging anger, which is related to the unseen enemy of all believers, who will exploit the failings of believers for his own purposes.

31. The phrase di,dote to,pon (didote topon--give a place) is found one other time in Paul’s writing and several times in the apocryphal books of the Old Testament; it is used figuratively to refer to an opportunity or chance for Satan.
32. The noun dia,boloj (diabolos--slanderer, Devil) is derived from the verb that means to throw or cast through; this term focuses on the activity of Satan as he engages in false accusations, slander, backbiting, and malicious gossip against both God and the elect.  Job 1:9-11, 2:4-5; Jn. 8:44; Rev. 12:10

33. Since the Devil has a spiteful and malevolent nature, he no doubt delights in the opportunity to oppose God’s plan by encouraging divisions, resentments, misunderstandings, and spite that can divide believers from one another.  IICor. 2:11

34. He engages in lies, twisting and distorting the truth; his task is made easier if there is not a speedy resolution to the matter that prompted the anger in the first place.

35. While it is clear that the Devil is a personal being, this prohibition should be understood to extend to any of his representatives since the demons may be the ones doing his evil footwork.

36. While the believer is the one that produced the anger in the first place, Satan can use unresolved conflict to separate believers from one another and do great damage to the local church.

37. This is the first time that Paul has explicitly mentioned the spiritual nature of the warfare believers must fight, but it is clear that positional truth does not deliver the believer from the need to fight in the angelic conflict.

38. While Paul will have more to say regarding the matter of spiritual warfare later in this book, the point here is that legitimate unresolved conflicts can lead to wholesale attacks by Satan that can result in destruction to individuals and harm to churches.  Matt. 12:25

4:28 He who steals must steal no longer; but rather he must labor, performing with his own hands what is good, so that he will have something to share with one who has need.  {o` kle,ptw (vppanm-s) 13X, to take without permission; the one stealing--mhke,ti (ab) not yet, no longer--kle,ptw (vmpa--3s) let him no longer steal; he must quit stealing--de, (ch) adversative, but--ma/llon (abm) comparative, rather, instead--kopia,w (vmpa--3s) to work hard, to exert oneself, toil, labor; imperative--evrga,zomai (vppnnm-s) to engage in an activity, to work; participle of means or manner--h` cei,r (n-df-p) with the hands; instrumental of means/instrument--i;dioj (a--df-p) what belongs or pertains to one, one’s own; textually suspect--to. avgaqo,j (ap-an-s) object of ergazomai; what is morally good-- i[na (cs) introduces purpose--e;cw (vspa--3s) he may have--metadi,dwmi (vnpa) 5X, to give with, to impart, to share; for the purpose of sharing--o` e;cw (vppadm-s) the one having; indirect object--crei,a (n-af-s) what is lacking, what is needed}
Exposition vs. 28

1. Paul continues his ethical admonitions by addressing the issue of stealing, which was prohibited in the Mosaic Law and condemned in various places throughout the Bible.  Ex. 20:15; Lev. 19:11; Rom. 2:21

2. This verse follows the pattern that Paul used in verse 25, which involves a prohibition against sinful behavior that is followed by a command to engage in the appropriate behavior; this is finally followed by a motivation for obeying the command.

3. The articular participle from the verb kle,ptw (klepto--taking something without permission, stealing) should be taken as a substantive here and translated as he who steals, or the thief.
4. This command reflects the eighth commandment, which forbids stealing; stealing is defined as taking something that does not belong to one without the permission of the owner, without the legal right to do so, and with no intention of returning what was taken.

5. This includes all forms of theft, such as burglary (stealing by gaining unauthorized access), theft with the threat of violence (armed robbery) or without any threat (shoplifting), theft of any personal or intellectual property (plagiarism, literary theft), theft of services (using neighbor’s electricity or cable), and knowingly taking something for which one does not pay. 

6. There has been much written about whether this should be understood as portraying progressive action (the one always stealing, the kleptomaniac) or action in the past (he who used to steal).

7. However, it is evident that Paul is not speaking in a hypothetical or historical way here; the present tense would certainly suggest that it was a problem that Paul knew existed among those he served.

8. This is confirmed by the use of the adverb mhke,ti (meketi--no longer, not after this), which adds emphasis to the fact that the activity in view must stop; the thief is not to continue to steal any longer.
9. The change from the plural subjects (which dominates this section) to the singular (he who steals, the thief) would tend to suggest that this was not a problem for the entire congregation, but only for certain individuals within it.

10. Theft was probably not an uncommon occurrence among slaves and several interpreters have suggested that Onesimus may have been guilty of this particular behavior.  Philemon 1:18

11. Paul moves beyond the simple command regarding stealing to provide the positive corrective if the believer is to avoid the need for stealing in the first place.

12. The comparative adverb ma/llon (mallon--to a greater degree, more) is used here to denote an alternative to something (stealing) and should be translated as rather or instead.
13. Paul uses a third person imperative to describe God’s will for the believer; the present tense of the imperative would suggest that this is to become the regular practice of one who had previously practiced stealing.

14. The verb kopia,w (kopiao--labor) means to exert oneself physically, to work hard, or to labor to the point of exhaustion.
15. This was a quality that the great apostle modeled in his own life (Acts 20:35; I Cor. 4:12), and one that he enjoined on believers.  II Thess. 3:6-12

16. The verb should be understood to have some ingressive force (he is to begin to work), and progressive force as well (he is to continue to work).
17. Paul qualifies the verb labor with a participial phrase that has been categorized in several ways; however, it most likely denotes the means or manner in which one fulfills the command to work.

18. The verb evrga,zomai (ergazomai--engage in activity, work) is the normal term for laboring or working; it means to be busy, to be productive, to be working as opposed to being idle or useless.
19. Although there are some textual issues with this phrase, there is nothing here that is not consistent with what Paul teaches in other places.
a. The placement of to. avgaqo.n (to agathon--the good) follows the participle in some manuscripts but follows the hands in others.

b. Some manuscripts do not contain the adjective i;dioj (idios--what pertains to oneself), while others have it bracketed to demonstrate uncertainty about the reading.
c. That term is somewhat superfluous anyway, since one can only work with his own hands.
20. The idea of one’s own hands is coupled with the verb working, which suggests that manual labor is in view; however, one should not limit this to only manual labor, but understand it of any legitimate way of supporting oneself.

21. In that regard, working with one’s own hands emphasizes the matter of working hard for what one gets as opposed to the lack of effort involved in exploiting others.  IIThess. 3:8

22. The direct object of the participle is the articular adjective avgaqo,j (agathos--good), which has left interpreters divided as to how one is to define the good.
23. Most take it in the sense of that which is beneficial to others, but this adjective has more of an emphasis on that which is morally right or good.  Matt. 5:45

24. While there is little doubt that Paul’s intention ultimately has others in view (as seen in the final purpose clause in this verse), hard work was instituted by God following the fall and is morally commendable.  Gen. 3:17-19

25. Adam was charged with being the primary provider in the marriage relationship, which clearly envisioned the matter of hard work (Gen. 3:17-19); further, the principle of hard work serves as a potential deterrent to the old sin nature in a number of ways.

a. It can minimize or eliminate the problems that arise due to laziness or idleness.  Prov. 19:15; Eccles. 11:6

b. It can result in one not having the time or energy to pursue sinful behaviors.  I Tim. 5:13

c. Hard work and acquiring things in a legitimate way should give one a perspective on what it takes to succeed, hopefully making it less likely that he would exploit others.

26. The use of the moral term for good also indicates that the work itself was to be honorable and done in an honorable way; there are certainly people who work but still engage in fraud, deceit, theft, and other dishonest behaviors.

27. The final portion of verse 28 is comprised of a purpose clause, which is designed to provide the motivation for believers to be honorably employed.

28. With regard to the matter of honorable employment, there are several motivations that should serve to stimulate the believer to work in an honorable fashion and not exploit others.

a. One reason for regular, scheduled employment is so the believer can fulfill the injunction to conduct himself in such a way as to live in quiet, peaceful, and orderly fashion.  I Thess. 4:11; 
II Thess. 3:12

b. Being honorably employed and financially sufficient not only provides for the believer and those who rely on him, but it allows him to help the needy.  II Cor. 11:9; I Thess. 2:9; Eph. 5:28

c. Another reason the believer should diligently labor is to provide a proper witness of the life toward those on the outside of the Church by paying his bills and meeting his financial obligations in a timely fashion.  I Thess. 4:12a; I Tim. 3:7

29. Paul here provides another reason for being honorably employed; it is related to the matter of meeting the legitimate needs of those within the body of Christ.

30. The noun crei,a (chreia--need) deals with that which is lacking or needed; the term is used more frequently in the New Testament to refer to material, physical, or financial needs.  Rom. 12:13; Phil. 2:25
31. Early Jewish and Christian writings frequently provided exhortations to share with those in need; this is explicitly referenced throughout the New Testament.  Lk. 6:30, 38; Rom. 12:13; II Cor. 9:7; Heb. 13:16

32. Given the context, it would appear that the needy person was likely someone within the local assembly, but perhaps Paul’s words may be extended to include others with legitimate needs.

33. Although some have criticized Paul here for not exhibiting more concern for the poor of the world outside the Church, Paul has certainly not excluded such applications.

34. Nevertheless, financial applications toward the needy should be governed by the scriptural priorities and doctrinal common sense; any idea that the Church can eliminate the world’s poverty is ludicrous.  Mk. 14:7

35. The doctrinal reality is that the believer must deal with these matters by virtue of prioritizing the needs he may encounter, which must begin with those needs that arise within the household of the faith.  Gal. 6:10

36. It is significant that Paul does not use the simple verb di,dwmi (didomi--to give), but the compound metadi,dwmi (metadidomi--to give with, to impart, to share); this avoids the idea that all that one earns must be given to others.
37. While he is to be ready to share, only some of what the former thief earns should be shared with others; the believer should avoid the extremes of selfish hoarding (more on greed in chapter 5) and unthinking generosity.
4:29 Let no unwholesome word proceed from your mouth, but only such a word as is good for edification according to the need of the moment, so that it will give grace to those who hear.  {pa/j (a--nm-s) every--lo,goj (n-nm-s) word--sapro,j (a--nm-s) 8X, that which is of poor quality, that which is of little or no value; that which is spoiled, decayed, or rotten--evk (pg) out from--to, sto,ma (n-gn-s) ablative of source; distributive singular--su, (npg-2p) you all, genitive of possession--mh, (qn) weak negative, not--evkporeu,omai (vmpn--3s) to move from one place to another, to proceed--avlla, (ch) strong adversative, BUT--eiv (cs) hypothetical, if--ti.j (apinm-s) indefinite, something, anything--avgaqo,j (a--nm-s) good, morally correct; supply “word”--pro,j (pa) to, toward, used to introduce direction or purpose--oivkodomh, (n-af-s) lit. building, construction; fig. for edifying or aiding spiritually--h` crei,a (n-gf-s) what is lacking or needed; objective genitive--i[na (cs) introduces purpose--di,dwmi (vsaa--3s) antecedent is the good word--ca,rij (n-af-s) grace, favor, benefit--o` avkou,w (vppadm-p) the ones hearing, the hearers}
Exposition vs. 29

1. Paul resumes his commands to the Ephesians, moving from the singular back to the plural to address the congregation at large.

2. Paul addressed the thief with a singular construction (suggesting a more isolated problem), but he uses the plural throughout this section to address problems that are much more common among believers; these include such things as lying, anger, greed, and inappropriate speech.

3. In the previous verse, Paul contrasted the evil of stealing with the good of honorable labor; here, he contrasts inappropriate speech with speech that is appropriate and beneficial.

4. The link between the two is that verse 28 focused on the actions of the believer, while verse 29 focuses on the speech of the believer; however, in both cases, the good of others should serve as the proper motivation.

5. The Greek begins with the adjective pa/j (pas--all, each, every), which is coupled with an anarthrous noun; this construction has the force of every word.
6. This construction places emphasis on the fact that not just some things believers say are important; the emphasis is on every word that comes out of one’s mouth.

7. The general noun lo,goj (logos--word) first refers to the basic building blocks of verbal communication--words; however, it is used to refer to remarks, assertions, or some extended discourse.
8. This term is qualified by the adjective sapro,j (sapros--“unwholesome”), which is used only eight times in the New Testament (mostly of trees or fruit, but once of fish).  Matt. 7:17-18, 13:48
9. This adjective is found in a broad variety of contexts to denote things like rotten wood, withered flowers, and spoiled fish; it is also used to refer to that which is worn out or useless or to that which is of little value.

10. Although some want to render it foul speech, it goes beyond the idea of foul or obscene language; it refers to that which comes from the old sin nature, that which is corrupt, and that which does not contribute to the edification and blessing of others.

11. It may run the gamut of speech that is obscene, slanderous, bitter, or divisive (Rom. 1:29-30), to various forms of false teachings (Eph. 4:14), to speech that is simply useless because it lacks any real spiritual content.  I Tim. 1:6; Tit. 1:10

12. The type of speech in view would be such that it would be in conflict with the types of speech that come from the attitudes and behaviors that are described in verse 31

13. The prepositional phrase evk tou/ sto,matoj u`mw/n (ek tou stomatos humon--out from the mouth of you all) uses a distributive singular (mouth), since something that belongs to everyone in view is often placed in the singular.
14. Paul follows this with the negative mh, (me--no, not), which is the negative used with imperatives, , and the present imperative of the verb evkporeu,omai (ekporeuomai--to move from one place to another), which is used figuratively here for speech.
15. Although many have concluded that this construction (the negative with the present imperative) is always used to prohibit an action already in progress, such cannot be proven.  Matt. 9:30; Jn. 10:37; 
16. While it certainly may be addressed to an action in progress that the author wants stopped, it can also have the force of a general prohibition, which may not necessarily indicate that the action is currently underway.
17. However, the force of the present imperative is such that it reflects continuing action in the future; Paul certainly wants them to monitor their speech going forward.

18. As he did in the previous verse, Paul follows up this prohibition with a positive command, which is introduced by the stronger adversative conjunction avlla, (alla--but, on the contrary).
19. The Greek construction here does not make for smooth English, but the sense of what Paul says is whatever word is good for the building up of what is lacking (let that proceed…).
20. He begins with the hypothetical eiv (ei--if), which introduces a first class clause, which is presumed to be true.

21. Paul follows this with the indefinite pronoun ti.j (tis--something, anything), and the two terms combined have the sense of whatever.
22. The adjective avgaqo,j (agathos--good) has the primary sense of that which is morally good; in this case, it is used to contrast with sapro,j (sapros--“unwholesome”) to denote that which is sound, healthy, appropriate, and beneficial for the particular need.

23. The prepositional phrase that begins with pro,j (pros--to, toward, “for”) is normally used to express the direction or purpose of good speech; here, it is used to denote the standard, whether the content is good or helpful for edifying others.

24. The direction or purpose of such speech is described by the Greek noun oivkodomh, (oikodome—the act of building, what is built, “building up”).

a. That noun is derived from the verb oivkodome,w (oikodomeo—to build), which is used in the  sense of construction of physical structures such as buildings, houses, temples, tombs, etc.  Matt. 21:33, 23:29, 26:61
b. It is used figuratively to denote the process of building up believers individually (Rom. 14:19; 
I Cor. 14:17; I Thess. 5:11) or the process of building up the church corporately.  Eph. 4:12

c. The noun is used in the sense of edification, which involves the moral, spiritual, physical or intellectual instruction and/or encouragement that results in spiritual improvement and growth.    ICor. 14:12; I Pet. 2:5

25. While the emphasis here is on the speech of the believer, edification encompasses the actions, instructions, exhortations, prayer,  and other means by which believers should seek to aid and support fellow believers in their spiritual growth.

26. Believers should seek to promote spiritual growth in their brothers and sisters, encouraging them by word and deed to live a lifestyle that is consistent with what is found in the royal imperatives and reinforced by the pulpit.  Heb. 10:23-25

27. The noun is followed by the genitive of the feminine noun crei,a (chreia--that which is needed, what is lacking); the genitive should be understood in an objective sense as the need that receives the edification.  
28. Paul does not bother to closely define what need he has in mind, since the believer will find that he has to deal with many other believers in many different types of circumstances.
29. One should not limit this to the types of communication that come from those offices provided to edify the church; rather, it indicates that each believer is to provide edification where such edification may be needed.
30. In that regard, each believer should be sensitive and perceptive enough to objectively evaluate a situation and see where edification is needed.
31. This may involve speaking some hard truth that believers need to hear (Eph. 4:15), encouraging a believer that is struggling in the Christian way of life (Acts 14:22), or providing comfort and mercy to one that is suffering.  II Cor. 1:4; I Thess. 4:18
32. It should be evident that this means that Christians in the local church should seek to be attentive to whatever needs their brothers and sisters are facing; this knowledge should lead to providing the verbal encouragement to address that specific need.

33. Paul closes this verse with a purpose clause, which should provide the motivation for the believer to implement these commands.

34. The phrase that it may give grace has the idea of providing a favor or conferring a benefit to the audience; it is essentially the intended result of speech that edifies.

35. Instead of speaking in such a way as to harm others, adjusted believers are to seek to deal with others in such a way that their speech has a beneficial effect on their listeners, ministering grace to promote spiritual growth.

36. Although this may be fulfilled by a believer dealing with another believer, the fact that Paul uses the plural (the ones hearing) would suggest that the audience involves any others that may be within earshot.

37. Thus, Paul makes it plain that each believer is responsible for what he says to others (particularly focusing on those within the local church); the believer should seek to avoid that which is unprofitable, that which does not contribute to the best spiritual interests of others.

4:30 and do not grieve the Holy Spirit of God, by whom you were sealed for the day of redemption.  {kai, (cc) connective, not translated but connects this with the previous prohibition--mh, (qn) do not--lupe,w (vmpa--2p) to cause severe mental or emotional distress, to make sorrowful, to vex, irritate, offend, or insult--to, pneu/ma (n-an-s) the Spirit--to, a[gioj (a--an-s) the Holy, consecrated, set apart--o` qeo,j (n-gm-s) possessive or source, the Holy Spirit God sent--evn (pd) instrumental of agency, by, with--o[j (aprdn-s) lit., which; accords grammatically with Spirit, by whom=the person--sfragi,zw (viap--2p) you were sealed--eivj (pa) into, purpose=for, temporal=until--h`me,ra (n-af-s) a day, the day--avpolu,trwsij (n-gf-s) 10X, to release one from some captive condition by means of a payment or ransom; descriptive genitive, a day characterized by redemption}

Exposition vs. 30

1. Although Paul has been using asyndeton (a lack of connective particles or conjunctions), this is the first place he uses a connective conjunction to tie two concepts together.

2. He begins verse 30 with a connective use of the conjunction kai, (kai--and), which links the prohibition in this verse with what is found in verse 29. 
3. Some desire to connect this with the final purpose clause at the end of verse 29, suggesting that this serves as a second motivation for correct speech; however, it is far more likely that it is coordinate with the previous prohibition about inappropriate speech.

4. Others seek to apply this prohibition to the entire section (Eph. 4:25-32), since it does seem clear that activities like lying, anger, and stealing would be behaviors that would likewise offend the sensibilities of the Spirit of God.

5. While this appeal might serve as a secondary motivation for avoiding the other vices mentioned previously, the matter of inappropriate speech is the nearer context and is clearly connected with grieving the Holy Spirit.  

6. The effect of believers’ improper speech on the Holy Spirit is described by the Greek verb lupe,w (lupeo--to upset, to cause grief or sorrow), which means to cause someone extreme mental, emotional, or spiritual distress.
7. This verb includes the ideas of being offended or insulted (Jn. 21:17) or causing someone to become sad, grieved, or sorrowful.  I Thess. 4:13
8. As deity, God the Holy Spirit does not possess emotions that change or fluctuate since He resides in an immutable state of transcendent glory at all times.  Ps. 61:2, 62:2 

9. Nevertheless, the Scripture attributes human emotions to God by means of the language of accommodation; anthropopathism is defined as ascribing human emotions to God.

10. The Holy Spirit is the agent who provides and promotes unity between God and men; He is the agent of both vertical reconciliation with God and horizontal reconciliation with others.

11. When that unity is threatened because of careless, inappropriate, or worthless speech, the Holy Spirit anthropopathically experiences grief.

12. This actually deals with the reality that His attributes of righteousness and love are being compromised by believers when they misrepresent the truth or when they verbally attack, insult, or malign other believers.

13. This is not a matter of the fact that the believer intentionally committed some offense against the Spirit; rather, it is an indication that verbal offenses against other believers disrupt the unity of the body and work against the matter of edifying one another in love.  Eph. 4:16

14. Many interpreters have noted the similarity of what Paul says here with what is found in the book of Isaiah.  Isa. 63:10
15. The context in Isaiah deals with the Exodus from Egypt, when God redeemed His people because of His lovingkindness, goodness, compassion, love, and mercy.  Isa. 63:7-9
16. However, God’s people chose to rebel against Him (largely because of a lack of faith; Heb. 3:16-19), and they grieved His Holy Spirit.  Isa. 63:10

17. God attempted to provide Ph2 blessings for the Exodus generation (the “rest” refers to their possession and establishment in the Promised Land), but the Exodus generation did not receive this blessing because of negative volition, unbelief, and disobedience.

18. It is evident that Paul recognizes that the new humanity, the Church of God, faces a similar, if not identical, danger; the Church has been redeemed (Eph. 1:7) by virtue of God’s love and mercy (Eph. 2:4) but may similarly begin to manifest unbelief and disobedience that will keep them from fulfilling God’s plan in their lives.  Heb. 4:6,11

19. Although Paul has referenced the Holy Spirit previously in this letter, he now uses the expansive title the Holy Spirit of God, which is found only here in the New Testament; each term is emphatic in this context, and that may be expressed by bolding, capitalizing, or underlining the entire phrase.

20. The use of the adjective a[gioj (hagios--set apart, consecrated, holy) denotes the Spirit is separate from sin; He is also the one working among God’s holy ones to form the indwelling of the Christ in the new man.  Eph. 3:16-17, 4:24
21. The genitive of God may be understood in a few ways, which include a genitive of relationship, a possessive genitive, an appositional genitive (the Spirit is God), or a genitive of source, since God is the one who promised and provided the Holy Spirit to believers.  Eph. 1:13

22. In this case, it would not seem to make a huge difference, since the Holy Spirit is related to the Father and is possessed by Him; the Father is also the One who promised and provided the Spirit.  Jn. 3:34, 14:26; Rom. 5:5

23. Although the prepositional phrase evn w-| (en ho--in which, by which) uses the neuter of the pronoun, it is interpretively translated as whom, which reflects the fact that the Holy Spirit is viewed as a person and not an object.
24. This is further confirmed by the very language of grief that Paul chooses, since an inanimate object or thing is not capable of experiencing emotions like grief or sorrow.

25. The phrase by whom is in the instrumental case and denotes the agent who has performed the action of the passive verb sfragi,zw (sphragizo--to seal).

26. This matter of the sealing ministry of the Holy Spirit was introduced in chapter 1, where the following was noted about the purposes for using seals.

a. A seal is used for the purpose of security.  Matt. 27:66; Rev. 20:3

b. A seal may be used to keep something from being seen or understood.  Rev. 10:4, 22:10
c. A seal is used to certify something or mark it as authentic.  Jn. 3:33; Rom. 15:28
d. The use of a seal also refers to a mark of ownership.  Rev. 7:3
e. A seal was applied to a document to denote a completed transaction.  Jer. 32:8-10
27. By providing the sealing ministry of the Holy Spirit, God asserts His ownership of believers, whom He will protect through the course of their lives until the time when He takes full possession of them; the phrase day of redemption should be understood generally as an unspecified time when redemption comes.  Eph. 4:30; Rom. 8:23
a. As has been previously noted, redemption has both a Ph1 aspect and a Ph3 aspect; the Ph1 aspect of redemption deals with Jesus Christ purchasing believers by means of His death on the cross.  Eph. 1:7

b. Ph3 redemption involves the transformation of the physical body, which will ultimately be changed into conformity with the body of His glory.  Phil. 3:21

28. Therefore, the Church Age believer will ultimately be redeemed body, soul, and spirit at the rapture; at that time, he will enter into the full liberty of the glory of the sons of God.  Rom. 8:21

29. Arnold makes a good observation when he states that when Paul deals with the matter of sinful behaviors within the Church, he does not threaten the Ephesians with the loss of the Spirit (which would be tantamount to the loss of salvation).

30. Rather, the language indicates that believers are still marked as God’s possessions and are secure until the unspecified time when God redeems the body.

31. This matter of grieving the Spirit is designed to provide another motivation for obedience, which already includes such motivations as gratitude, love, a desire to please God, and the promise of Ph2 blessings and Ph3 rewards.

4:31 Let every form of bitterness and wrath and anger and clamor and slander be put away from you, along with every type of malice.  {pa/j (a--nf-s) all, every form or expression--pikri,a (n-nf-s) 4X, lit. tasting bitter, a state of bitterness, animosity, hostility, resentment--kai, (cc) connective--qumo,j (n-nm-s) 18X, denotes intense displeasure, rage, an outburst of anger--kai, (cc) connective--ovrgh, (n-nf-s) wrath, settled state of anger--kai, (cc) connective--kraugh, (n-nf-s) 5X, refers to several voices speaking loudly at the same time, an outcry, clamber, uproar, screaming, yelling--kai, (cc) connective--blasfhmi,a (n-nf-s) 18X, speech that denigrates or disrespects others, abusive and slanderous speech--ai;rw (vmap--3s) lit. to lift up, to carry away, to remove, “put away”--avpo, (pg) from; ablative of separation--su, (npg-2p) you all--su,n (pd) with, along with--pa/j (a--df-s) every--kaki,a (n-df-s) 11X, malice, ill-will, a vicious attitude, a desire to injure}
Exposition vs. 31

1. The injunctions found in last two verses of this chapter follow the same pattern that Paul has been using; he first forbids certain vices that are manifestations of the old sin nature and then commends the positive virtues that counter those vices.

2. He concludes verse 32 with a clause that is designed to provide motivation for the believer to obey; in this case, it also provides the theological standard by which believers are to operate.

3. As has been seen in other places, Paul uses virtue and vice lists frequently in his writings; the vices represent the attitudes and actions of the old sin nature (the old man), while the virtues reflect the character of the Spirit and God’s creation (the new man).  Eph. 4:24

4. Although some understand what is found in verse 31 to deal only with the previous matter of unwholesome speech, the vices found here are more naturally related to the general prohibition against anger (and some of its verbal manifestations--clamor, slander).   Eph. 4:26

5. However, Paul has more to say on the matter of unwholesome speech, which he will address in the following chapter.  Eph. 5:4

6. The five vices listed in this verse are comprised of three mental attitude sins related to the anger complex, which are followed by two verbal sins that may often be expressions of anger.

7. Paul begins with the adjective pa/j (pas--all, each, every), which governs all five of the vices that follow; since all the nouns are anarthrous (without the article), the idea here is every type or every form that these vices may take. 
8. The first vice is seen in the Greek noun pikri,a (pikria—bitterness), which first denoted that which was bitter to the taste; it came to be used of those living in a state of bitterness, affected with animosity, anger, and resentment.  James 3:11,14

9. Bitterness reflects the absence of either acceptance or of forgiveness; bitterness comes from the failure to forgive others, or from a failure to accept the consequences of some action.

10. Thus, one may become bitter with people when one perceives he has been done wrong, but may become bitter with God when He either does not bless some action or even disciplines it.  

11. Aristotle described it as the attitude that creates a lasting wrath that is difficult to reconcile; it refers to one who sustains anger for a long time.

12. He goes on to state that, “Of ill-temper there are three kinds, irascibility, bitterness, sullenness. It belongs to the ill-tempered man to be unable to bear either small slights or defeats but to be given to retaliation and revenge, and easily moved to anger by any chance deed or word.  Ill-temper is accompanied by excitability of character, instability, bitter speech, and liability to take offence at trifles and to feel these feelings quickly and on slight occasions.”

13. This sin begins in the mental attitude and can be prompted by any number of things that result in the believer thinking that he has been done wrong, that some injustice has been perpetrated on him; thus, all bitterness begins with a hurt of some kind.

14. This may involve things like prejudice or discrimination, the sense that one has been taken advantage of, or that one has not been recognized and/or treated properly.

15. Resentment can arise when people actually do or say things that are thoughtless or hurtful; it can also arise when one experiences envy or jealousy toward another person (who may or may not have committed any actual offense).

16. It is not uncommon for those who have been wronged (whether they actually have been is another matter) to obsess about what happened, refuse to forget about it, and continually rehearse the wrong (real or perceived) mentally and/or verbally.

17. One psychologist defined bitterness as a chronic and pervasive state of smoldering resentment, which can ultimately become one of the most destructive and toxic of human emotions.

18. Another goes on to say that at its foundation, bitterness or resentment is a function of the refusal to forgive and forget.

19. If the believer does not recognize and address the hurts and resentment he has experienced and move on in the Christian way of life, it can lead to other problems that include:

a. Prolonging one’s mental and emotional pain, which may ultimately make it worse.

b. Precipitating acts of vengeance (verbal or overt), which may result in even greater hurt, perhaps trapping one in a cycle of constantly seeking to get even.

c. Preventing the believer from experiencing the actual joys of the Christian way of life by self-righteously dwelling on past offenses.

d. The formation of a distrusting and cynical attitude, which can contribute to hostility, paranoid thinking, and a general sense of pessimism and depression.

e. Robbing the believer of his spiritual energy, which is far better used to take in and apply doctrine, produce divine good, and lay up rewards.

f. Undermining the believer’s physical health, which many suggest results in greater stress and potentially involves the weakening of the immune system.

20. The next two terms are also related to the matter of the anger complex, which are often found together; although they can be used somewhat synonymously, each has its own subtle nuance.  Rom. 2:8; Col. 3:8

21. The first noun is qumo,j (thumos--an intense displeasure, anger, rage), which deals with the boiling agitation of the feelings; it is an intense outburst, which arises quickly, but which may subside just as quickly.
22. The second term Paul uses is ovrgh, (orge—wrath), which BDAG defines as a strong indignation directed toward wrongdoing, often including a focus on the matter of retribution.
23. While both deal with the matter of anger, the difference between the two is that qumo,j (thumos--anger) is viewed as transient anger that boils up and may subside quickly, while (orge—wrath) deals with a longer, deep-seated anger, which often focuses on revenge.

24. The next behavior Paul addresses is also related to verbal activity and refers to a loud scream or shout; it is used of shouts or joy (Lk. 1:42), screams of mourning or anguish (Rev. 21:4), or the loud noise typical of a heated argument.  Acts 23:9

25. The final definition is the one that fits best here in the context of anger and bitterness; it then refers to the shouting, screaming, or yelling of those that are angry or at odds with one another.

26. In this particular context, it likely has a similar idea to the Greek noun ma,ch (mache--combat, fighting), which first dealt with physical combat, conflicts, and battles.
27. However, that term came to be used figuratively for verbal battles, disputes or quarrels, which is how it is often used in the New Testament.  II Tim. 2:23; Tit. 3:9; James 4:1
28. This matter of verbal brawling is something that is quite unbecoming in a private setting, but even more so in any public setting; it is another expression of the old sin nature in action.  Lk. 9:46

29. Even when two believers find themselves at odds with one another, there is a decorum that should be observed in addressing the conflict; as one might imagine, screaming at one another does not solve the problem, it escalates it.  Prov. 15:1,18

30. The final item in this list is the vice of blasfhmi,a (blasphemia--slander), which deals with any type of speech that is defamatory or abusive; it refers to the type of speech that disrespects or denigrates others and harms their reputation.
31. Many interpreters have recognized a progression in these five vices, beginning with the inner disposition that easily takes offense, moving to the eruption of anger, advancing to a settled fury, and progressing to displays of uncontrolled and harmful verbal activity.
32. At this point in the Greek text, the verb is introduced; the verb ai;rw (airo--to raise or lift up) first meant to pick something up (Matt. 9:6) and then to lift up and move something from one place to another.
33. It came to mean to remove or take something away, without any suggestion of picking it up.  
Lk. 8:18; Jn. 16:22
34. When this verb is followed by the preposition avpo (apo--from, away from) it conveys the idea of taking away from in the sense that one no longer experiences or participates in what is in view.  Matt. 21:43
35. Since the verb is passive, some have wrongly concluded that this is another divine passive; this would indicate that God is the agent who removes these vices from the lives of believers.
36. However, the emphasis throughout this section is on what Paul expects from believers in Ephesus; thus, many have recognized that the passive imperative is stylistic and has the sense of these things must be removed.
37. The use of these five terms related to the anger complex forms a powerful statement that Paul concludes with a final prepositional phrase.

38. The preposition su,n (sun--with) is used with the instrumental to denote the idea of accompaniment or association with something or someone.
39. The Greek noun kaki,a (kakia--wickedness, “malice”) first described the quality or state of wickedness or even depravity.
40. Ancient Greek writers stated that this term was the opposite of avreth, (arete--virtue, good character, excellence); that term referred to those whose personal qualities and performance enhanced the common good of society.
41. BDAG points out that kaki,a (kakia) was also used to denote a mean-spirited person, one with a vicious disposition or an attitude of malice, one who desires to cause pain, injury, or distress to others.

42. Among the ancient Greeks, this type of person was considered to be lacking in social value; in the local church, these type of behaviors can and do damage the unity that should be present in the community of believers.

43. As will become evident, Paul does not merely command believers to rid themselves of these vices; in the next verse he provides some positive virtues that believers should pursue.

4:32 But become kind to one another, tender-hearted, forgiving each other, just as God in Christ also has forgiven you.  {de, (ch) but, instead--gi,nomai (vmpn--2p) become, change--eivj (pa) lit. into, toward, with respect to--avllh,lwn (npam2p) reciprocal, one another--crhsto,j (a--nm-p) 7X, kind, good, benevolent; predicate nominatives--eu;splagcnoj (a--nm-p) 2X, lit. healthy bowels, good emotions, tenderhearted, compassionate--cari,zomai (vppnnm2p) to be favorable or gracious; to show grace by forgiving; circumstantial, means--e`autou/ (npdm2p) reflexive, yourselves; sometime used for the reciprocal; dative of direct object--kaqw,j (cs) just us, exactly as--kai, (ab) adjunctive, also--o` qeo,j (n-nm-s) the God, the Father--evn (pd) locative of sphere--Cristo,j (n-dm-s) Christ, Messiah--cari,zomai (viad--3s) forgave, has forgiven--su, (npd-2p) you all; direct object}

Exposition vs. 32

1. As Paul has been doing, he follows his strong prohibition with regard to the matter of anger and its various expressions with a positive command; the contrast is introduced by the conjunction de, (de--but).
2. While there is some textual issue with regard to the presence of this conjunction, it has pretty strong support and should likely be considered original since it is consistent with Paul’s style in this section.  Eph. 4:27,28 (verse 29 uses the stronger adversative conjunction).
3. This introduces another contrast between those vices that work against the matters of unity and harmony in the local church and those positive virtues that are conducive to living in peace and harmony with one’s brothers and sisters.

4. The imperative in this case is the verb gi,nomai (ginomai--to become); the present imperative indicates that Paul desires for the Ephesians to manifest these qualities and continue to do so.
5. This may or may not imply that they were lacking in these qualities, but it certainly indicates that they should strive to implement and practice these virtues in an ongoing way.
6. Since Paul says something very similar to the Colossians, it would appear that this did not signal a real lack of these qualities among the Ephesians; rather, it should probably be understood as a basic doctrine that Paul encouraged in all the churches.  Col. 3:12-13
7. One difference between the passage in Colossians and this verse is that Paul replaces the clothing metaphor in Colossians with the more straightforward command to become as directed,
8. This is actually an advance on the putting on and putting off metaphors since becoming something involves the reality of an inner change.  Eph. 4:24-25
9. The prepositional phrase eivj avllh,louj (eis allelous--into one another, toward one another) is placed forward for emphasis; it denotes the direction and goal of their applications and emphasizes the mutual responsibility believers have toward one another.

10. The first quality Paul enjoins on the Ephesians is seen in the adjective crhsto,j (chrestos--kind, benevolent), which is derived from the verb cra,omai (chraomai); that verb means to make use of something and the adjective conveys the idea of that which is useful or serviceable.

11. However, what is useful is also to be considered good in the sense of being suitable, favorable, or beneficial for edification and the goal of unity.
12. It came to be used in moral contexts to indicate that moral excellence was linked to genuine goodness of heart; thus, crhsto,j (chrestos--kind) came to mean the upright character of one that had the capacity to show kindness.
13. Paul has used a related term previously, which he applied to God; the noun crhsto,thj (chrestotes--uprightness, goodness, kindness, benevolence) described God’s attitude of benevolence in/by which He has demonstrated His grace in Christ.  Eph. 2:7

14. God not only manifests an attitude of sympathetic concern toward those that have been the objects of His grace, He demonstrates His attitude toward humanity at large (Lk. 6:35) by extending His patience, grace, and mercy toward all.  Rom. 2:4, 11:22

15. Therefore, it should not be surprising that He expects His children to manifest this same type of gracious kindness toward one another.  

16. This does not come naturally to the old sin nature and one cannot simply will himself to have the attitude Paul enjoins; it is manifested as part of the fruit of the Spirit when one consistently puts off the old man and walks and applies in fellowship.  Gal. 5:22

17. The next virtue that Paul desires the Ephesians to manifest is seen in the adjective eu;splagcnoj (eusplanchnos--lit. healthy bowels, tenderhearted, compassionate); the root noun spla,gcnon (splanchnon--the inner parts of the stomach area) is used to denote affections, tender kindness, or mercy.  Lk. 1:78; Phil. 1:8
18. Since strong emotions produce sensations in the abdomen, the bowels and other internal organs were regarded as the site of the natural passions or emotions.

19. The verbal root splagcni,zomai (splanchnizomai--have pity, feel compassion) is only used in the Gospels and denotes a quality Jesus Christ manifested throughout His ministry.  Matt. 9:36, 14:14, 15:32, 20:24
20. The idea here is of a disposition that manifests itself actively in kindness toward others in terms of being tenderhearted, compassionate, and sympathetic to their condition and/or needs.  Mk. 6:34; Lk. 10:33-34

21. If the believer possesses and manifests this quality, he is far more likely to fulfill the verbal commands Paul gave in verse 29. 

22. Paul next uses a participial phrase carizo,menoi e`autoi/j (charizomenoi heautois--forgiving one another), which some view as simply circumstantial and others classify as means.
23. The present tense of the verb gi,nomai (ginomai--be, become) and the present tense of this participle indicate that the is to be a regular virtue found among those in the Church.
24. The verb cari,zomai (charizomai--“forgive”) first meant to give graciously as a favor, to demonstrate kindness and benevolence by being gracious.
25. It came to be used specifically of extending grace to someone by forgiving them some monetary obligation (Lk. 7:41-43) and could be used to express forgiveness, which is how most interpreters understand it in this context.  Col. 2:13
26. The fact is that the word is broader than the specific concept of forgiveness (gracing one another out), but it certainly does include forgiveness as part of extending grace toward others.
27. One reason why it should not be limited solely to forgiveness is the immediate context, which clearly contrasts those vices with the positive attitudes and virtues that believers are to manifest among themselves.

28. In that regard, Paul does not use the reciprocal pronoun avllh,lwn (allelon--one another) as he did previously in this verse; instead, he uses the reflexive e`autou/ (heautou--yourselves).
29. While some suggest this is merely a stylistic change, it would seem to suggest that believers have to learn to not only extend grace toward others; they must learn how to extend and accept grace among  themselves as well.
30. The use of the present participle indicates that this is to be an ongoing feature among believers; while the need for extending grace/forgiveness may not necessarily continuous, the mindset of grace should be.
31. Paul closes this verse with a comparison that serves to provide not only the motivation for applying toward one another (God’s example), it provides the model by which grace and forgiveness is to be applied.
32. The use of the comparative phrase kaqw,j kai, (kathos kai--just as….also) is found frequently in Paul’s writings (22 times), which Dahl has labeled as the conformity pattern.

a. This pattern is often found in contexts that involve commands or exhortations to believers, which are followed by the introduction of God or Christ’s behavior, which serves as a model to which believers are to conform.
b. It is not just that God or Christ are models to be imitated (Eph. 5:1), but their actions are the prototypes of godliness and serve to illustrate the qualities that God intends to instill in His children by means of Bible doctrine in the inner man.  ITim. 6:3
33. Although Paul uses the same verb cari,zomai (charizomai--“forgive”) at the end of this verse, he uses the aorist tense, which should be contrasted with the ongoing nature of the participle that was used earlier.

34. The aorist tense normally views the action as a whole; it describes the action in summary fashion, without focusing on the beginning, end, timing, or duration of the action in view.
35. Some have identified the timing of the verb with the positional reconciliation effected on the cross (Matt. 26:28), but the verb is used most often of grace that is provided and received in time and refers to the grace of salvation.  Lk. 7:21; ICor. 2:12; Col. 2:13
36. Again, the verb cari,zomai (charizomai--“forgive”) means to offer something freely and graciously as a favor; while that meaning satisfies the context, forgiveness of sins is key to the gracious offer of salvation.  Eph. 1:7

37. Once again, the issue of positional truth is addressed; all God’s grace and forgiveness are only offered in and through the Lord Jesus Christ.  Acts 2:38, 5:31, 10:43, 13:38-39

38. Thus, God’s free and gracious provision for the salvation of the entire world in Christ serves as the standard by which believers are to operate toward one another in grace; it also serves as an example to be emulated as will be seen in the next chapter.
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